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When it comes to personal holiness, what 
can any Christian say? We are dumb here, 
with our mouths in the dust. All we can do 

is repeat the words of the apostle Paul, “O wretched 
man that I am! who shall deliver me from the body of 
this death?” (Rom. 7:24). Yet if that is truly our feeling, 
we ought to be thankful: it was a faithful servant of 
God who let out such a cry, and it was the work of 
grace in him which produced it. If we do not have the 
burden which Paul had, then we have reason to fear 
concerning our state; we may have formal religion, but 
we are lacking the Spirit of holiness.

Holiness of Life
Holiness can be an elusive thing. When we get 
encouragement to believe that we have something of 
it, it seems to disappear from our view, and we are 
left beholding our sin instead. The reality is that the 
very best of the Lord’s people, even after a lifetime 
of walking with God, have only the beginning of that 
holiness without which no man shall see the Lord (Heb. 
12:14). Believers are like Moses on the top of mount 
Pisgah: they see the promised land from a distance 
(Deut. 34:1). And they hear what God said to Joshua, 
“there remaineth yet very much land to be possessed” 
(Josh. 13:1).

There is nothing more important for the believer 
than cultivating holiness of life, for this is the way that 
the Lord leads His people to everlasting happiness. 
Yet we are so easily diverted from this great duty, 
and taken up with lesser things! Satan does all he 
can to hinder us in it, for the more attention we 
give to our sanctification, the more God is glorified. 
The evil one knows too that the more that believers 
are conformed to Christ, the greater the church’s 
influence upon an ungodly world, for she is then “fair 
as the moon, clear as the sun, and terrible as an army 
with banners” (Song of Sol. 6:10). The presence of sin 
in the world and in our hearts means that we need 
helps to holiness. What encouragement do we have 
from the Lord?

Our Calling
Adam was created holy, but he lost his holiness at the 
fall, and we in him. The Christian is new-created in 
holiness by the power of divine grace, which continues 
to work in the soul (Eph. 4:24). Every believer has 
an obligation to pursue holiness. God says to His 
redeemed people, “Be ye holy; for I am holy” (1 Pet. 
1:16) – words which are a rebuke to those who place 
all the emphasis in salvation on justification, and little 
or none on sanctification. In His covenant with Israel 
the Lord made a difference between clean and unclean 
animals; the former were allowed to them, but the 
latter were to be avoided. So believers are to “hold fast 
that which is good” and “abstain from all appearance 
of evil” (1 Thess. 5:21,22).

Advancing in holiness may seem as difficult for 
us as ascending a high mountain, but the Holy Spirit 
works effectually in believers. God has called us 
with “an holy calling”, and this “according to his own 
purpose and grace” (2 Tim. 1:9). We have union and 
communion with the Saviour who suffered for our sins, 
and who is made unto us “sanctification” (1 Cor. 1:30). 
We feed upon our sacrificial Lamb by faith, and are 
strengthened in every grace. When we are conscious 
of our sinfulness, we should remember that the holy 
calling is a heavenly calling (Heb. 3:1): the grace of God 
cannot fail – it will bring us to our eternal home!

God’s Promises
We love the promises of God, and we love to plead them 
before Him. Often we tend to dwell on those promises 
which concern our earthly lives. As a covenant God, 
the Lord has undertaken to provide for all the needs 
His people meet with here. Christ went so far as to 
tell the disciples to “take no thought” for food, drink 
and clothing; their heavenly Father would take care 
of these things, as He will of our health, wealth and 
everything else (Matt. 6:31,32). These are wonderful 
promises, yet the Lord has given us even better ones. 
Knowing God through Jesus Christ, we are favoured 
with “exceeding great and precious promises”, that we 

Editorial
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might be “partakers of the divine nature” (2 Pet. 1:4).
God’s people must develop a godly character, but do 

we wonder how the Lord makes His children holy and 
obedient to Himself? We are not so much compelled 
from without, as constrained from within. While the 
law remains, it is a rule to guide us rather than a stick 
to beat us. The Holy Spirit works grace in our hearts in 
such a way that in love to Christ and in gratitude for our 
salvation we freely desire to do those things which are 
pleasing in God’s sight, as we learn of them in His law and 
see them lived out in the life of Jesus Christ. The Spirit 
enables us to embrace God’s promises of grace in Christ 
with a will to that godliness which fits us for heaven. 
“Having therefore these promises, dearly beloved, let 
us cleanse ourselves from all filthiness of the flesh and 
spirit, perfecting holiness in the fear of God.” (2 Cor. 7:1)

Fellow Saints
When believers meet, in public or in private, what 
should be their aim? We should not be content simply 
to pass the time of day, but ought to try to do good 
to each other’s souls. If our conversation is full of 
Scripture and Christian experience, 
with the Lord at the centre, that 
will be a blessing. “Let no corrupt 
communication proceed out of 
your mouth, but that which is good 
to the use of edifying, that it may 
minister grace unto the hearers.” 
(Eph. 4:29) View other believers 
as God views them: living stones 
in His spiritual house (1 Pet. 2:5). 
They may have their rough edges, 
but then so do you. Remember that 
the Lord is preparing them, as He is 
preparing you, for their place in the temple above, and 
that you may be a means which He will use in bringing 
that about.

If we would grow in holiness, then we should not 
satisfy ourselves with attending Sabbath worship 
and the prayer meeting. It is good to be regular at the 
means of grace, but are we seeking godly company and 
spiritual fellowship at other times? There is so much 
we can learn from our fellow saints about walking 
with God, and they may even learn a little from us, 
“speaking the truth in love” (Eph. 4:15). With a word 
spoken in season, and always in meekness, a believer 
may comfort a brother or sister who is faint, strengthen 
one who is weak, or direct one who is astray. If we 
were more exercised in this way as Christians our 
holiness would have a brighter glow, as coals which 
burn together in the hearth.

Hopeful Signs
The Bible compares the course of the Christian in this 
life to the passage of the sun in the sky: “the path of 
the just is as the shining light, that shineth more and 

more unto the perfect day” (Prov. 4:18). Overall there 
is increase of grace and progress in holiness, but what 
are the signs of that? As so often, it can be useful to 
say what does not signify a growth in sanctification, 
as well as what does. It is not a matter of adding to 
one’s head knowledge, or displaying an abundance of 
gifts, or having a name in the church. It is seen instead 
in a keener sense of indwelling sin, a more heartfelt 
appreciation of the Saviour’s justifying righteousness, 
and a greater humility before God. All in all, there is 
less of self and more of Christ (John 3:30).

Do we, like Christ, love righteousness and hate 
iniquity (Heb. 1:9)? That can only be so when, like the 
Saviour, God’s law is truly within our heart and we have 
a delight in performing it (Ps. 40:8). Spurgeon said: “A 
man may seek the promises, yet be unrenewed; but 
to seek the precepts is a sure sign of grace.” A sincere 
believer loves God’s law even when it reproves him for 
his sin. He would rather that the Word of God search 
him and find him out now, and that His heavenly 
Father would chasten him as necessary, than that he 
should be left to continue in his sin and bring shame 

upon himself and the Lord’s cause.

Final Step
At the end of their journey, 
believers are sometimes troubled 
with doubts. In his commentary 
on Galatians, Luther writes of how 
the Christian is to fortify himself 
against the despair which is 
induced by the devil, “particularly 
in the last hour, when the memory 
of past sins assails the conscience.” 
At such a time the believer is to say 

with confidence: “Christ, the Son of God, was given not 
for the righteous, but for sinners. If I had no sin I should 
not need Christ....In accusing me of being a damnable 
sinner, you are cutting your own throat, Satan....In 
calling me a sinner, Satan, you really comfort me above 
measure.” We should make Luther’s logic our own!

Let us return to the apostle Paul. Even as he asked 
the question, “who shall deliver me from the body 
of this death?”, the answer was present to his mind: 
“I thank God through Jesus Christ our Lord” (Rom. 
7:25). Believers live by this faith and in this hope. 
When we take our last breath we will put off our old 
man and leave him behind forever. We have no need 
to fear that moment: it is a greater change from sin to 
grace, than from grace to glory. Regeneration takes us 
from the broad way and puts us onto the narrow way; 
glorification is simply the final step on that way, taking 
us from time into eternity. Then the believer shall 
indeed be holy, as God is holy.

Helps to Holiness

“We should not be 
content simply to 
pass the time of 
day, but ought to 
try to do good to 
each other’s souls.”
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(Krummacher [1796-1868] was a German Reformed 
minister, theologian and writer. This is the first part of 
a piece entitled ‘The Judicial Procedure’ taken from his 
book ‘The Suffering Saviour; or, Meditations on the Last 
Days of Christ’, which was first published in English in 
1859. It has been lightly edited.)

Christ at the bar of the ecclesiastical tribunal is 
the subject to which our meditations are now to 
be directed. The apparent contradictions in the 

life of Jesus increase, and become the more striking, 
the nearer it approaches its close. Think of the Holy 
One of God arraigned as a criminal; the Judge of the 
world judged by sinners! Where was there ever a more 
outrageous contrast exhibited! And that which thus 
displays itself on the stage of the world’s history is not 
the most astonishing or the strangest part of that which 
here occurs. The exterior of the event occupies, as we 
have already seen, the place of a screen, interwoven 
with symbolical figures, behind which the real judicial 
act is accomplished, which is typified by the former, 
and only obvious to the eye of faith – an act which, in 
a higher degree, concerns us all, and which is carried 
on before an infinitely higher tribunal than that of the 
Jewish Sanhedrin.

Night still reigns. The city of Jerusalem lies for 
the most part in profound slumber, and has no 
presentiment of the awful events which are occurring 
within its walls. Occasionally, isolated footsteps are 
heard along the streets, in the direction of the high 
priest’s palace, the windows of which, now glaring 
at an unwonted hour with the light of lamps and 
torches, cause events of an extraordinary nature to 
be inferred. Let us also repair thither. An assembly of 
high rank, collected together in the spacious hall of 
audience, receives us. It is the council of the seventy 
rulers of Israel, with the high priest as its president. 
A venerable assembly, as regards its appointment; 
the most illustrious and awe-inspiring in the whole 
world; since, sitting in the seat of Moses, in the midst 
of the chosen people, its office is to administer justice 
according to the book of the law, and in the name of the 
Most High God. Next to the president we perceive the 
men who had previously filled the office of high priest. 
Behind these, we observe the representatives of the 
four and twenty classes of the priesthood. Then follow 
the elders or rulers of the synagogues, while the rest of 

the assembly is composed of the most eminent doctors 
of the law, men well versed in the Mosaic statutes and 
the traditions and ordinances of the Rabbis.

It was the primary duty of these men, as keepers 
of the sanctuary, to maintain the observance of the 
ordinances of Jehovah among the people; to settle the 
legal differences of the various tribes; to watch over 
the purity of doctrine and of divine service; and to 
examine and judge any heresies that might spring up. 
It certainly belonged to the privileges and even duties 
of the authority thus constituted, to bring before them 
a man who gave himself out for the Messiah; and to 
examine him in the strictest manner. And that it did 
not occur to the Holy One of Israel to dispute their 
right to this, is clearly manifest from the reverence, 
which, apart from the moral qualities of its individual 
members, did not fail to show itself in his deportment 
during the whole course of the proceedings. In the 
Sanhedrin he sees the tribunal of the Divine Judge 
– but in a superior manner; that is, while hearing 
the voice of God through its medium, even when the 
councillors, as respects their own persons, speak 
from the suggestions of Satan; and while regarding 
the unrighteous judgments of the latter as changed, 
with reference to himself, into well-founded and just 
decisions of the court of judicature above.

Before this supreme tribunal the Saviour of mankind 
stands bound; for we must not limit the great judicial 
procedure to that which is visible, but must seek it 
especially in the invisible world. He stands at the bar 
as the Holy One, yet as the Representative of sinners. 
Our catalogue of crimes is displayed before him, as if 
they were his own. Our sins are charged upon him, for 
he bears them. He is laid in the scales of justice with 
our transgressions, for they are imputed to him. What 
may then have passed between him and the Majesty 
upon the throne, is concealed from us by the veil of 
eternity. One thing, however, we know, that he stood 
there in our place. Had he not appeared, that position 
would have been ours; and woe unto us, had we been 
made responsible for our sins! Such a thought need no 
longer terrify us, if we belong to Christ’s flock. What 
was due from us, he has paid. We come no more into 
condemnation, since he has taken our place. We know 
no longer any judge; for the Judge is our friend. How 
blissful is this consciousness! Eternal praise to him to 
whom we owe it all.

DEVOTIONAL
CHRIST ON TRIAL

F.W. Krummacher
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The relationship between law and grace in the 
Christian life has sometimes been a matter of 
controversy within the visible church, and it 

may cause the believer to have some questions. The 
Westminster Confession of Faith, in its chapter ‘Of the 
Law of God’, teaches us the proper relationship. After 
indicating the various uses of the moral law, it states: 
“Neither are the forementioned uses of the law contrary 
to the grace of the gospel, but do sweetly comply with it” 
(WCF 19:7). It also says that the Lord Jesus Christ, far 
from dissolving the Christian’s obligation to the moral 
law, has greatly strengthened it, and that the law is of 
great use to the believer as “a rule of life” (19:5,6).

A spiritual virus
However, sweeping across the evangelical world like a 
plague today and threatening the health of the church 
is a spiritual virus known as hyper-grace. As the name 
suggests, hyper-grace is an extreme emphasis upon 
grace in the life of the Christian. Implicit in hyper-
grace is a denial that there need be any spiritual fruit 
as a consequence and evidence of salvation. It is the 
truth of justification held to the virtual exclusion of the 
truth of sanctification. There is a concentration upon 
the indicatives of the gospel (what God has done, is 
doing and will do for us), without any reference to its 
imperatives (what we ought to do as a result). In short, 
hyper-grace is a revival of Antinomianism – the idea 
that by grace believers are freed from the obligation to 
observe the moral law.

The modern beginning of the disease
The first modern outbreak of this disease was at the 
Reformation, when the German Lutheran Johannes 
Agricola (1494-1566) attacked his colleague Philip 
Melancthon (1497-1560) over the relationship between 
the gospel and the law. The conflict began over the 
preaching of the law: is it necessary for the law to be 
proclaimed in order to produce a sense of sin, and bring 
men to repentance? Agricola thought not, believing that 
the best inducement to repentance is the preaching of 
the gospel of God’s grace in Christ. He declared: “The 
decalogue belongs to the courthouse, not the pulpit.”

Later the controversy involved Luther himself, who 
coined the term antinomian to describe Agricola’s 
position. By then the issue had become the relationship 
between justification and works. Luther held that 
while the works of the law performed by the believer 
play no part in his justification, they are an evidence of 

it. Agricola by contrast taught that the law is only for 
sinners and not for Christians at all, they being saved 
by grace alone. In 1537 Agricola published these words: 
“Art thou steeped in sin – an adulterer or a thief? If thou 
believest, thou art in salvation. All who follow Moses 
must go to the devil; to the gallows with Moses.” The 
English poet Robert Browning (1812-1889) famously 
characterised Agricola’s warped views in verse, in 
which Agricola says:

I have God’s warrant, could I blend
All hideous sins, as in a cup,
To drink the mingled venoms up;
Secure my nature will convert
The draught to blossoming gladness fast:

Essentially Agricola taught a redemption through 
Christ without sanctification by the Spirit. That 
emphasis needs to be noted.

The prevalence of the disease
There was a further outbreak of this disease in 
seventeenth-century England. During this period 
several men placed an undue emphasis in their writings 
upon the Reformation watchword of sola gratia or ‘grace 
alone’. One of them was John Saltmarsh, who thought it 
impossible that the knowledge and experience of free 
grace would tempt anyone to sin. After all, a good tree 
cannot bring forth evil fruit (Matt. 7:18). In this form of 
teaching the error was not that Christians have no need 
to obey God: rather, that Christians have no need of the 
law to obey God.

This disease spread to America (or New England, 
as it was then). John Cotton (1585-1652), who 
was a minister in Boston, Lincolnshire and then in 
Boston, Massachusetts, became a central figure in 
the ‘Antinomian Controversy’ which took place in the 
colony. Certain careless statements he made about 
free grace were seized upon by a woman named Anne 

"As the name 
suggests, hyper-
grace is an extreme 
emphasis upon 
grace in the life of 
the Christian." 

DOCTRINE

LAW AND GRACE
Rev. Trevor Kirkland
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Law and Grace

Hutchinson (1591-1643) who had followed him from 
England, and were used by her and her supporters 
to criticise orthodox ministers in the colony. Once 
again the focus was on the grace of God. Cotton had 
apparently taught that we are fully united to Christ by 
regeneration, before the Spirit works faith in us. This is 
the antinomian position (it should be noted that Cotton 
was not an antinomian himself). The Reformed faith has 
always taught that while in regeneration Christ, through 
the Spirit, unites Himself to the sinner, the union is not 
complete apart from the exercise of faith, in which the 
sinner lays hold of Christ, resulting in the application of 
Christ’s saving benefits, including justification.

The present form of the disease
Recently the hyper-grace disease has appeared once 
more in America, and in a Presbyterian context. It is 
deceptively presented by Tullian Tchividjian, a grandson 
of the evangelist Billy Graham, in his book Jesus + Nothing 
= Everything which was published in 2011. Tchividjian 
states that sanctification is the daily hard work of going 
back to our justification. To say that 
sanctification is nothing more than 
the realisation of our justification is 
a figment of the imagination, and a 
dangerous one. It is not out of place 
to note that in 2015 Tchividjian 
resigned from his pastorate after 
admitting to an extramarital affair and was then 
deposed from the ministry of the Presbyterian Church 
in America as “unfit for Christian ministry”.

Such reasoning is yet another mistaken attempt to 
combat the perceived danger of legalism, or salvation by 
the works of the law. Significantly, the Puritan Anthony 
Burgess pointed out that the perpetual fault among 
antinomians is that they neither preach the whole 
counsel of God nor exegete Scripture correctly. Instead 
they pitch upon those places where Christ and His grace 
is spoken of, but not upon those texts where duties are 
commanded, and especially those places of Scripture 
where the law of God is commended.

The cure for the disease
In Scripture there are many passages where indicatives 
(what God has done, is doing and will do for us) are 
followed by imperatives (what we ought to do as a 
result). An example is Chapter 1 of the First Epistle of 
Peter. In verses 3 to 12 we have a series of indicatives: 
the elect are begotten again by God, are kept by Him and 
are tried by Him. Then in verses 13-25 we have a series 
of imperatives: believers are to gird up the loins of their 
minds, to be sober, to hope, to obey, to be holy, to pass 
the time of their sojourning here in fear and to love one 
another. It is this balance which is lost with hyper-grace, 
focusing as it does upon God’s work to the exclusion of 
the believer’s response. Hyper-grace views the law of 
God as an enemy. Yet while we are certainly “not under 

the law, but under grace” with regard to our justification 
(Rom. 6:14), we are just as certainly “not without law to 
God, but under the law to Christ” when it comes to our 
sanctification (1 Cor. 9:21).

Chapter 19 of our Confession, following Scripture, 
explains the matter. God gave to Adam a law which 
continued as a rule of life after the Fall, even though 
Adam was unable to keep it perfectly. This moral law 
binds man forever. While the law is not a covenant of 
works which believers must fulfil for their justification, 
as a rule of life it exposes their sinful corruptions, 
forbidding sin and showing what every sin deserves, 
while the promises of the law show them God’s approval 
of obedience. Thus the law encourages obedience and 
discourages disobedience. It is this that hyper-grace 
does not understand.

One significant factor which has given rise to hyper-
grace is the loss of psalmody in public worship. In the 
Psalter there is a healthy balance between law and 
grace. It is the believer who sings of his love for God’s 
law, and of his study of it and delight in it. The further the 

church moves from God’s inspired 
hymnbook the more problems tend 
to come into the church.

Conclusion
The reality is that errors abound 
when people operate outside the 

parameters of the historic Christian creeds, confessions 
and catechisms of the church. The Westminster Shorter 
Catechism famously states that justification is an act of 
God’s free grace (Q.33), whereas sanctification is the 
work of God’s free grace (Q.35). What the Catechism 
goes on to say about sanctification is of enormous 
significance regarding the plague of antinomian grace. 
It says that by this work of God’s free grace, “we are 
renewed in the whole man after the image of God, and 
are enabled more and more to die unto sin, and live unto 
righteousness”. Here we see the fruit of grace in the life 
of the believer.

Carl Trueman has written that “grace alone is only 
compelling if it is accompanied by a certain form of 
church life – with preaching, sacraments and prayer 
right at the centre” (Grace Alone – Salvation as a Gift of 
God, Zondervan, 2017, p.242). The Puritan John Flavel 
wrote: “The Law sends us to Christ to be justified, 
and Christ sends us back to the Law to be regulated.” 
This alas is rejected or ignored by hyper-grace. Let 
it be remembered that while law without grace is 
Phariseeism, grace without law is Antinomianism; it is 
easy-believism disguised as free grace.

As our Confession states, when understood correctly 
and used properly, law and grace “do sweetly comply”. 
Let us maintain that emphasis in our own lives and in 
our congregations.

Free Church Witness 7

“Here we see the 
fruit of grace in the 
life of the believer.”
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(Taken from the chapter entitled ‘Sanctification’ found 
in Ryle’s ‘Holiness: Its Nature, Hindrances, Difficulties, 
and Roots’ and lightly edited.)

Inow propose to consider, in the last place, the 
distinction between justification and sanctification. 
Wherein do they agree, and wherein do they 

differ?
Too many are apt to look at nothing but the surface 

of things in religion, and regard nice distinctions in 
theology as questions of “words and names”, which 
are of little real value. But I warn all who are in 
earnest about their souls, that the discomfort which 
arises from not “distinguishing things that differ” 
in Christian doctrine is very great indeed; and I 
especially advise them, if they love peace, to seek 
clear views about the matter before us. Justification 
and sanctification are two distinct things we must 
always remember. Yet there are points in which they 
agree and points in which they differ. Let us try to find 
out what they are.

In what, then, are justification and sanctification 
alike?
(a) Both proceed originally from the free grace of 
God. It is of His gift alone that believers are justified 
or sanctified at all.
(b) Both are part of that great work of salvation 
which Christ, in the eternal covenant, has undertaken 
on behalf of His people. Christ is the fountain of life, 
from which pardon and holiness both flow. The root 
of each is Christ.
(c) Both are to be found in the same persons. Those 
who are justified are always sanctified, and those who 
are sanctified are always justified. God has joined 
them together, and they cannot be put asunder.
(d) Both begin at the same time. The moment a person 
begins to be a justified person, he also begins to be a 
sanctified person. He may not feel it, but it is a fact.
(e) Both are alike necessary to salvation. No one ever 
reached heaven without a renewed heart as well as 
forgiveness, without the Spirit’s grace as well as the 
blood of Christ, without a meetness for eternal glory 
as well as a title. The one is just as necessary as the 
other.

Such are the points on which justification 
and sanctification agree. Let us now reverse the 
picture, and see wherein they differ.
(a) Justification is the reckoning and counting a man 
to be righteous for the sake of another, even Jesus 

Christ the Lord. Sanctification is the actual making a 
man inwardly righteous, though it may be in a very 
feeble degree.
(b) The righteousness we have by our justification is 
not our own, but the everlasting perfect righteousness 
of our great Mediator Christ, imputed to us, and 
made our own by faith. The righteousness we have 
by sanctification is our own righteousness, imparted, 
inherent, and wrought in us by the Holy Spirit, but 
mingled with much infirmity and imperfection.
(c) In justification our own works have no place at all, 
and simple faith in Christ is the one thing needful. In 
sanctification our own works are of vast importance 
and God bids us fight, and watch, and pray, and strive, 
and take pains, and labour.
(d) Justification is a finished and complete work, and 
a man is perfectly justified the moment he believes. 
Sanctification is an imperfect work, comparatively, 
and will never be perfected until we reach heaven.
(e) Justification admits of no growth or increase: 
a man is as much justified the hour he first comes 
to Christ by faith as he will be to all eternity. 
Sanctification is eminently a progressive work, and 
admits of continual growth and enlargement so long 
as a man lives.
(f) Justification has special reference to our persons, 
our standing in God’s sight, and our deliverance 
from guilt. Sanctification has special reference to our 
natures, and the moral renewal of our hearts.
(g) Justification gives us our title to heaven, and 
boldness to enter in. Sanctification gives us our 
meetness for heaven, and prepares us to enjoy it 
when we dwell there.
(h) Justification is the act of God about us, and is not 
easily discerned by others. Sanctification is the work 
of God within us, and cannot be hid in its outward 
manifestation from the eyes of men.

I commend these distinctions to the attention of all 
my readers, and I ask them to ponder them well. I am 
persuaded that one great cause of the darkness and 
uncomfortable feelings of many well-meaning people 
in the matter of religion, is their habit of confounding, 
and not distinguishing, justification and sanctification. 
It can never be too strongly impressed on our minds 
that they are two separate things. No doubt they cannot 
be divided, and everyone that is a partaker of either is 
a partaker of both. But never, never ought they to be 
confounded, and never ought the distinction between 
them to be forgotten.

DOCTRINE

JUSTIFICATION AND 
SANCTIFICATION

J.C. Ryle
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“For in Christ Jesus neither circumcision availeth any 
thing, nor uncircumcision, but a new creature. And as 
many as walk according to this rule, peace be on them, 
and mercy, and upon the Israel of God.” (Galatians 
6:15,16)

The Apostle Paul sums up the message of his 
Epistle to the Galatians when he says: “But God 
forbid that I should glory, save in the cross of our 

Lord Jesus Christ, by whom the world is crucified unto 
me, and I unto the world.” (6:14) He then gives us the 
application of this doctrine. It is the spiritual condition, 
the inward life of the person that is important, and 
this life is not dependent on any outward ritual or 
tradition or activity. Faith is not bound to the physical 
or material, but to the spiritual (5:6). A person is not 
qualified to be a Christian by observing some rite, such 
as circumcision. The boasting of the Judaizers rested 
in reality upon nothing, whereas the glorying of the 
apostle rested upon Christ, and Christ alone.

False Foundations
This New Testament doctrine angered many among the 
Jews (Acts 21:21), as it does the legalists of our day. Like 
Roman Catholicism without the Mass, Judaism without 
circumcision would fall to pieces – which is why both 
of these false religions cling so fiercely to these false 
foundations of a human manufacture. The Jews had 
the Word of God in the Old Testament (Rom. 3:1,2) and 
salvation was to be found in their Scriptures (John 4:21-
24). To be a physical descendant of Abraham merely was 
not a means of salvation, as such individuals as Ishmael, 
Esau and Judas Iscariot prove. Some today think that 
baptism is essential to salvation: this is to make the 
same mistake as the Jews did regarding circumcision. 
We must be joined to the Lord by the Spirit (1 Cor. 6:17) 
or we shall be eternally alienated from God.

A New Heart
Paul also removes any idea of merit from the Gentiles. 
Any ceremonies they may have are nothing more than 
superstition. Being against this or that practice is 
not a mark of faith either: a purely negative religion 
cannot profit us. What is essential for all is to be “in 
Christ Jesus”, to be “a new creation” (2 Cor. 5:17). The 
legalists ignored or diminished the importance of 
Christ’s death on the cross, and clung blindly to the law 
of God as their saviour. The Christian has “a new heart”, 
as the Old Testament foretold and the New Testament 

confirms (Jer. 31:31-34; Heb. 8:8-13). The new heart 
is kept alive by the life of Christ, and beats in love to 
Him. This love is the motive of true Christian practice. 
Without such faith working by love, nothing we can do 
will please God (Heb. 11:6). Christ the Mediator must 
be at the centre of our faith and practice, and the first 
of the Spirit’s fruit is love to Christ (Gal. 5:22). Without 
maintaining the centrality of Christ we shall fall into 
the mechanical practice and worship of those who 
have the law, but not Christ dwelling in their hearts by 
faith. As Christ said, “It is the spirit that quickeneth; 
the flesh profiteth nothing” (John 6:63). This doctrine 
was as unpopular then as it is now with those whose 
religion is made up of traditions.

Faith in Christ
The legalists, despite their fanatical and idolatrous zeal 
for God’s law, failed to keep it themselves (Gal. 5:13). 
No sane person can dispute that fact, yet the law is still 
used as a crutch by many nowadays, as something they 
can lean on in order to get to heaven. The veil is still upon 
their hearts (2 Cor. 3:14,15). They derive a meaning 
from the law which is condemned by the Author of 
Scripture, for “by the law is the knowledge of sin” 
(Rom. 3:20), not of salvation, which is in Christ alone. 
It is not the law which transforms the sinner but the 
gospel, and a view of Christ by faith. This was declared 
under the Old Testament: “Look unto me, and be ye 
saved, all the ends of the earth: for I am God, and there 
is none else.” (Isa. 45:22) The same look transforms 
the sinner into a saint (2 Cor. 3:17,18), and by this look 
the new creature is a holy creature more and more. 
The Christian is a son of God by faith and adoption, 
and seeks to be like God his Father. All attempts to 
found one’s personal morality on something other 
than Christ are useless. Self-reformation by a stricter 
keeping of the law is doomed to failure and is a cruel 
delusion, the “refuge of lies” (Isa. 28:17).

The Need of Grace
Mere legislation may constrain law-breakers outwardly 
but it does not change them inwardly or give them 
a love for God’s law or any desire for “the beauty of 
holiness” (Ps. 29:2). Only divine grace can do that. It is 
Christ or the law for our salvation, and a slavish fear or 
a loving faith for our morality. There can only be one 
choice here, for there is life and no condemnation in 
Christ, but death and no mercy in the law. By the grace 
of God through faith, we must be in Christ Jesus.

PRACTICAL RELIGION

IN CHRIST JESUS
Rev. James Clark
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(Fraser [1639-1698], who was born in Brea, Ross-
shire, was a Covenanter and minister in Culross, Fife. 
In his memoirs he declares twenty-seven things which, 
“through the Lord’s blessing, have done me good”.)

1.The society of saints. When they have been 
full in communicating their cases, they have 
encouraged me, my griefs have been eased 

by them; I have by their godly conversation, been 
provoked to good works; I have been kept in life by 
them, recovered out of decays by them, enlightened 
and edified by them. Ecc. 4:4,9-11; 1 Cor. 12:7; Heb. 
10:24,25; Prov. 27:17. “Iron sharpeneth iron”.

2. I have found much profit by observing the 
Lord’s providences, by searching into God’s ends in 
dispensations, whether good or evil; this hath made 
me see much love in things, freed my judgment from 
confusions, and made me know my duty. Mic. 6:9; Hos. 
14:9; Ps. 107:43; Jer. 8:7; Gen. 25:22; Exod. 3:3,4.

3. I have found meditation on the attributes of 
God to do me much good, especially his love, power, 
sovereignty, and holiness, Job 22:21; John 17:3, for 
thereby have I been made conformable to his image, 
and my love, fear, and faith, have been begotten and 
increased. Eph. 3:18,19.

4. I have found much good by a long and serious 
study and pondering of the covenant of grace; the 
freedom, fulness, and unchangeableness thereof; the 
condition (faith), and nature thereof. By meditation 
on the gospel, gospel-promises, offers, and invitations; 
this hath strengthened and sanctified me, given 
me more knowledge of Christ and of his ways than 
anything that ever I was exercised in. I have found 
it indeed the “ministrations of life”. Gal. 3:2; Heb. 11 
throughout; Rom. 1:16,17.

5. I have found the Lord confining me at home, 
in not calling me abroad; ordinarily this hath been a 
gathering time, and never ordinarily better than when 
alone. Abstraction and solitude hath done me good. 
Prov. 18:1; Num. 6:2,3; Hos. 2:14. God hath oftentimes 
visited me in a solitary wilderness.

6. I have found outward afflictions and hard 
measure from the world doing me good, humbling my 
soul, mortifying me to the world, making Christ and his 

consolations sweet, whom before I cared not much for; 
I found it good to bear the yoke in my youth; I have 
thereby learned dependence on God, and have had 
much experience of his love in supporting me under 
afflictions, sanctifying them to me, and delivering 
me out of them. Lam. 3:27; Ps. 94:12; Heb. 12:11; Ps. 
119:67,71; Prov. 29:15; Hos. 5:15.

7. I have found quietness in spirit, moderation and 
calmness in speaking, and advisedness doing me good; 
and, while thus in silence I have waited on God, his 
Spirit hath breathed. Isa. 7:4 and 9:15; Exod. 14:13; 2 
Chron. 20:17; Phil. 4:7; Lam. 3:26; 1 Pet. 5:7.

8. I have found much good by the diligent practice 
of private duties, such as prayer, meditation, reading, 
self-examination, and such like. I have thereby been 
strengthened, quickened, and drawn near to God; they 
have been as meat and drink. Matt. 6:6; Luke 22:46; Ps. 
1:2,3; Job 8:5; Prov. 18:1.

9. I have found extraordinary duties of fasting, and 
improving other occasions over and above the morning 
and evening sacrifice, do me much good; much of the 
Lord’s mind by these hath been revealed, Dan. 10:12, 
and strong lusts have by these extraordinary occasions 
received a dead stroke. I have been sensibly comforted 
at these occasions ; these, after long sickness, have given 
me health. Ps. 126:6; Jer. 50:5,6; Isa. 38:7,8; Mark 9:29.

10. I have found the Lord kind to me since I left off 
hearing of the conformists; since that day the scales 
have been falling from my eyes: whilst I heard, I was 
still kept in bondage. 2 Cor. 6:17,18; 1 Cor. 5:7.

11. I have found much good from and by the prayers 
of others; for since I did employ some for that effect, I 
have found much good. And I have observed, that those 
of us who do seek the benefit of other’s prayers were 
the most thriving Christians: and those who neglect 
this do decay and wither. Job 42:8; James 5:16; Eph. 
6:19; Rom. 15:30; 2 Thess. 3:1,2.

12. I have found very much good by doing good to 
others, by instructing, exhorting, and teaching of them, 
and praying for them, especially the poor ignorant 
people. Yea, in the very time while I have been speaking 
to them, a glorious light hath shined upon my soul, and 
made me apprehend those things I have been declaring 
to them more clearly; yea, when full of confusions and 

PRACTICAL RELIGION

THINGS WHICH HAVE DONE ME GOOD
James Fraser of Brea
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Things Which Have Done Me Good

sorrows going about this duty, my heart hath thereby 
been lightened, my talents improved. Isa. 32:20; Ecc. 
11:1; Prov. 11:25.

13. I have found the serious consideration of true 
Christian liberty, and of the easiness of Christ’s yoke, 
and Christ’s love in commands, in opposition to a slavish 
spirit and scrupulous fearful conscience, do me very 
much good, and make my heart engage in the service 
of God. 1 Kings 12:4; Luke 1:74; Rom. 7:1,4,6 and 6:14; 
Neh. 9:35; Deut. 28:48; as likewise using considerations 
against discouragements, 1 Sam. 12:19,20.

14. I have found much profit and strength by 
considering of baptism, and what it sealeth; cases and 
scruples thereby cleared and removed, and faith of 
interest strengthened, and I thereby emboldened to 
draw near to God. Rom 6, first twelve verses.

15. The Lord hath blessed the reading of practical 
writings to me, and thereby my heart hath been put 
into a frame, and much strength and light gotten; 
such as Isaac Ambrose, Goodwin, Mr Gray, and very 
much by Rutherford’s above others, but most of all 
by Thomas Shepherd of New England his works; he 
hath by the Lord been made the “interpreter, one of a 
thousand”; so that, under Christ, I have been obliged 
to his writings as much and more 
than to any means whatsoever 
for wakening, strengthening, and 
enlightening of my soul; the Lord 
made him a well of water to me in 
all my wilderness straits.

16. I have found it good to put 
a good construction on the Lord’s 
ways, when they have been outwardly very sad. Exod. 
20:19.

17. I have found much good by speaking to the praise 
and commendation of God. When many times not so 
affectionately, yet sincerely out of the sense of duty, I 
have begun to praise him to others, I have found my 
tongue to have affected my heart. James 3:2; Ps. 115:3 
and 145:5,6,11. The Lord hath sensibly rewarded me 
for this.

18. I have found much good by sore and long inward 
temptations, being “poured from vessel to vessel”, 
changing and being changed, lifted up, and casten 
down; the greatest settlement is by these. Isa. 38:16, 
“By these” (saith Hezekiah) “shall men live”. These 
humbled me, and kept me waking, and ever crying to 
the Lord; and have given me much experience of the 
Lord’s kindness, and acquainted me with the exercise 
of saints in the Scripture. James 1:2.

19. Resisting of strong temptations, and engaging 
with difficult duties, and struggling against all 
indispositions within, loss and contempt from the 
world without, and so taking up the cross; the Lord 
hath signally owned me in these, and the fruits of 
them have been very great; such as, praying under 
indispositions, reproving of acquaintances, forsaking 

of ways and thoughts very pleasing to the flesh. Jer. 
2:1,2; Heb. 11:6; Rom. 2:7; Matt. 5:10 and 16:24.

20. I have found much good by studying and 
exercising the duty of humility and submission. James 
4:7. Duties are easy to a humble spirit; it eases the soul 
of disquietments, and makes burdens easy. Hell is not 
hell to a humble soul, saith Shepherd. I have ever found 
help when humbled.

21. The calling to mind and seriously meditating 
on the Lord’s dealings with me as to soul and body, 
his manifold mercies, has done me very much good, 
cleared my case, confirmed my soul of God’s love, and 
my interest in him, and made me love him. Oh, what 
good hath the writing of this book done me! and what 
wells of water have mine eyes been opened to see 
which before were hid! Ps. 107:4 and 18:1,2. Scarce 
anything hath done me more good.

22. Making and renewing of vows and covenants 
with God, though gone about in much weakness, 
and but weakly performed, yet hath it begotten life, 
and kindly thoughts of God, and hath been a means 
to recover me out of decay, and to keep from further 
backsliding. Deut. 29:12,13.

23. Meditation on the most common and general 
truths hath done me good, such 
as death, heaven, judgment, sin, 
God’s being and providence, 
man’s fall, and Christ’s death, etc.

24. Speedy going about duties, 
without trifling or delaying. A 
duty done in time is worth twice 
so much delayed.

25. By writing on points of divinity; as on the 
Scriptures, on God’s attributes, on Christian duties, 
sermons, cases, and the like; these, like fresh water, 
have refreshed my heart.

26. Serious and deliberate self-examination, and, 
while thus exercised, trying myself, looking to the 
qualifications of saints and hypocrites in Scripture, 
their sins and failings; studying the nature of true 
saving grace, the difference, according to the Scriptures, 
betwixt false and true grace; this hath contributed 
much to my settlement.

27. I have found much good by being abstracted from 
meddling in temporal or civil business. That I had not 
great meddling in affairs in the beginning of my Christian 
course, partly that others did not employ me, but took all 
to their own hand; partly that I was indifferent, and had 
no heart while I had so great things to do in reference 
to my soul. And although my private affairs called for 
diligence, yet do I not now repent it; for I thereby got my 
heart wholly taken up with my soul’s condition, and was 
not diverted therefrom. Prov. 18:1.

11

“A duty done in time 
is worth twice so 
much delayed.”
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(These wise words were given by Spurgeon at a prayer 
meeting. Knowing of young Christians who had 
married ungodly partners and suffered spiritually as 
a consequence, he lovingly gave this plain advice to 
his congregation. The advice is as relevant today as 
it was then.)

Ithought it was my duty to remind all Christian 
men and Christian women of the warning given 
by the apostle Paul to the Corinthians: “Be ye not 

unequally yoked together with unbelievers”.

The Danger of Marriage to the Ungodly

I recollect a young woman coming to ask my advice 
about marrying an unconverted man. I soon saw 
that she had made up her mind – as they mostly do 
in such cases – what she was going to do. What is the 
use of asking advice when you have made up your 
mind as to your own course of action? However, she 
said that, such was her influence over the young 
man in question, that she felt certain of bringing him 
to the Saviour. She has not done so, but he has been 
the means of our losing her from church fellowship, 
and I do not know where she is now. I remember 
that I said to her, “Well, if you believe what you say 
to be true, I will tell you what to do; go home, and try 
this little experiment. When the young man comes 
to see you, climb on the top of the kitchen table, 
and try to pull him up, and tell him to see if he can 
pull you down. If you succeed in pulling him on to 
the top of the table in spite of all his exertions to 
drag you down, I think you may safely marry him.” 
Why, the result always is, and always must be, that 
the one who is down pulls the other down; at least, 
I have always found it so, and I have had the painful 
knowledge of many such cases.

Keeping Our Eyes Open

Do not you run such a risk, my young friend, or you 
will bitterly repent of it. Even when young women 
marry young men who are members of the church, it 
is not always that they make a happy match, for there 
are men who even become members of a Christian 
church for the very purpose of winning the heart 
and hand of another of the members. It is a most 
grievous thing, and a shameful sin; and I am sorry 
to have to say that it has been done sometimes even 

here. Take care, young friends, and older ones, too, 
that you keep your eyes open; and if the man, who 
desires to be your lover, is not a lover of the Lord, do 
not give your heart to him; and, my brother, if that 
young woman, to whom you are being attracted, 
does not love the Lord, let her find somebody else 
who will be more suited to her present condition 
than you are.

Obeying the Lord

I am sure that this warning ought to be laid to 
heart by all of you who are true Christians. If you 
are a hypocrite, you can get on very well with 
an unconverted partner in life; but if you are a 
genuine child of God, and you sin in this way, 
depend upon it that you will get a whipping from 
your Heavenly Father. The best thing that can come 
of such unequal yoking together will be grievous 
to your own soul, and dishonouring to your Lord 
and Saviour. Remember how the apostle warns us 
against all wrong association with the ungodly: “Be 
ye not unequally yoked together with unbelievers: 
for what fellowship hath righteousness with 
unrighteousness? and what communion hath light 
with darkness? And what concord hath Christ with 
Belial? or what part hath he that believeth with an 
infidel? And what agreement hath the temple of God 
with idols? for ye are the temple of the living God; as 
God hath said, I will dwell in them, and walk in them; 
and I will be their God, and they shall be my people. 
Wherefore come out from among them, and be ye 
separate, saith the Lord, and touch not the unclean 
thing; and I will receive you, and will be a Father 
unto you, and ye shall be my sons and daughters, 
saith the Lord Almighty.” (2 Cor. 6:14-18)

March 201812
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Opening of Building at Mullaitheevu, Sri Lanka
(Rev. Shanmugam Partheepan)

Two years ago a mission station was set up in 
Mullaitheevu, 80km north-east from Vavuniya. 
Mullaitheevu was heavily affected by the civil 

war and as a result there are lots of disabled individuals, 
homeless children and widows. Our mission is telling 
them about, and comforting them with, the Word of 
God. 

We see God’s hand in opening the door for us to 
start this work. By the Grace of God, already around 
25 to 30 people worship with us regularly. Our church 
has appointed one evangelist to undertake the work 
in Mullaitheevu, and he and his family have relocated 
there. He is busy doing a lot of evangelical outreach 
work in this community. Mullaitheevu is a great 
location to plant a church as there are around 150,000 
people living in the town, but sadly it currently has 
no reformed church. The people are mainly Roman 
Catholic and Hindu.

We were worshipping in the house (rented by 
the church) where our evangelist and his family 
live. The simple hall was very uncomfortable for 
worship and had a shortage of room. The need for a 
separate worship hall was therefore immediate. One 
of our Christian friends very generously helped us to 
purchase the land.

When one of our Elders from Scotland came on 
a pastoral visit, we laid the foundation stone for 
this building. At that time we did have not sufficient 
money to build. We had no money in our bank account, 
although some unofficial promises were given to us. 
But God is very gracious. The building cost around 
£45,000 but various Christian friends from Free 
Church of Scotland (Continuing) congregations and 
other church backgrounds helped to pay for the 
building of the worship hall. We have to pay another 
£6,000. The worship hall can accommodate 150 
people comfortably and there is a kitchen, a fellowship 
hall and two rooms for visitors.

The Home & Foreign Missions Committee sent 
Rev. Trevor Kirkland to officiate at the opening of 
our building on 20th December. That day around 250 
people attended. It made me very humble before God 
because we could see the Lord’s hand on this project. 
God met our need unspeakably and unthinkably.

Please join us in thanking God for His mercy and 
spiritual blessing to our congregations and do also 
pray that His Kingdom would be established in our 
land. 

Thank you
Parthee

Spring Conference (Rev. Raymond Kemp)

This year’s Spring Conference, which is to take 
place on Friday 30th March 2018 from 10.00am 
to 4.00pm (D.V.), will be held in a new venue – 

Culloden-Balloch Baptist Church, on the east side of 
Inverness. The aim of the Conference is to equip and 
encourage the Lord’s people in a changing society, 
and this year’s topic fits into that framework well. 
The subject is Relating to Other Religions: A Biblical 
perspective in a modern age. The first address will 
concern the biblical principles and the second will give 
some practical examples. Both addresses will be given 
by Pastor Ibrahim Ag Mohamed, Assistant Pastor of 
the Metropolitan Tabernacle, London.

It is intended that a Conference brochure and 
booking form will be distributed with this magazine; 
alternatively they may be downloaded from the 
denominational website at: 
freechurchcontinuing.org/reports/news/fcc-
news/item/2018-spring-conference

For further information please contact the booking 
secretary: Mr Lindsay MacCallum, 5 Salvesen Crescent, 
Alness, Ross-shire, IV17 OUJ (tel: 01349 884170; 
email: conference@fccontinuing.org).

We encourage you to attend the Conference and 
recommend that you book early.
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Church News

Moderator-Designate 

The Moderator-designate for the 2018 General 
Assembly of the Free Church of Scotland 
(Continuing) is Rev. David Blunt, minister of 

the North Uist & Grimsay congregation. Mr Blunt 
was ordained and inducted in 2000 as an Evangelist 
/ Church Planter based in Aberdeen, and in 2007 he 
accepted a call to North Uist in the Western Isles. He 
has served as a Clerk to Assembly Committees and is 
also Clerk to the Presbytery of the Outer Hebrides. 
Editor of the denominational magazine since 2017, 
Mr Blunt is the author of Presbyterianism, published 
by the Free Church (Continuing), and of Which Bible 
Version: Does it Really Matter?, published by the 
Trinitarian Bible Society.

The General Assembly will meet at Liberton Kirk, 
Kirkgate, Edinburgh, EH16 6RY, on Monday 21st 
May 2018 at 6.00pm (D.V.). It is expected that the 
Assembly will conclude on the Thursday afternoon. 
All are welcome to attend as visitors.

School in Theology (Rev. Andrew Allan)

The organisers are pleased to announce that the 
programme for the 66th Free Church School in 
Theology has been finalised. The School will 

take place from 3rd to 6th September 2018 (D.V.) at 
the usual venue of Carronvale House, Larbert.

The speakers and subjects include: Rev. E. Trevor 
Kirkland, “Synod of Dort: Causes & Consequences”; 
Rev. William Macleod, “The Work of Christ in 
Colossians 1:12-20”; Rev. Craig Dennison, “Individual 
leading personal types of Christ”; Rev. John J. Murray, 
“Missionary Enquiry to Israel 1839 and Consequences”; 
Rev. Henry J. T. Woods, “Simplicity/Impassibility of 
God”; Rev. Dr Kevin Bidwell, “What is driving identity 
ethics?”; Rev. Maurice J. Roberts, “Personal Piety in the 
Ministry”.

Also in the programme are daily prayer meetings, 
devotionals, book reviews and evening worship 
sessions, along with a missionary spot on the Tuesday 
morning when we hope to have a presentation 
from the Trinitarian Bible Society on Spanish/Latin 
America missions.

The long-established School has a reputation of 
being a relaxed and informal gathering where men 
from different ecclesiastical backgrounds gather 
from all over the UK and beyond to enjoy a time of 
stimulation, encouragement and fellowship around 
the Word of God in a delightful and congenial location.

Brethren are encouraged to register on the School 
in Theology website (schoolintheology.org.uk) if 
they have not already done so. By registering you will 
receive up to date information and will be able to book 
your place at the School online. Please visit the site and 
follow the instructions. Alternatively a Booking Form 
may be downloaded from the site or obtained from 
the Secretary: Rev. Andrew R. Allan, 23 Kingfisher 

Drive, Glasgow, Lanarkshire, G13 4QA; tel: 0141 328 
1707; email: secretary@schoolintheology.org.uk. 
Please return your completed form to the Secretary 
to book your place.

The date of the 2019 School has been set for the 
2nd to 5th September 2019 (D.V.).

High Cost Faith in Uganda’s Muslim-Dominated 
Eastern Region 
(Elizabeth Kendal, Religious Liberty Prayer Bulletin)

Uganda's population is 85 percent Christian, 
with a Christian president and a secular 
constitution that guarantees religious 

freedom. However, persecution with impunity is 
becoming prevalent in the Muslim-dominated Eastern 
Region. Munabi Abudallah put his faith in Christ on 
20 January and within 24 hours had lost everything. 
On 25 December a Muslim neighbour attempted to 
poison the Madina family, which she held in contempt 
for leaving Islam for Christianity. In October 2015 
Sheikh Mulangira Ibrahim had a dramatic conversion 
experience and within hours had lost everything; 
Muslims are still trying to kill him today. Islamists are 
exploiting Uganda’s decentralisation and following 
Sharia principles locally. The persecution is enabled 
by systemic corruption. Without radical reform, the 
situation can only get worse. Please pray for Uganda, 
her politicians and her Church. 

Quote

“Believers’ present comforts are more than 
their present afflictions. Say, they have 
not great possessions, yet they have an 

inheritance among them that are sanctified. They are 
poor in the world, but rich in faith. If they have not 
such an overflowing cup and full table as some have, 
yet they have a full Christ and receive of his abounding 
grace. Though they be mean and contemptible on 
earth, yet their names are written in heaven. And if 
they want health in their bodies, they have peace in 
their consciences which is far better.”
Andrew Gray

Leave a Legacy
Please prayerfully consider the ongoing work 
of the gospel by leaving a legacy to the Church. 
A helpful information leaflet is available on 
request. Ask your local treasurer for a copy or 
email:
generaltreasurer@fccontinuing.org

Thank you.
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COMMENT
EULOGIES AT FUNERALS

Man praised instead of God

The passing in December of R.C. Sproul, American 
theologian and founder of Ligonier Ministries, 
provides us with an object lesson on the attitude 

which now exists toward the dead, even within the 
church. A private burial was followed by a ‘memorial 
service’, the central feature of which was a series of 
eulogies given by four individuals.

Within the wider church there has been a departure 
from the Word of God concerning funerals. The name 
of the service has been altered, from ‘funeral’ to 
‘thanksgiving’ and now to ‘celebration’. The format has 
also been revised, from a few appropriate references 
to the person during the course of the address to a 
full-blown eulogy which eclipses the proclamation of 
Christ. Finally the overall pattern has changed from 
the worship of God to the praise of man; in fact the 
latter is now the real content, as the attendees (they 
are no longer termed ‘mourners’) commonly laugh 
and sometimes clap.

Sadly such things are now increasingly the case 
even where professing Christians are concerned. 
Photographs, music and video clips are commonplace. 
Relatives and friends now contribute to the service, 
expressing their emotions as they see fit. But what 
is truly appalling is the amount of eulogising which 
occurs at Christian funerals: everyone who had some 
connection with the departed is expected to be invited 
to speak of the person they knew. Historically a eulogy 
was an inscription on a tomb, whereas an obituary was 
a death notice and an elegy was a lament for the dead; 
now these are all blended together at funerals in an 
objectionable exalting of the deceased.

There is an abject ignorance regarding what is 
appropriate at such a time. The emphasis ought to be 
on the living, not on the dead, and the focus should 
be on the Lord Jesus Christ, the only Saviour from sin 
and the only source of true comfort. The obituaries 
we have in Scripture are instructive. We are informed 
of every man from Adam to Noah, “and he died”. In 
the case of the one man who is an exception, there is 
a brief biography: “And Enoch walked with God: and 
he was not; for God took him” (Gen. 5:24). There is a 
pointed absence however of the modern eulogy. If God 
says little, then so should we. For the Christian it is not 
what we have accomplished, or what others think of 
us. Rather all that matters is these six words: “Well 
done, good and faithful servant” (Matt. 25:23).

FLIGHT FROM REALITY

NHS England endorses transgender fantasy

In a perceptive article in the February issue, Rev. 
John J. Murray reflected upon how the Fall recorded 
in Genesis Chapter 3 occurred because fantasy was 

chosen over against reality. Our first parents believed 
the lie of the devil, which was an illusory promise of 
deity. Astonishingly this fantasy is being played out 
now in all its ugliness by the National Health Service in 
England, in their guidance for ‘trans’ people – that is, 
people who self-identify as being the opposite of their 
real, biological gender.

According to new NHS England guidance, women 
who self-identify as male, yet remain physically 
unaltered, will no longer be invited for health checks 
relating to cancer which are specifically for women. By 
contrast, men who self-identify as women, yet remain 
physically unaltered, will now be invited for those 
same health checks – even though it will be literally 
impossible for such checks to be performed on them, 
because they do not actually possess the organs on 
which the tests are carried out!

Here then is the ultimate fantasy. At the behest of 
politically-correct health authorities, GPs will now 
be involved in the ongoing transgender fiction, and 
perform what is utterly impossible. They will engage 
with all seriousness in what are ‘pretend’ health 
checks. The reason given for this farce is that failure to 
endorse the charade will likely trigger psychologically-
induced ‘gender dysphoria’ in the patients concerned 
– distress and discomfort at a mismatch between a 
person’s biological sex and the gender identity he or 
she has assumed. The entire NHS in England is now 
required to engage in this make-believe. Driving this 
latest ‘progress’ are advocates such as Aedan Wolton, 
a sexual health adviser who argues, astonishingly, that 
such ‘inclusion’ is essential for a person’s well-being.

The state, as a consequence of intense lobbying, is 
now colluding with a foolish and wicked agenda which 
will actually put the health of some women in danger. As 
Mr Murray wrote, what our first parents did was to reject 
God and a true definition of themselves. Their rejection 
of God and His Word had great moral significance, for 
it made them prey to Satan’s deception and falsehood. 
Only in believing and obeying God’s Word do we return 
to reality, normality and plain common-sense. Our 
society needs to do that quickly, before it destroys itself 
irrevocably. “Turn us again, O God, and cause thy face to 
shine; and we shall be saved.” (Ps. 80:3)



March 201816

ANGUS MACBEAN OF INVERNESS

John Howie

(John Howie [1735-1793] was a Scottish biographer 
from Lochgoin, near Kilmarnock. This fascinating sketch 
is taken from his book ‘Scots Worthies’, which was first 
published in 1775; spelling and punctuation have been 
modernised.)

Mr Angus MacBean was born about the year 
1656. After he had spent some time at the 
grammar-school with good proficiency, he 

went to the university of Aberdeen; where he began 
to distinguish himself, no less for his great regard to 
practical religion (although he was yet of the episcopal 
persuasion), than for his extraordinary parts and 
abilities in learning.

About this time the bishops, having found their 
mistake in sending men of little learning and less 
religion to the south and west parts of Scotland, where 
the people were much disaffected to them, applied to 
the professors of divinity to name some of the greatest 
abilities to be sent to these parts. Accordingly professor 
Minzies singled out Mr MacBean from amongst all his 
students, to be sent to the town of Ayr; but he did not 
continue long there, having got a call to be minister 
of Inverness, which he accepted of, and was there 
admitted December 29th, 1683; and here he proved 
a very pathetic and zealous preacher, and one of the 
most esteemed of that way. He usually once a week 
lectured on a large portion of scripture, which was not 
the custom then in that apostate and degenerate age.

Controversy with Romanism
But notwithstanding of his being in the highest esteem 
among the prevailing party, the constancy shown by 
the sufferers for the cause of truth, and the cruelty 
used toward them, made such deep impressions 
on his mind, as could never afterward be rooted out 
or effaced. As a native consequence of the toleration 
granted by the duke of York, the mass was openly 
set up in the castle of Inverness, against which Mr 
MacBean preached publicly, and warned the people of 
the imminent danger the nation was then in. At which 
the priest was so incensed, that he sent Mr MacBean a 
letter, challenging him to a public dispute. This letter 
he received in a crowd on the weekly market, where 
he usually walked with some constables to prevent 
common swearing. He went to a shop, and there wrote 
such an answer to the priest, as determined him to 
send him no more challenges.

The report of this having spread, some of King 
James’s officers (being there) entered into a resolution 

to go to church next Lord’s day, and to take him out of the 
pulpit in case he uttered ought against that way. Of this 
he was informed late on Saturday, and by some friends 
was importuned to abstain from saying anything that 
might exasperate them. But he preached next day on 
Col. 1:18 and proved that Christ was the sole King and 
Head of his church, in opposition to the usurpation of 
both popery and Erastianism; whereupon the officers 
got all up to execute their design, which the good man 
did not observe till he turned himself about (for they 
sat in a loft on the left side of the pulpit). Then he said 
with an authority that put them out of countenance, 
“For these things I am become the song of drunkards”. 
On which they all sat down, for it was when drinking, 
that they had formed that wicked design.

Controversy with Episcopacy
From the popish controversy, he was led to a more 
serious inquiry into the merits of what was then the 
real controversy; and after serious wrestling with God, 
and earnest prayer for light and direction from him, in 
which he spent several nights in his garden, he at length 
determined fully to declare for the truth, whatever 
might be the consequence: and accordingly in June 
1687, he declined to sit in the presbytery [which was 
then under the power of the Bishop], but continued to 
preach. In August, the presbytery were informed not 
only that he absented wilfully, but that he disowned 
the government of the church by archbishops, bishops, 
etc., and appointed a committee to converse with him. 
Who, having done so, at a subsequent diet, reported 
that Mr MacBean declared plainly to them that he had 
no freedom to meet with them in their judicatories any 
more; that it was over the belly of convictions that he 
had entered into the ministry under bishops; and that 
these convictions were returning with greater force 
upon his conscience, so that he could not overcome 
them; that he was convinced presbytery was the only 
government God owned in these nations; that he was 
fully determined to make all the satisfaction he could 
to the presbyterians; to preach for them and in their 
favours; and that though he should be dispensed 
with by bishop and presbytery from keeping their 
meetings, he could not promise that, in his preaching, 
he would not give ground of misconstruction to those 
that owned prelacy.

At the same time his colleague Mr Gilbert Marshal 
further reported that Mr MacBean, both in his 
public lectures and sermons, did so reflect upon the 
government of the church, as was like to make a schism 
at Inverness; and therefore he had caused cite him to 
that meeting, to answer for his reproachful doctrine 
that could not be endured. Mr MacBean did not appear 
before them, nevertheless the magistrates prevailed 

CHURCH HISTORY
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Angus MacBean of Inverness

with the presbytery to desist from proceeding against 
him at that time. But shortly thereafter the presbytery 
referred him to the synod of Moray, who appointed a 
committee to join with the presbytery of Inverness to 
deal with him.

In the meantime Mr MacBean went to church 
without his canonical habit, publicly renounced 
prelacy, declared himself a presbyterian, and as he 
found not freedom in the exercise of his charge in 
that place, he demitted it. He preached his farewell 
sermon on Job 34:31-32. The scriptures he advanced 
and insisted on, as warrants for his conduct, were Isa. 
8:11-14, Jer. 15:18-21, 2 Cor. 6:16,18, and to prove 
that Christ was sole Head of the church, Eph. 5:23, Col. 
1:18, 1 Pet. 2:7. Next Lord’s day he went to Ross, and 
there, in Mr MacGilligan’s meeting-house, preached the 
truths he formerly opposed; and some times thereafter 
he preached at Inverness, till he was, by order of the 
council, called to Edinburgh before them.

Persecution
On this surprising change and alteration, a great 
opposition among the prevailing party soon appeared 
against him; which was the less to be wondered at, as 
he embraced every opportunity of declaring for the 
cause of truth, which they were most violent against; 
and therefore the presbytery of Inverness sent one of 
their number to inform the bishop of Moray, then at 
Glasgow, of the whole affair. But the bishop dying at 
that time, the archbishop of St Andrews took the affair 
into his cognizance, and procured an order from the 
council to bring him to Edinburgh. In consequence of 
which he was carried south in January 1688 in very 
tempestuous weather, and was called before the 

council, where he made a bold and noble stand in 
defence of the truths he had so solemnly professed. 
One of the questions asked at him, was if he thought 
the king’s power was limited. To which he answered, 
he knew no power, but the Almighty’s, unlimited. And 
though the council could not find then wherewith to 
attack him, anent the state, yet, to please the bishops, 
he must be imprisoned: and upon the 27th of February 
thereafter, the archbishop of St Andrews convened 
him before him and the bishop of Moray, and five 
doctors and ministers in Edinburgh, where (in the 
virtue of his metropolitan capacity) he deposed him 
from the exercise of any part of his pastoral office, 
and deprived him of all benefits that might accrue to 
him thereby, since the time of his wilful desertion; 
with certification, if he should transgress therein, the 
sentence of excommunication should pass against him.

Death
He was thereupon remanded back to prison; and 
though the town of Inverness wrote, earnestly soliciting 
him to make some compliance, that they might be 
favoured with his return, yet he valiantly withstood 
their entreaties, and by his answer dated July 1688 he 
dissuaded them from insisting on his return, as what 
he assured them would never happen, and condemns 
himself in the strongest manner for his adherence to 
prelacy, declaring against it in the most express way, as 
anti-scriptural as well as tyrannical. His confinement 
and the fatigue of his journey, having given such a 
shock to his constitution, as his life was in danger, Sir 
Robert Gordon of Gordonstoun, and Duncan Forbes of 
Culloden offered a bail bond for 10,000 merks to the 
earl of Perth, then chancellor, that they would present 
him when called upon, providing he was set at liberty; 
but he utterly refused to set him at liberty, though he 
was in a very languishing condition in the tolbooth; 
where he remained till Perth ran away, and that the 
Edinburgh mob set the prisoners at liberty. After this 
he continued in the suburbs of Edinburgh, till in the 
month of February 1689 he joyfully finished his course 
in the Lord, being in the thirty-third year of his age. 
Some days before, news came that the parliament of 
England had settled the crown on king William, who 
put an end to those bloody times, and that tyrannical 
government.

Mr MacBean without all doubt was a man, both 
pious and learned, although at first brought up in 
the prelatical persuasion, and when near his death 
frequently compared himself in this particular to 
Moses, who from mount Pisgah saw the land of 
promise, but for his sinful compliance, as he always 
called it, would not be allowed to enter therein, having 
some time before his death, a firm belief of the amazing 
deliverance which the church and nation soon met 
with, and left his mortal life rejoicing in hope of the 
glory of God.

Old High Church, Inverness. 
Angus MacBean ministered 
in an earlier building on the 
same site.
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(Books for review should be sent to: Rev. Alasdair J. Macleod, 
25c Swordale, Point, Isle of Lewis, HS2 0BP)

All You Need to Know About the Bible
Brian H. Edwards, DayOne, pbk, 6 vols of 144pp 
each, £30 (or £7 per individual volume)

Brian Edwards is a retired Baptist pastor from 
London, who has plainly invested many years of 
his life in the study of the Bible, both in terms 

of its content, and in the defence of the credibility of 
its contents. This substantial publication distils an 
immense amount of information, argument in defence 
of the truth and Scriptural exegesis into a six-volume 
set.

However, as a publishing venture, the work strikes 
me as a questionable one. The presentation is very 
light: they look like books aimed at young teenagers, 
with covers adorned with bright pastel colours and 
a large comedy magnifying glass. Yet the content 
is very detailed: only the most enquiring young 
reader is going to stick with the author through all 
six volumes, through the Muratorian Canon, the 
Sibylline Oracles, and the Bible’s use of litotes (a 
figure of speech meaning ‘ironic understatement’)! 
Furthermore, the work is 
made fairly expensive by 
being published as a set.

Bluntly, I am not sure 
exactly who this work 
is intended for. I would 
have reservations about 
recommending so long 
and detailed a set to a 
young believer, unless 
they were an unusually 
fast and keen reader, as 
there are more devotional 
and experimental works 
on which a young person 
could invest their limited 
reading time. That said, we 
must not be too critical. I 
learned a great deal from 
this work, and, pruned 
of the more elementary 
material and packaged as a 
single volume with a more 
restrained title and cover 
design, think this would be 
attractive and beneficial to 
many ministers. Even as it 

stands, the set contains much of interest to readers at 
every level.

Book 1 defends the credibility of the Biblical books 
as accurately rooted in the history of the Middle 
East, with much interesting material from the field of 
archaeology. It is fascinating to see how, even in many 
apparently trivial details, the Biblical narratives are 
vindicated as being thoroughly and credibly grounded 
in the history and geography of the Ancient Middle 
East, in the face of so-called scholarship that asserts 
that they were concocted at a much later date. Book 
2 expounds the Bible’s own claims to infallible and 
inerrant inspiration. Book 3 defends the closed canon 
of 66 books; it is possibly the most individually useful 
of the set, being a thoroughly researched and very 
satisfactory summary of this subject, in quite as much 
detail as a non-specialist would require. Book 4 covers 
the history of the Bible in manuscripts and translation 
since Biblical times. It is an exceedingly interesting 
read, especially in the recent manuscript and fragment 
discoveries that have so undermined the higher-critical 
late dating of Biblical books. We disagree with Edwards 
on Bible versions, as he is open to an eclectic text, and 
to translations which depend upon it, such as the NIV, 
but he acknowledges and explains the Received text 
position respectfully, and his only criticisms of the AV 
relate to the few respects in which it was less satisfactory 
to the Puritans than the Geneva Bible that preceded it. 
Book 5 defends the Bible against the assaults of higher 
criticism, very effectively, while Book 6 discusses basic 
hermeneutics (the interpretation of the Bible). This 

final volume is the least 
satisfactory: Edwards is 
disappointingly wary with 
typology, which plainly 
leaves him in difficulties 
with some Old Testament 
books. Judges, for example, 
is allegedly “the most tragic 
book of the Bible”. The clue 
to finding Christ in this 
book is in the name!

This said, the 
whole work builds a 
compelling case for the 
trustworthiness, interest, 
relevance and authority of 
the Bible for the modern 
reader. I would recommend 
this set to any keen reader 
interested in learning 
more of the background 
and trustworthiness of 
our Scriptures. On this 
occasion, judging the value 
of the book by the cover 
would be inadvisable!
Rev. Alasdair J. Macleod

BOOK
REVIEWS



CONGREGATIONAL REMITTANCES
                 ORDINARY REMITTANCES 
    
    
Presbytery of Inverness        
Aberdeen   
Duthil-Dores   
Inverness    
Kilmorack & Strathglass  
Poolewe & Aultbea   
Total Inverness Presbytery  

Northern Presbytery        
Assynt & Scourie   
Brora    
Kiltearn    
Tarbat    
Total Northern Presbytery  

Southern Presbytery        
Arran    
Ayr    
Dumfries    
Edinburgh   
Glasgow - Knightswood  
Glasgow - Partick  
Glasgow - Shettleston  
Rothesay    
Total Southern Presbytery  

Outer Hebrides Presbytery        
Cross    
Harris - Leverburgh      
Knock & Point   
North Uist & Grimsay
Scalpay   
Stornoway   
Total Outer Hebrides Presbytery

Presbytery of Skye & Lochcarron        
Bracadale & Duirinish (Waternish)
Kilmuir & Stenscholl  
Lochalsh & Strath       
Portree    
Snizort    
Total Skye & Lochcarron Presbytery

Smiths Falls

Total From Congregations

Other Donations
Legacy 

TOTAL

Included in the above: Tax 
Recovered on Gift Aid Declarations

Gifts and Donations - Donations and gifts for the Church 
should be sent to the Financial Administrator:

Mrs Muriel Smith
Free Church (Continuing) Manse, Loch Mor, 
Struan, Isle of Skye IV56 8FB
financialadministrator@fccontinuing.org

Cheques / postal orders should be made payable to 
“Free Church of Scotland (Continuing)”. 

General Treasurer
Mr Murray Mackay
27 Morison Avenue, Stornoway, 
Isle of Lewis HS1 2HQ
generaltreasurer@fccontinuing.org
(mobile) 07793 535227

The Free Church of Scotland (Continuing) is a 
recognised Scottish Charity (SC 030976).

Total to Jan 2017
£

1,500
1,864
2,000
1,400

876
7,640

0
0
0

4,000
4,000

785
900

0
1,200
2,200
1,500
1,250

0
7,835

1,950
1,350
1,000
1,050
1,800
6,464

13,614

1,450
800
150

1,500
1,500
5,400

0

39,489

1,323
0

40,812

0
40,812

CENTRAL BUILDING
FUND YTD 2018

£

0
814

0
0
0

814

0
0
0
0
0

70
0
0

1,700
0

849
0
0

2,619

0
0
0

320
0

645
965

568
0
0
0
0

568

0

4,966

0
0

4,966

0
4,966

Total to Jan 2018
£

1,500
2,238
2,000
1,450
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8,088

0
0
0
0
0
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800
100

1,500
1,900
1,600
2,000

0
8,654

1,854
1,400
1,729
1,050
1,800
6,140

13,973

1,450
1,000

150
1,500
1,500
5,600

1,000

37,315

4,045
0

41,360

0
41,360

Jan 2018
£

1,500
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2,000
1,450

900
8,088

0
0
0
0
0

754
800
100

1,500
1,900
1,600
2,000

0
8,654

1,854
1,400
1,729
1,050
1,800
6,140

13,973

1,450
1,000

150
1,500
1,500
5,600

1,000

37,315

4,045
0

41,360

0
41,360

COMMUNION DATES
Communions are held on the following Sabbaths. Visitors should contact local ministers for times of the main services and 
the preparatory and thanksgiving services. Contact details may be found on the Church website.
March:     April:           May
11  Columbia, Cross, Portree  1    Ayr, Bracadale, Duthil-Dores        6     Arran, Edinburgh–St Columba’s
18  Glasgow–Knightswood   8    North Uist & Grimsay, St Louis        13  Glasgow–Shettleston, Kilmorack & 
25  Inverness–Greyfriars, Mebane,   15  Aberdeen, Ballyclare & Doagh, Greenville              Strathglass, Kilmuir & Stenscholl
       Scalpay–Harris    22  Atlanta, Knock & Point, Lochalsh & Strath       20  Rothesay    
     29  Glasgow–Partick



“All the ends of the world shall remember and turn unto the Lord: 
and all the kindreds of the nations shall worship before thee.”

Psalm 22:27
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The new church at Mullaitheevu, Sri Lanka


