


March 201912

Moderator-Designate (Rev. John MacLeod)

The Moderator-Designate for the 2019 General 
Assembly of the Free Church of Scotland 
(Continuing) is Rev. William Macleod, minister 

of the Knightswood (Glasgow) congregation.
Mr Macleod comes originally from Stornoway 

in the Western Isles where he was born in 1951. 
He professed faith before leaving home to study at 
Aberdeen University to study for a BSc degree, which 
he completed in 1972. During his time at university he 
became persuaded of his call to the ministry, and on 
completion of his degree became a student at the then 
Free Church College, Edinburgh. Completing his studies 
there in 1975, and aware of his relative youth for the 
ministry at age 23, he went on to study at Westminster 
Theological Seminary, Philadelphia, where he 
completed a Masters degree in Systematic Theology 
in 1976. Returning to Scotland he was ordained and 
inducted to Partick Free Church, Glasgow.

In 1981 he married Marion Johnston, the daughter 
of the late Rev. Alasdair Johnston, who was at that time 
the Free Church minister of Dumbarton. They have 
three adult children: Murdo makes films, including a 
highly-acclaimed one on the reformer John Knox, and 
is married to Csilla from Hungary; Alasdair is minister 
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of Knock and Point Free Church (Continuing) in Lewis, 
and he and his wife Esther have two boys; Christina is 
married to Ian and they have two young children.

Following seventeen years as minister of Partick 
Free Church, Mr Macleod accepted a call to be minister 
at Portree in 1993, and then in 2006 to Knightswood 
Free Church (Continuing), where he ministers at 
present. He has also served the Church as editor of the 
denomination’s monthly magazine, the Free Church 
Witness, from 2000 to 2017, and as Principal of the 
Free Church Seminary from 2003 to 2014, where he is 
now lecturer in Systematic Theology. He also served as 
Moderator of the 2005 General Assembly.

The General Assembly will meet at Liberton Kirk, 
Kirkgate, Edinburgh, EH16 6RY, on Monday 20th May 
2019 at 6.00pm (D.V.). It is expected that the Assembly 
will conclude on the Thursday afternoon. All are 
welcome to attend as visitors.

Certificate in Theological Studies 
(Rev. John Keddie)

The Free Church (Continuing) Seminary has 
initiated a two-year course leading to a 
Certificate in Theological Studies. The course is 

a distance-learning course. It is modular in structure, 
with ten modules – two in each discipline – to be 
completed within 2 calendar years, 5 modules being 
taken in each year. The subject matter of the various 
modules focuses on core elements. The course will run 
from the beginning of a calendar year.

The course is open to any men, office-bearers or 
otherwise, concerned to receive basic instruction in 
biblical and reformed doctrine, history and practice. 
It is not restricted to men within the Free Church of 
Scotland (Continuing), but it is to be understood that 
it is not intended as a course to prepare men for office 
in that Church. Two students have already commenced 
this course.

For details of the course, timetable and fees, those 
interested should write to the Clerk to the Seminary 
Committee: Rev. Henry J.T. Woods, 4 Braeview Park, 
Beauly, Inverness-shire, IV4 7ED. 

Email: harrywoods@fccontinuing.org

Protesting against Abortion in the USA 
(Rev. Warren Gardner)

There are many who peacefully protest against 
the killing of unborn children in the USA. The 
infamous date of January 22nd, 1973, when our 

Supreme Court “legalised” a mother’s killing of her 
unborn child, is annually remembered with sadness 
and horror by many people. I recently shared with the 
Atlanta congregation God’s testimony condemning the 

Rev. William Macleod
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worship of Molech which involved the killing of Israel’s 
young sons and daughters, a sin which God declared He 
would punish if the people did not (Lev. 20:1-5). This 
abomination was most flagrantly practised under the 
reign of king Manasseh of Judah, and was a sin which 
God would not pardon (2 Kings 24:4), even though He 
had mercy on repenting Manasseh (2 Chron. 33:12-19).

To date in the USA the blood of over 60 million 
innocent unborn children has been shed, a number in 
excess of one-eighth of our present population. This 
is a hideous crime against God and those innocent 
children who have been slaughtered, and there is good 
reason to believe, on the basis of Biblical testimony 
and example, that God will punish it, since our nation 
refuses to do so. We pray for God’s mercy on us and 
on our nation, and ask Him who raises up kings and 
brings them down, that He would bring an end to the 
shedding of innocent blood in our land.

On January 19th a large number gathered in 
Washington DC, our nation’s capital, to protest against 
the killing of unborn children. The media reported 
the number gathered to be variously “thousands” and 
“tens of thousands”, but one of the organisers reported 
that the crowd was so large that she could not see the 
end of it. Previously the numbers have been accurately 
reported to be in the hundreds of thousands, and 
closer to a million.

In Atlanta on January 22nd, our gathering had fewer 
people than have turned out in the past. It was probably 
slightly under 1000 (the media reported 750), and this 
was perhaps due to the very cold weather (3 degrees 
Celsius) and the absence of a nationally recognised 
speaker. This Atlanta gathering was organised by 
Georgia Right to Life. Elizabeth Greenewald, Elder 
Charles Greenewald’s wife, is employed by Georgia 
Right to Life, a pro-life organisation separate from 
the National Right to Life organisation because the 
national organisation allows for abortions in certain 
circumstances. Some states here are considering 
legislation that would allow abortion even up to the 
time of delivery.

Pastor Brent Evans and a number of our Atlanta 
congregation gather several times a year at a local 
area abortion clinic, to speak out against the practice 
of abortion and urge women coming to the clinic to 

turn back and spare the life of their unborn child. We 
encourage Christians elsewhere to do the same.

Sharia Law Descends in the Philippines 
(Elizabeth Kendal, Religious Liberty Prayer Bulletin)

On 21 January some 2.8 million voters in western 
Mindanao participated in a plebiscite organised 
to facilitate the establishment of an Islamic sub-

state in southern Philippines. Once the ‘yes’ victory is 
confirmed, a three-year transition period will follow. 
During that time a Moro Islamic Liberation Front 
(MILF)-dominated council will govern the Bangsamoro 
Autonomous Region in Muslim Mindanao (BARMM) 
and facilitate the decommissioning of tens of thousands 
of MILF fighters. If all goes to plan, polls to elect an 
80-seat parliament will then be held in 2022. The 
Bangsamoro Basic Law will impose Islamic Sharia Law 
on all of the BARMM's Muslim residents. Consequently, 
Islamic zeal and repression will escalate, with serious 
repercussions for Christian ministry, witness, freedom 
and security. Please pray for the Philippine Church, 
especially for Mindanao’s minority Christians. 

Quote

“They are seated on the highest throne of 
joy, and revel in the sweetest sunshine of 
delight, who know that God is their sure 

possession. They who hold Him as their own by the 
hand of faith have greater riches than earth can give, 
and surer property than this world can amass. And can 
it be that WE may enjoy this treasure? By the faith of 
Jesus we have this privilege of glorious possession.”
Henry Law

Leave a Legacy
Please prayerfully consider the ongoing work 
of the gospel by leaving a legacy to the Church. 
A helpful information leaflet is available on 
request. Ask your local treasurer for a copy or 
email:
generaltreasurer@fccontinuing.org
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COMMENT
PRAYERS IN PARLIAMENT

Move to end worship at Westminster

At the beginning of the year an ‘Early Day Motion’ 
was submitted in the UK Parliament, “That 
this House recognises that religious worship 

should not play any part in the formal business of the 
House of Commons”, urging that “prayers should not 
form part of the official business of Parliament”. Such 
motions are rarely debated, their main point being to 
attract media coverage and obtain public support for a 
particular cause. An amendment states that the House 
“recognises the importance of prayer to the work of 
Members, whatever their faith or beliefs”.

This latest attempt to end prayers in Parliament 
is backed by the National Secular Society. Their chief 
executive said: “Religious worship is for individuals 
who choose it – not for nations or legislative bodies. 
Members of parliament are of course free to pray in their 
own time, but institutionalised prayer doesn’t belong 
in the legislative process. Parliament should reflect 
the country as it is today. Ending this anachronism 
would be a tangible example of the reform needed in 
the House and represent a positive step forwards for 
modernity, equality and freedom of conscience.”

Prayers have been said in the House of Commons 
since 1558, according to the form of the Church of 
England. The Speaker’s Chaplain (presently a woman) 
reads set prayers (John Brown of Haddington criticised 
this practice, saying that it “checks the teaching of 
God’s Spirit”). The main prayer is scriptural enough in 
its content: “Lord, the God of righteousness and truth, 
grant to our Queen and her government, to Members 
of Parliament and all in positions of responsibility, the 
guidance of your Spirit. May they never lead the nation 
wrongly through love of power, desire to please, or 
unworthy ideals but laying aside all private interests 
and prejudices keep in mind their responsibility to seek 
to improve the condition of all mankind; so may your 
kingdom come and your name be hallowed. Amen.”

While the present arrangements are unsatisfactory 
from a biblical point of view, and require reform, there 
is no reason to stop prayers altogether. In the UK the 
Protestant Reformed Religion is established by law, and 
this should be reflected in our national institutions. It 
is very appropriate that there be prayers in Parliament. 
“I exhort therefore, that, first of all, supplications, 
prayers, intercessions, and giving of thanks, be made 
for all men; for kings, and for all that are in authority; 
that we may lead a quiet and peaceable life in all 
godliness and honesty.” (1 Tim. 2:1,2)

‘SHEEP STEALING’

The wrong way for churches to grow

In a former age, and in times of scarcity, poaching, 
cattle rustling and sheep stealing became a means 
of survival for some. Such activities are of course 

illegal, and punishable with serious penalties. Yet 
something similar now happens in evangelical circles. 
In a day when few people are being converted, some 
congregations resort to sheep stealing. Approaches are 
deliberately made to members of other congregations, 
especially in other denominations, with the suggestion 
that they give up their membership and join something 
better. Instead of evangelising the unconverted, these 
people prefer proselytising.

Raiding the sheep pens of other shepherds is not only 
considered beneficial; the ‘success’ enjoyed is used to 
justify this illegal activity. It is ‘illegal’ because a whole raft of 
biblical teaching is conveniently overlooked. To begin with, 
there is the relationship between shepherd and sheep, or 
pastor and people. While it is not sheep stealing to liberate 
sheep from false shepherds, encouraging believers in 
sound churches to leave, in order to fill the seats of another, 
is not advancing the cause of Christ; it merely advances 
one congregation at the expense of others.

In addition, sheep stealing is not real church growth. 
It is a pretence, and thus a lie before the world. We 
grant that the sheep are not owned by a congregation 
like a commodity; they belong to Jesus Christ, the great 
Shepherd (Heb. 13:20). The phrase ‘sheep stealing’ is 
used merely to describe the nefarious activities of those 
in certain congregations who engage in wilful slander of 
another part of the Bride of Christ in its gathered form, 
as though they themselves are the true (or truer) church. 
The Saviour never said, “Go ye into the world and steal 
the sheep from other congregations”. However, there are 
congregations which exist simply because of this activity.

While Christians have always moved about 
from congregation to congregation, and even from 
denomination to denomination, it is significant that 
when conversions become fewer, sheep stealing tends 
to become the norm. We evangelicals need to depend 
entirely upon the sovereign work of the Holy Spirit in 
regeneration and conversion, and leave ‘transfer growth’ 
to those who prefer to rely upon stealing. Biblically the 
Church grows in a twofold manner: internally, through 
covenant families, and externally, by conversions. This is 
long term, and less exciting than the unbelieving method 
of sheep stealing. Here then is a lesson for us: we should 
leave the unbelief to others, and give ourselves to prayer, 
along with witnessing to the unconverted.
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THE FREE CHURCH OF SCOTLAND (2)
1892 – THE KINGSHIP OF CHRIST IN DOCTRINE

Rev. Alasdair J. Macleod

(The second of four articles, based on addresses given at 
the US Presbytery’s Family Conference in August 2018.)

Christ Himself is King over what is taught in His 
Church. His Word defines truth, and determines 
the doctrine to be taught in His Church. This does 

not sound controversial or radical, yet, incredibly, that 
truth became a battleground in the Free Church of 
Scotland.

1. Overview
The course of nineteenth-century Free Church history 
is one of the great tragedies of all church history. The 
Church that in 1843 took a great stand for the Kingship 
of Christ was not perfect, but was passionately 
Evangelical, Reformed and Protestant. All across the 
country, the Free Church was known for reverent 
services of worship structured around the Word, 
unaccompanied psalm-singing, and confessional 
Calvinistic preaching of the Gospel.

But in 1892, less than fifty years after the 
Disruption, while some of the same ministers still 
sat in the General Assembly, the Free Church passed 
a Declaratory Act that declared that “diversity of 
opinion is recognised in this Church on such points in 
the Confession as do not enter into the substance of 
the Reformed Faith therein set forth”. It was a definite 
loosening of commitment that indicated a private 
declension from rigorous doctrinal commitment to 
the Confession amongst ministers and members alike.

Why did this change occur? I believe the trends 
evident in the nineteenth-century Free Church are 
those that have dominated Scottish church history 
ever since. The line from the Declaratory Act of 1892 
to the worst modern heresies is evident, as is, more 
positively, the line of opposition to these trends. By 
1892, the Free Church still looked conservative. It was 
dignified and black-suited, reverent in its services, 
using the Authorised Version in pulpit and prayer – but 
on everything that mattered, it had capitulated. The 
outward changes still to come in the Scottish Church 
were just the logical outworking of the intellectual 
change at source in the divinity colleges.

2. Case Study – William Robertson Smith
One particular case indicates this shift, and why it 
matters. In 1876, a young Free Church Professor began 
to contribute to the Encyclopedia Britannica. William 

Robertson Smith was a genius of the first order, 
arguably the outstanding academic that nineteenth-
century Scotland produced in any field. As a young 
man, he studied at New College under A. B. Davidson, 
and was inspired to a love of Hebrew. Davidson was 
a crucial transitional figure: he argued that the Old 
Testament books contained “sporadic flashes of the 
Divine”. This was a subtle but devastating change from 
the Christ-centred exegesis of older writers, such as 
Patrick Fairbairn.

Then Smith went to Germany, where he studied 
under the rationalist Ritschl, and imbibed more higher 
criticism. In 1870, he was ordained and appointed 
Professor of Hebrew at the Free Church College, 
Aberdeen, aged just 23. The invitation to contribute 
to the Encyclopedia Britannica underlined Smith’s 
growing scholarly reputation. There is a danger here: 
one cause of the decline in the Free Church was the 
quest for academic respectability. We must examine 
ourselves on this point: Whose approval do we desire 
above all? Is Christ really your King?

As the volumes of the Encyclopedia were published, 
the Free Church public received a shocking insight 
into the outlook of their own Professor. On ‘Angels’, 
his article suggested that he did not believe in their 
existence; under ‘Hebrew Literature’, he treated the 
Song of Solomon just as a secular love poem.

Worst of all, with regard to Deuteronomy, Smith 
argued for a late date, which made its origin as a work 
of Moses impossible. This problem was huge: the book 
presented itself to the reader as Moses’ sermons to 
Israel on the eve of her entry to Canaan; furthermore, 
Christ quoted from Deuteronomy, attributing it to 
Moses. If Scripture could not be trusted, if Christ 
could not be trusted, where was Smith’s authority in 
religion? Who was his King? Here was the problem in 
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the Free Church: a fundamental refusal to submit the 
mind, the reason, the opinions, to the Word of Christ.

The result was uproar. There was little initial 
support for Smith’s position – in 1876, he was agreed on 
all sides in the Free Church to be wrong. The question 
was whether he should have liberty to be wrong on 
such points. Many disagreed, and the matter became a 
disciplinary case before courts of the Free Church. The 
case commenced in 1877, and dragged on until 1881.

Essentially, there emerged three positions. The 
conservative men, notably James Begg, held that 
Smith was a heretic and should face church discipline. 
The liberal wing of the Church, including men like 
Alexander Whyte, held that Smith had merely been 
too forthright, and should exercise greater caution in 
future. The middle way, advocated by Robert Rainy, 
was that Smith had overstepped a mark and should 
be removed from his position, but not disciplined, and 
with no condemnation of his teaching. This proposal 
eventually triumphed. In 1881, Smith was dismissed 
accordingly, but as a minister in good standing. He went 
on to a very distinguished academic career, latterly as 
full Professor of Arabic at the University of Cambridge.

It looked like a conservative victory – but it was 
not. The case gave huge publicity to Smith’s views, 
and made him a martyr. As Smith was defeated in the 
final vote, he saw the younger generation of ministers 
overwhelmingly support him, the students’ bench 
applaud him, and, at a rally afterwards, two younger 
professors both declare with impunity that they held 
the same doctrines as Smith. In five years, Smith’s 
views had gone from unheard of, to widespread.

3. Broader Movement of Change
As the century progressed, there was movement in 
other areas. In worship, there was pressure for change. 
Victorian society demanded respectability: it was an age 
that prized taste, refinement and culture. The trend was 
therefore to replace precentors with organs; metrical 
psalms with more elegant and literary hymns; and 
extemporaneous prayers with read devotions from a 
service book. Even the sacraments were not immune: the 
common cup was replaced with thimbles, and eventually 
alcoholic wine with grape juice. The movement was from 
the taste of Scripture, to the taste of popular culture.

But this was more than cultural change; the issue 
was theological. The rejection of psalm-singing is 
always rooted in discomfort with the content of the 
Psalms. Specifically, with calling for the vengeance 
of God upon the enemies of Christ; with cursing and 
expressing hatred for the enemies of Christ; and with 
expressions of extremes of emotion, including intense 
spiritual despondency. Again, there is a warning here. 

Is your taste bowing to Scripture, or not? If you prefer 
the sentiments in hymns, do you not refuse to submit to 
Christ? If you are more comfortable singing some hymns 
than some psalms, then you must accept that in these 
respects, you are diverging from the mind of Christ.

Another vital area of theological change was the 
question of the extent of the Atonement – for whom did 
Christ die? The whole spirit of the age was sentimental. 
The evangelist D. L. Moody had a massive influence in 
this area, although not by challenging the doctrine; he 
simply omitted it from his teaching. Without ever really 
being confronted head on, the majority of Free Church 
ministers just stopped preaching limited atonement, 
and the next generation did not believe it.

4. Culmination – the Declaratory Act
With change evident in views held on Scripture, 
worship, and theology, there was a growing demand 
in the Free Church to ease the standard of confessional 
subscription. In practice, this flexibility functioned 
already, but the majority wanted to formalise it, and 
in 1892, the Assembly’s Declaratory Act did just that. 
There was extensive dissent and protest throughout 
the Church against the Act. One minister went further, 
and tabled a protest in the form of separation. Another 
minister joined him, and some thousands of people, 
chiefly in the Highlands, formed the Free Presbyterian 
Church of Scotland.

Others – those whom we believe continued the 
Free Church testimony – remained in the Church 
under protest. The point is important: no one has an 
automatic right to separate when they choose. The 
Church can declare something, and one can dissent, and 
even protest. The Free Churchmen were still under the 
same vows, still had the same rights and responsibilities 
as before, and could remain under protest against the 
Declaratory Act. The Act placed no obligation upon any 
man. You did not have to agree with it, and could oppose 
it with might and main, and still be a Free Churchman. 
Our forebears in the Free Church continued to testify to 
the Kingship of Christ in doctrine, and so do we.

“Schism is separation from the Church without 
adequate cause. It is a breach of Christian 
fellowship and subjection, enjoined by Christ 
on His people. This has ever been regarded as a 
great sin. No man is justifiable in thus breaking up 
the unity of the Church, unless he is required to 
profess or do something which the Bible condemns 
as false or wrong, or else he is prohibited from 
professing or doing what the Bible commands.” 
– Charles Hodge (from Discussions in Church Polity, 
1878, p.412)
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d) Dangers threatening.
This is followed by an Application.

Regarding the much-debated issue arising from 
the words of Hebrews 9:14 (“who, through the eternal 
Spirit offered himself without spot to God”), as to 
whether Christ offered himself in his human nature on 
the cross through the resources of his own divinity, or 
whether he did so in the exercise of faith by the help 
of the Holy Spirit who indwelt him, Henry prefers the 
first of these views. He deals with this in the chapter 
on ‘Christ our Altar’. Using the analogy of the Levitical 
altar, he states that Christ is not only our priest and king 
but also our altar. The Levitical altar, he says, was made 
of wood, covered with brass. Not wood outermost, for 
the fire would have burnt it; but wood within, brass 
without, signifying the two natures of Christ, his divine 
nature and his human nature. The brass of the divine 
nature secured and safeguarded the wood of the 
human nature, 
else the fire of 
God’s wrath 
had consumed 
it, and if so, 
no atonement 
could have been 
made. This was 
the “eternal 
Spirit through 
which he offered 
himself without 
spot to God”. 
I n t e r e s t i n g l y, 
this appears to 
have been also 
the view of the 
W e s t m i n s t e r 
men. Question 
38 of the Larger 
Catechism states: 
“Why was it requisite that the Mediator should be God? 
It was requisite that the Mediator should be God, that he 
might sustain and keep the human nature from sinking 
under the infinite wrath of God and the power of death...”.

The reviewer would make one small criticism 
concerning a matter in the chapter on ‘Christ our 
Propitiation’, where Henry states, “the mercy seat was 
a type of Christ; he is our mercy seat”. The mercy seat, 
that is, the lid or covering over the ark, played a vital 
part in the ritual of the Day of Atonement. On that day 
the High Priest, undoubtedly a type of Christ as our 
great High Priest, entered within the Most Holy Place 
bearing sacrificial blood from off the brazen altar and 
sprinkled some of that blood upon the mercy seat. 
Now, if the mercy seat were a type of Christ, that would 
mean that the High Priest – or Christ, his antitype – 
was sprinkling that blood upon himself. Surely not!!! 
Might it not be better to say that the mercy seat was 

(Books for review should be sent to: Rev. Alasdair J. Macleod, 
25c Swordale, Point, Isle of Lewis, HS2 0BP)

Christ All in All: What Christ is Made to Believers
Philip Henry, Soli Deo Gloria Publications, hbk, 
365pp (price not available)

Philip Henry (1631-1696), father of Bible 
commentator Matthew Henry, lived during that 
turbulent period of English history covering 

the reigns and rules of Charles I, Oliver Cromwell, 
Charles II, James II and William of Orange. A marble 
tablet in St Almunds, the parish church of Whitchurch 
in Shropshire, describes Henry as “an elegant scholar, 
a profound divine and an exquisite expositor of the 
word of God”. Following the Act of Uniformity in 1662, 
which made the use of the Book of Common Prayer 
compulsory in religious services, Philip Henry, along 
with many other like-minded men, continued to preach 
as a non-conformist minister outside the established 
church, until the passing of the Toleration Act in 1689.

This volume is a compilation of sermons and 
meditations on our Saviour. The author considers forty 
ways that Christ is “all in all” for believers: he is their 
refuge, freedom, shield, wisdom, and song, to name 
but a few. Each chapter is taken up with a particular 
facet of Christ’s character and sufficiency, calling on 
us to find our satisfaction in Christ. Henry’s writing 
is biblically orientated, unashamedly doctrinal and 
experimentally practical. He is also very orderly and 
logical in his presentation.

An example is the chapter ‘He is our Refuge’, based 
on Hebrews 6:18 (“who have fled for refuge to lay 
hold on the hope set before us”). Henry states that the 
chief doctrine taught us in these words is that the Lord 
Jesus Christ is a Christian’s refuge to which he must fly 
every day. Headings are then given: 1) what is meant by 
refuge; 2) what need we have of a refuge every day; 3) 
what kind of refuge Jesus Christ is; 4) what it is to fly for 
refuge, and what should move us so to do. Each heading 
is then dealt with under sub-headings. Concerning 
heading 2), we need a refuge on a fourfold account:

a) Guilt contracted; we are sinning daily besides old 
scores. The avenger of blood, that is, God’s offended 
justice, is in pursuit of us, at our very heels, though we 
see him not.

b) Temptations assaulting. The world, the flesh and 
the devil are all busy, by fair means or foul, to draw us 
from God and duty, to sin and folly.

c) Troubles befalling.

BOOK
REVIEWS



the location ordained of God where the claims of the 
offended justice of God, represented by the tablets 
containing the decalogue within the ark, obtained 
satisfaction, but that they obtained that satisfaction 
only when the High Priest sprinkled the sacrificial 
blood on that location?

That small matter apart, this is an excellent book 
which should be read by all who wish to grow in a 
doctrinal knowledge of the scriptures.
Rev. John Macleod (retired)

The Gospel Comes with a House Key
Rosaria Butterfield, Crossway, hbk, 240pp, £10.99

I was given this book as a gift on a recent visit to 
the United States, and enjoyed reading it very 
much. Mrs Butterfield has an extraordinary 

testimony of conversion from living as a feminist 
professor of English literature in New York, in a lesbian 
relationship, to the Christian faith. She is now the wife 
of a Reformed Presbyterian pastor in North Carolina, 
and a homeschooling mother to several adopted 
children. Her conversion account, Secret Thoughts of 
an Unlikely Convert, received a commendatory review 
in the Witness in November 2015.

This book, however, though it includes many aspects 
of personal testimony, is rather a summons to what the 
author calls “radically ordinary hospitality” – a good, 
thought-provoking phrase. Mrs Butterfield was herself 
brought to faith through the witness of an elderly 
pastor and his wife who opened their home to her and 
befriended her. She and her husband Kent continue 
to exemplify this hospitality in their lives in Durham, 
NC; they open their home to neighbours, friends and 
members of their congregation. The Lord has blessed 
such hospitality in different ways to many individuals.

The teaching on practical evangelism here is good: 
“The truly hospitable aren’t embarrassed to keep 
friendships with people who are different....Jesus dined 
with sinners, but he didn’t sin with sinners. Jesus lived 
in the world, but he didn’t live like the world. This is 
the Jesus paradox. And it defines those who are willing 
to suffer with others for the sake of Gospel sharing and 
gospel living, those who care more for integrity than 
appearances.” (p.13)

But it is the first-hand accounts that give particular 
power to this book. Mrs Butterfield’s description – very 
honest – of dealing with the chaos in their community 

after a neighbour 
and friend was 
exposed as a 
drug peddler, 
is poignant yet 
practical. The 
Lord has owned 
their witness in 
this distressing 
situation in the 
conversion in 
prison of both the 
neighbour and 
his partner.

Two particular 
chapters stood 
out to me: ‘Judas’, 
which speaks 
of the pain and 
grief of church 
discipline, and the aching blow that such cases can 
bring to a fragile congregation; and ‘Ghosts’, which 
describes Mrs Butterfield’s own painfully dysfunctional 
family background, yet the miracle of grace granting 
conversion to both her mother and stepfather at the 
end of their lives. It was particularly interesting to see 
the role of psalm-singing in both cases: there is power 
in music, in four-part unaccompanied singing with the 
human voice, and above all in the Word of God!

One issue that did concern me was that Mrs 
Butterfield did not seem to acknowledge any limit 
necessary in hospitality, any point at which the needs 
of the family, and indeed the married couple, need to 
be prioritised. Children do need space, and privacy, and 
uninterrupted time with their families, and a failure to 
safeguard this can be damaging, even spiritually. The 
family of Francis Schaeffer, for example, later testified 
to the difficulties that their parents’ extreme ‘open-
door’ policy had caused them.

With this caution, I would commend both the book 
and the call to evangelism by hospitality that it brings, 
however challenging this may be to translate into our 
rather more reserved Scottish culture. Mrs Butterfield 
brings the skills of a former English professor to her 
writing, and the resultant book is lively and readable, 
vibrant with the feel of everyday life in a busy Christian 
home.
Rev. Alasdair Macleod
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COMMUNION DATES
Communions are held on the following Sabbaths. Visitors should contact local ministers for times of the main services and 
the preparatory and thanksgiving services. Contact details may be found on the Church website.
March					     April					     May
10  Cross, Portree				    7     Ayr, Bracadale, Duthil-Dores		  5     Arran, Edinburgh–St Columba’s
17  Glasgow–Knightswood			   14  North Uist & Grimsay, St Louis		  12  Glasgow–Shettleston, Kilmorack & 
24  Inverness–Greyfriars, Mebane		  21  Ballyclare & Doagh, Greenville		         Strathglass, Kilmuir & Stenscholl
31  Scalpay Harris				   28  Aberdeen, Atlanta, Glasgow–Partick, 						    
					            Knock & Point, Lochalsh & Strath



“All scripture is given by inspiration of God, and is profitable for 
doctrine, for reproof, for correction, for instruction in righteousness: 
that the man of God may be perfect, throughly furnished unto all 
good works.”

2 Timothy 3:16-17
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