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Christians ought to think much about heaven. Not 
in an imaginary way, as some do, but according 
to the Scriptures. Such thoughts are edifying, for 

they lead us to the glorified Saviour and encourage us 
as we continue in the fight of faith. For the believer in 
Jesus Christ, heaven is not a mere dream: rather it is his 
confident hope. Heaven is the priceless inheritance of 
all God’s children, and wholly undeserved by them. We 
are saved by free and sovereign grace to dwell forever 
in a perfect world where our deepest longings will be 
fully satisfied.

We may have many questions about the believer’s 
final state, but the Bible does not answer all of them. 
Rather than satisfy every curiosity, the Lord has 
told us what is necessary for our comfort during 
our pilgrimage in this world. Our greatest need is to 
understand with our hearts what Christ referred to as 
“the mysteries of the kingdom of heaven” (Matt. 13:11), 
meaning salvation from sin. We get this understanding 
through our union with Christ by faith. He is the King 
of heaven: in Him we are on the way which will lead us 
to eternal life, and we “sit together in heavenly places” 
with Him even now (Eph. 2:6).

One subject which may exercise Christians is the 
honour which the saints will have in heaven. We are 
told that “the Lord will give grace and glory” (Ps. 
84:11), but will it be the same glory for every believer, 
or will there be differences? If we consider the matter 
carefully it will have a beneficial effect upon our lives 
here, and the manner in which we serve the Lord.

An Equal Honour
Without doubt all the Lord’s people are equally justified 
the moment they believe in Christ and wholly sanctified 
the moment they depart this life. It is beyond dispute 
also that all the inhabitants of heaven will be perfectly 
blessed and perfectly happy in their new and final state. 
In this world they had great tribulation, but they all 
came out of it. Having “washed their robes, and made 
them white in the blood of the Lamb”, they now occupy 
a place “before the throne of God” (Rev. 7:14,15).

Remarkably, Scripture tells us that there is a 
sense in which believers have a place on that throne! 
Christ addressed these words to the church of the 
Laodiceans: “To him that overcometh will I grant to 
sit with me in my throne, even as I also overcame, and 
am set down with my Father in his throne.” (Rev. 3:21) 
Matthew Henry says that those who are conformed to 
Christ in His trials and victories will be conformed to 
Him in His glory: “they shall sit down with him...on his 
throne of glory to all eternity, shining in his beams by 
virtue of their union with him and relation to him, as 
the mystical body of which he is the head.” There can 
be no greater honour than that.

Degrees of Glory
At the same time, there are passages in the Word of God 
which suggest that there are differences in the glory 
which believers will bear in heaven. Daniel wrote: “And 
they that be wise shall shine as the brightness of the 
firmament; and they that turn many to righteousness 
as the stars for ever and ever.” (Dan. 12:3) Paul wrote: 
“There is one glory of the sun, and another glory of 
the moon, and another glory of the stars: for one star 
differeth from another star in glory.” (1 Cor. 15:41) In 
heaven believers are like the stars in the night sky; as 
the stars differ in magnitude, so some believers are 
more radiant than others.

How are we to understand this difference? In the 
Bible individuals are likened to containers or ‘vessels’ 
(Rom. 9:21). Vessels vary in their capacities: when 
they are full to the brim they are all equally full, but 
some hold a greater amount than others. In this life the 
Lord’s people are dipping their vessels into the ocean 
of God’s grace, and in the life to come they will all be 
full of glory, but it will be in different degrees. What 
is the connection between their grace and their glory? 
Thomas Watson said: “The more we grow in grace, the 
more we shall flourish in glory.” Likewise John Brown 
of Haddington asked, “Who shall be able to contain 
most of God’s fulness?” and his answer was, “Those 
who possessed most of his grace on earth.”

Editorial

GRACE AND GLORY
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This is a rebuke to us when we excuse our 
worldliness and unprofitableness in spiritual things! 
Yet it is also an incentive for believers to live close to 
Christ and to be fruitful in His service. What does the 
Lord require of us?

A Faithful Service
The Parable of the Talents is relevant here. In this 
parable a rich man entrusts different sums of money 
to his three servants according to the level of their 
business skills – to one five talents, to another two and 
to yet another one. When he returns the first servant 
has gained five talents by trading and the second two: 
they receive a reward in proportion to their industry 
(Matt. 25:21,23). The third servant was idle and hid his 
talent; he is rewarded with a most solemn punishment. 
Like the servants, Christians each have a different 
‘capital’ of gifts from Christ, representing our natural 
abilities, but whatever He has given us we are bound 
to use for His glory.

The main lesson of this parable is that believers 
will be graciously rewarded in heaven according to 
their faithfulness in serving the 
Lord. “He that is faithful in that 
which is least is faithful also 
in much.” (Luke 16:10) While 
there will be different rewards in 
heaven for different believers, we 
will all be indescribably rich and 
wonderfully content. Our thought 
will be, “We are unprofitable 
servants: we have done that which 
was our duty to do.” (Luke 17:10) 
We will all cast our crowns at Christ’s feet and say, 
“Thou art worthy, O Lord, to receive glory and honour 
and power: for thou hast created all things, and for thy 
pleasure they are and were created.” (Rev. 4:11)

A Diligent Service
The Parable of the Pounds is similar to that of the 
Talents, but it has a different application. In this parable 
a nobleman gives each of his three servants the same 
sum of money, a pound, and says to them, “Occupy till I 
come.” (Luke 19:13) When he returns, one servant has 
gained ten pounds by trading and another five: they 
receive a reward in proportion to their effort (vv.17,19). 
The third servant did nothing with his pound but hid it 
instead: he is rewarded with a severe punishment. In 
the same way, Christians have all been given the same 
‘capital’ of grace by Christ, representing our redeemed 
life, a life which we are bound to use to His glory. We 
ought to be serving Him conscientiously.

The chief lesson of this parable is that believers 
will be graciously rewarded in heaven according to 
their diligence in serving the Lord. “He which soweth 
sparingly shall reap also sparingly; and he which 
soweth bountifully shall reap also bountifully.” (2 Cor. 

9:6) If our faith is genuine, if we love the Lord and are 
obedient to Him, then though He will make a close 
scrutiny of our lives at the Day of Judgment, we may 
look forward to that day with joy. The Lord will not 
remember His people’s sins; He will remember their 
service instead. “For God is not unrighteous to forget 
your work and labour of love, which ye have shewed 
toward his name” (Heb. 6:10). However, if our faith is 
false, and there is no genuine love to Christ, then though 
we may protest at the Last Day, “Lord, Lord, have we 
not prophesied in thy name? and in thy name have 
cast out devils? and in thy name done many wonderful 
works?” Christ will disown us, saying, “I never knew 
you: depart from me, ye that work iniquity.” (Matt. 
7:22,23)

A Devoted Service
At the judgment Christ will make known many things 
which His people have forgotten. He will tell how He 
was once hungry, thirsty, friendless, naked, sick and 
imprisoned, and how they ministered to Him. We will 
be amazed and we will say, “When did we do that?” 

He will say, “Inasmuch as ye have 
done it unto one of the least of 
these my brethren, ye have done 
it unto me.” (Matt. 25:40) Christ 
will not only reward His people 
for the good they have done in His 
name, but also for the evil they 
have borne for His sake. He says to 
those who are presently reviled, 
persecuted and slandered by the 
world because of their testimony 

to Him, “great is your reward in heaven” (Matt. 5:11,12).
We all have more gifts and abilities than we realise, 

or are prepared to acknowledge. Remember what 
Jesus said to the disciples: “And whosoever shall give to 
drink unto one of these little ones a cup of cold water 
only in the name of a disciple, verily I say unto you, he 
shall in no wise lose his reward.” (Matt. 10:42) 

The truth is that holiness is the greatest talent which 
any believer has or could have. It is those who are most 
like the Lord who generally do most for the Lord.

After another General Assembly, at which we have 
been reminded once again of the spiritual needs of 
the world, and especially of our own land, let us have 
a renewed determination to spend and be spent in 
Christ’s service. May the Lord grant us the same spirit as 
David Brainerd: “My heaven is to please God, and glorify 
him, and to give all to him, and to be wholly devoted to 
his glory; that is the heaven I long for, that is my religion, 
and that is my happiness”. It is saints like that who will 
shine most brightly in the eternal world.

Grace and Glory

“The truth is that 
holiness is the 
greatest talent 
which any believer 
has or could have.”
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“For now we see through a glass, darkly; but then face to 
face” (1 Corinthians 13:12)

Shall we see God? Who shall see God? Christ gives 
us the answers to these questions in His sermon 
on the mount. “Blessed are the pure in heart: for 

they shall see God” (Matt. 5:8). Those who have that 
holiness which accompanies faith (Heb. 12:14) are the 
ones who will behold the Lord. Those who have the 
love to serve Him are the ones who will see the face 
of the King (Rev. 22:4; Isa. 33:17). Sinners who are the 
children of God by faith, through the Spirit of adoption, 
will be conformed to Christ, transformed and glorified 
in beholding Him in His glory (1 John 3:1,2). The 
Dutch theologian G.C. Berkouwer wrote: “The eyes are 
undoubtedly important but their importance depends 
completely upon the condition of the heart. Seeing...is 
when the blindness of the eyes and the hardening of 
the heart are done away with.” (The Return of Christ, 
p.365).

A foretaste of the sight that believers shall one 
day see was given to three of Christ’s disciples at 
His Transfiguration (Matt. 17:1-8; 2 Pet. 1:16-18). 
For God’s people in this world, believing is seeing, 
but soon we shall see what we believe. The Father is 
invisible and unapproachable in His essence, but the 
Son is the eternal Mediator. Christ reveals the Father 
to us (John 1:18) and it is only through Him that we 
are able to draw near to God. In the face of Jesus Christ 
we see all (2 Cor. 4:6).

There is a difference between our perceptions 
now and in eternity (1 Cor. 13:11,12). It is not yet 
face-to-face communion but it is real communion, 
with two-way communication. The Lord has given us 
His Word and thinks upon us; we give Him our words 
(in prayer) and think upon Him. There is a spiritual 
bond between the Saviour and His people, and they 
know one another (1 Cor. 8:3; Gal. 4:9). The love of 
Christ known in our hearts gives us an expectation, 
and it is Christ’s revealed will that we should behold 
His glory (John 17:24) and be like Him. We have 
longings within us which only Christ can fulfil. He is 
the brightness of the Father’s glory (Heb. 1:3) and, as 
Calvin said, “the apex of our joy”.

The happiness of Heaven consists in seeing God; 
this vision causes Heaven to be what it is. Heaven 

could not be Heaven without Christ visibly enthroned. 
We do see Him here by faith, “crowned with glory 
and honour” (Heb. 2:9), but our happiness and our 
holiness (which is inseparable from happiness) are 
not complete here. Only in Heaven shall we see Christ 
and be like Christ.

It is because we are not yet like Christ that we 
sometimes harbour fears about seeing Him. At the 
burning bush Moses “hid his face; for he was afraid to 
look upon God” (Exod. 3:6). After his vision of the Lord 
enthroned in His heavenly temple, Isaiah cried, “Woe 
is me! for I am undone” (Isa. 6:5). When John saw the 
Lord during his vision in Patmos, he “fell at His feet 
as dead” (Rev. 1:17). Yet faith gives us the desire to 
be holy and to see the Lord. A reluctance to see Christ 
comes from what remains of indwelling sin, which 
in its dominion over an unconverted soul causes the 
person to hide his face from Christ completely (Isa. 
53:3). The twin desire of faith is to see Him and be like 
Him, to gaze upon Him with adoration and wonder, 
without the ‘cataracts’ of sin which spoil our vision 
on earth.

The Lord Jesus, knowing such fears as we see in 
Moses, Isaiah, John and ourselves, says often, “Fear 
not”. He will be the same to us then as He is now. 
He accepts us by faith and not by works, in token of 
which He invites us to sit down with Him at His Table 
here, which is a pledge of the welcome which awaits 
us at a higher table, where none shall say, “Lord, is 
it I?” (Matt. 26:22) It is the same Saviour, the same 
voice and the same communion which continues with 
us on the journey to our eternal home. Like Job, our 
confidence is that at the resurrection we will see with 
our own eyes the One whose eyes were always upon 
us (Job 19:25-27).

Faith sees Christ at present as if through a 
telescope, bringing Him and Heaven near. And yet the 
Christian’s experience now cannot be compared with 
what is to come. In a sermon on 1 Corinthians 13:12 
Hugh Martin said: “we shall see Him not merely as 
spoken of, but as He is...in one all-perfect vision as He 
is”. In glory the revelation shall be “direct, immediate, 
finally complete....the vision perfect, and the 
perception of it perfect and perfectly transforming!” 
We shall then indeed behold our precious Saviour 
“face to face”.

DEVOTIONAL

THE VISION OF GOD
Rev. James Clark
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(Rev. Malcolm Watts has been Minister of Emmanuel 
Church, Salisbury, since 1971.)

Among the duties assigned to a minister 
are the two special acts of preaching the 
Word and administering the Sacraments 

(the symbolical Ordinances). They are specifically 
mentioned and evidently joined together in our 
Lord’s great commission, “the complete and final 
charter of the Christian ministry”. “Go ye therefore”, 
said Christ, “and teach all nations, baptizing them in 
the name of the Father, and of the Son, and of the 
Holy Ghost” (Matt. 28:19). Other scriptures make the 
same connection (Acts 8:12,35-38; 20:7,11). “From 
these and similar passages which frequently occur”, 
says Calvin, “we may infer that 
in the office of the pastors there 
are two particular functions: 
to proclaim the gospel and to 
administer the sacraments.”

The minister (or pastor) is the 
church’s authorised “teacher” (1 
Cor. 12:28; Eph. 4:11). He teaches, 
however, by the Word and the 
sacrament: the former through 
the ear, and the latter through the 
eye (Rom. 10:14; Eph. 1:13; Rom. 
6:3,4; 1 Cor. 11:26). The Word, 
properly understood, is God’s promise of salvation 
through Christ (Gen. 3:15; 12:3; cf. Gal. 3:8), while 
the sacrament is a visible sign or seal confirming 
that promise to us (1 Cor. 6:11; 10:16). They clearly 
belong together and therefore should be kept 
together. To quote from that famous document The 
Catechism of the Church of Geneva (1545): “The 
two things, feeding the church with the doctrine 
of salvation and administering the sacraments are 
joined to each other by a lasting tie.”

Scripture teaches that it belongs to the minister to 
preach God’s Word and to dispense the sacraments 
of baptism and the Lord’s supper. Since this is 

questioned and even denied by some, we offer the 
following arguments in proof of the assertion:

1. The Preaching of the Word
“Q. By whom is the Word of God to be preached? A. 
The Word of God is to be preached only by such as 
are sufficiently gifted, and also duly approved and 
called to that office.” (Westminster Larger Catechism, 
Question 158).

(i) The idea that every believer has a right to preach is 
totally unscriptural. “Are all apostles? are all prophets? 
are all teachers?” These questions all expect a negative 
answer (1 Cor. 12:29). God sovereignly and graciously 
bestows the privileged gift of ministry upon certain 

men. Paul writes: “Unto me, who 
am less than the least of all saints, 
is this grace given, that I should 
preach among the Gentiles the 
unsearchable riches of Christ” 
(Eph. 3:8).

(ii) A man must receive a call to 
this work: an inner call, through 
the application of the Word and 
the powerful influence of the Holy 
Spirit (Rom. 10:15; cf. Jer. 23:21), 
and an outer call through the 

church, consisting of election and solemn installation 
into office (Acts 1:21-26; 13:2; 16:1-3; cf. 1 Tim. 4:14). 
The gift to preach, in and of itself, is insufficient. The 
Scriptures distinguish between the giving of gifts 
and the giving of authority (Isa. 6:7-9; Jer. 1:9,10; 
Matt. 10:1,5; John 20:21,22). No matter what gifts a 
man may have, he cannot make himself a minister or 
pastor. As Thomas Watson once wrote: “The attorney 
that pleads at the bar may have as good gifts as the 
judge that sits upon the bench, but he must have a 
commission before he sits as judge. If it be thus in 
matters civil, much more in (matters) ecclesiastical 
and sacred...”.

“It follows that the 
preaching ministry 
is not something 
taken up at will. It 
is ‘received’ 
(Col. 4:17).”

DOCTRINE

THE OFFICE OF 
THE MINISTRY
Rev. Malcolm H. Watts
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(iii) There are those whom the Lord has made trustees 
of his Word. “As we were allowed of God to be put in 
trust with the gospel, even so we speak; not as pleasing 
men, but God, which trieth our hearts” (1 Thess. 2:4; cf. 
Matt 16:19 – one of the “keys” is authoritative preaching 
which opens the kingdom of God to men; 1 Cor. 4:1; 
9:17; 2 Tim. 2:2). It follows that the preaching ministry 
is not something taken up at will. It is “received” (Col. 
4:17).

(iv) The names given to ministers imply that the 
Lord has made them responsible for the preaching of 
his Word. They are called “heralds”, “ambassadors”, 
“pastors”, “angels” (literally, messengers) and, of 
course, “teachers” (Rom. 10:14 – Note: the word used 
here means “to herald”, “announce” or “proclaim”; 2 
Cor. 5:20; Eph. 4:11; Rev. 2:1). These expressions imply 
a distinction, both in office and in function: a distinction 
between the “taught” and “him that teacheth in all good 
things” (Gal. 6:6). We do not suppose for one moment 
that the taught were really the teachers!

(v) As men “ordained” and 
“appointed” (1 Tim. 2:7; 2 Tim. 
1:11), ministers are enabled to 
preach the Word with authority. 
In his letter to Titus, the apostle 
writes, “These things speak, 
and exhort, and rebuke with all 
authority” (Tit. 2:15; cf. 2 Tim. 
4:1,2). You see, the authority of 
the King himself is with the King’s 
messengers, which explains those 
words of Christ, “He that heareth 
you heareth me” (Luke 10:16). It 
also explains why men are blamed 
for not responding to the preached Word (2 Chron. 
36:15,16; Rom. 10:15,21). Preaching is an authoritative 
act. That is why a woman is not allowed to preach. If 
she did so, she would assert authority over the man 
(1 Tim. 2:11,12; cf. 1 Cor. 14:34,35). It is impossible 
to escape the force of the question posed by the 
Westminster divines: “To perform any authoritative 
act without authority, what is it other than to usurp 
authority?”

(vi) So important and demanding is the work of 
preaching, that men are required to give it their 
undivided attention. “We will give ourselves to...the 
ministry of the Word”, said the apostles (Acts 6:4; cf. 
1 Tim. 4:15). In view of that, it is surely desirable for 
men to “train” for the ministry, as young men did in 
Old Testament times when they attended the schools 
of the prophets (e.g. 2 Kings 4:38; 6:1,2), and as the 
disciples did when they spent three years under our 
Lord’s ministry (Matt. 4:18-20; 13:52). Once the 
necessary learning has been acquired, there should be 

a devotion to study and the work of preaching: “Study 
to shew thyself approved unto God, a workman that 
needeth not to be ashamed, rightly dividing the word 
of truth.” (2 Tim. 2:15) “Preach the word; be instant in 
season, out of season; reprove, rebuke, exhort with all 
longsuffering and doctrine.” (2 Tim. 4:2). It is difficult 
to see how a man can do this unless, as a recognised 
minister, he is able to give the whole of his time to it.

(vii) Christian believers should not crave after a turn 
at the preaching. What does the Word of God say? 
“My brethren, be not many masters” (James 3:1 – 
literally, “teachers”, as in Acts 13:1, 1 Cor. 12;28,29, 
etc). Furthermore, the Lord’s people should not try 
to increase the number of preachers in the church, 
out of a longing for novelty and change. Paul warns 
of those who “after their own lusts” shall “heap to 
themselves teachers, having itching ears” (2 Tim. 4:3). 
How contrary to scriptural teaching is the modern 
practice of encouraging all and sundry to speak! Let 
properly recognised teachers, like Timothy, instruct 

the gathered church in its worship 
service. The Lord has made to 
them the special promise of his 
presence and assistance (Matt. 
28:20). In maintaining this, we 
have in mind the public ministry 
of God’s Word in the Sabbath 
day services. On these occasions, 
we believe the Word should be 
preached by ordained ministers. 
Other brethren may exercise their 
gifts to the edifying of the church 
at more informal meetings (for 
example, at mid-week meetings) 
and, of course, in witnessing and 

counselling (Acts 18:26; 1 Thess. 5:14; 1 Pet. 4:10).

2. The Administering of the Sacraments
“There be only two sacraments ordained by Christ 
our Lord in the Gospel; that is to say, Baptism, and the 
Supper of the Lord: neither of which may be dispensed 
by any but by a minister of the Word, lawfully ordained” 
(Westminster Confession of Faith, 27:4).

(i) In the great commission, our Lord laid the duty of 
baptising upon those sent to teach. “Go ye therefore, 
and teach all nations, baptizing them” (Matt. 28:19). On 
this point, Samuel Rutherford comments, “Whosoever 
by his office may teach, by his office may administer the 
Sacraments, for Christ giveth one and the same royal 
patent and commission for both.” (Compare John 4:2).

(ii) The Lord himself, as Teacher of the Twelve, presided 
at the first Communion Service. The Gospels describe 
the scene: “And when the hour was come, he sat down, 
and the twelve apostles with him....And he took bread, 

“So important and 
demanding is the 
work of preaching, 
that men are 
required to give 
it their undivided 
attention.”

The Office of the Ministry
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”At the present time, 
there is only one 
way to describe the 
state of things in 
our evangelical and 
reformed churches: 
utter confusion!” 

and gave thanks, and brake it, 
and gave unto them, saying, This 
is my body which is given for 
you: this do in remembrance of 
me. Likewise also the cup after 
supper, saying, This cup is the 
new testament in my blood, 
which is shed for you.” (Luke 
22:14,19,20) The words “this do 
in remembrance of me” not only 
establish the institution of the 
Lord’s Supper as a permanent 
rite: they effectively lay an 
injunction upon the apostles and 
all future recognised teachers to administer it.

(iii) A man must be lawfully “called” to dispense the 
sacraments. John claimed to have a divine warrant for 
what he did. He said he was “sent” to “baptize with 
water” (John 1:33; cf. Rom. 10:15 – “How shall they 
preach, except they be sent?”), and because he was 
sent, his “baptism” is declared to be “from heaven” 
(Matt. 21:25). When, in one of his letters, the apostle 
Paul says, “Christ sent me not to baptize, but to preach 
the gospel” (1 Cor. 1:17), he means only that his 
principal work was to preach, not baptise. His words 
are best understood as follows: “Christ sent me not so 
much to baptize, as to preach the gospel”. Paul had the 
same mission as the other apostles, which included 
the baptising of people; and in the verse immediately 
preceding this one, he informs us that he did 
administer that ordinance, even to some at Corinth. He 
was evidently invested with the right to baptise.

(iv) Ministers are the “stewards of the mysteries of 
God” (1 Cor. 4:1), whose duty is to distribute food to 
the family. “And the Lord said, Who then is that faithful 
and wise steward, whom his lord shall make ruler over 
his household, to give them their portion of meat in 
due season?” (Luke 12:42) Surely this will include the 
dispensing of the Word and the sacraments. Observing 
that it is not Christ’s will for anybody in the household 
to take upon himself this office, George Gillespie, the 
great Scottish theologian, writes: “There is a steward 
constituted and appointed for that purpose; there are 
stewards appointed in the church, which is the house 
of the living God, and those to continue till the coming 
of Christ (see vv.43,46), and there is nothing which 
more properly belongeth to the ecclesiastical stewards 
than the dispensation of the sacraments.”

(v) Like public preaching, the administering of the 
sacraments is an authoritative work. It is performed 
“in his name”: that is, by the authority of the Lord Jesus 
Christ (Acts 10:48; cf. 2:38; 8:16; 19:5). If men refuse 
it, they “reject” – make of none effect, at least as far as 

they are concerned – “the counsel 
of God” (Luke 7:30). In a day 
when ordinary church members 
seem to have no conscience about 
taking this duty upon themselves, 
well might we ask the question, 
“Who is he that gave thee this 
authority?” The sacraments are 
outward “seals”, annexed by 
the Lord to his Word as official 
assurances of his promises (Rom. 
4:11; Acts 2:38; 1 Cor. 11:24,25). 
Are there no keepers of these 
seals? Is anyone allowed to use 

them? Scripture would lead us to believe that those 
to whom Christ has committed the word of his grace 
are those whom he has empowered to baptise and 
dispense the Supper.

(vi) The sacraments are “church” ordinances. When 
a person is baptised, he is formally admitted into 
the visible church (Acts 2:41). When he partakes of 
the Supper, he expresses the communion which he 
presently enjoys with other church members (Acts 
2:42; 1 Cor. 10:16,17). If these ordinances are to be 
properly administered, they must be administered by 
men appointed and authorised to act on the church’s 
behalf. And the minister has been set apart to perform 
that work of the ministry (Eph. 4:11).

(vii) From the New Testament, we gather that all who 
administered the sacraments in apostolic times were 
lawfully called. Reference has already been made to 
John the Baptist, a man extraordinarily called (Luke 
3:2,3; John 1:33), but we are able to cite other clear 
examples from the Gospels and the Book of Acts: 
the twelve apostles, of course, according to John 
4:2; Ananias (perhaps the minister of the church at 
Damascus), whom Christ specially sent, Acts 22:12-
16; cf. 9:10,11; Paul, in such passages as Acts 16:15,33 
and 20:7,11; and Philip, the evangelist or apostolic 
assistant in Acts 8:12,38; cf. 21:8. So conclusive is 
the evidence on this point that Archibald Hall of the 
Secession Church wrote: “I defy any man to produce 
an example of any private person administering these 
ordinances in the apostolic churches; and it will be still 
harder to produce any command authorising such a 
person to perform such a service.”

If there is to be a true reformation of the Church, the 
Lord’s people must rediscover the biblical doctrine of 
the ministry. At the present time, there is only one way 
to describe the state of things in our evangelical and 
reformed churches: utter confusion! We have God’s 
revealed will in his holy Word. May he give us grace to 
obey him and follow it!

July / August 20188
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Isee a great difference between ministering in the 
1970s, when I began, and ministering today. In 
the past people were much more ‘Christian’. They 

had perhaps been to Sabbath School, had a basic 
knowledge of the Bible, and usually had some church 
affiliation. Today we are living in a much more secular 
society. The ignorance is astonishing and worse still is 
the lack of the fear of God. Many have no thought of 
death or judgment or hell.

When my ministry in Partick commenced in 1976, 
the congregation on a Sabbath numbered around a 
hundred and twenty. Less than a quarter were professing 
Christians and there were around forty children. It was 
natural to preach an evangelistic sermon once each 
Lord’s Day. In 1993 I moved to Portree. The congregation 
there was of a similar size, and the number of adherents 
and children was comparable. However, when I returned 
to Glasgow in 2006, the congregation to which I went was 
quite different. Knightswood (named Thornwood then) 
consisted of thirty to forty folk, with very few children 
and adherents. Many of those who attended were elderly 
and some have since passed on to glory. Thankfully others 
have come who have kept the witness going.

Opportunities in rural areas
In Portree it was possible to get to know many of the locals. 
You lived in a goldfish bowl and your life as a Christian 
was an important witness. There were opportunities to 
evangelise, meeting folk in the streets and shops. Within 
rural communities it is possible for the minister to be a 
positive influence. For some years I served as chairman 
of the Portree High School Board, which provided an 
opportunity to be salt and light. A minister may be able 
to act as chaplain in the local school, and spread the 
good news to children. When tragedies come, ministers 
have the opportunity to visit and comfort. One of the 
opportunities for gospel preaching was funerals, when 
many people who never normally attended a church 
would come along and sit attentively. Death has a 
solemnising effect on most people.

A distinctive possibility of outreach in a place like 
Portree is in reaching tourists. In the summer thousands 
came to Skye and many dropped in to the church. 
Some were Christians and it was a joy to experience 
fellowship with them. Others were unconverted and 
could be challenged. I remember the Sabbath evening of 
a communion, when Rev. Harry Woods was preaching, a 
man kneeling in the aisle and committing his life to God. 

On another occasion a white man from Zimbabwe came 
in late to church. He called at the manse after the service 
to say that he was spoken to in the sermon, and wanted 
to make his peace with God. He said his praying mother 
would be shocked to hear that her rebellious son was at 
the pastor’s house seeking the way to heaven. Neither of 
these have I met again, but perhaps we will meet in glory.

The great difficulty in rural communities is if 
something goes wrong. In Portree the Division of 2000 
led to considerable bitterness, especially as the local 
paper was extremely hostile to our stand. Scurrilous 
articles were published, attacking myself as one who 
was seen as taking a leading role. This in turn meant 
very negative attitudes, not only on the part of Free 
Church folk who took the other side, but also from 
many outside the church.

Fresh start in the city
Returning to Glasgow was an opportunity for a fresh 
start. Here it is rare to meet anyone in door-to-door 
work, or street evangelism, who knows anything about 
the Free Church (Continuing) or the Free Church. Most 
of those who show an interest in the Christian faith in 
Glasgow nowadays are people with great needs. Many 
have drug addiction problems or mental health issues. 
People who are healthy, wealthy and successful see no 
need for God. There is a terrible apathy.

In rural areas a problem is that people are set in 
their ways and in their denominational affiliation, even 
although they may not be attending church. Anyone who 
starts going to church becomes a talking point, and the 
devil uses this to keep people away. In the city people 
readily drop in to churches. In Glasgow we have new 
folk visiting every few weeks. Some come to one service 
and never come back. Others come for a few weeks, but 
some come for months and look very promising, and 
then sadly drop off. Perhaps people are going through a 
low point in their life. They think the church may be able 
to help. But as they continue to attend and hear of their 
need to repent and be converted, they lose interest. 
They dislike the emphasis on sin and God’s wrath. 
Modern man thinks he can pick and choose his religion. 
Thankfully, the Lord still touches lives and by His grace 
some are brought from darkness unto light.

Whether we minister in the country or the city, the 
need is the same. Sinners need to be saved and only 
God can do it. Oh that the Lord would remove His 
judgment from us and pour out His Spirit in revival!

PRACTICAL RELIGION

MINISTERING IN CITY AND COUNTRY
Rev. William Macleod
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Getting to the end of secondary education is a 
major step for any young adult. Your education 
up to this point has been intended to provide 

you with a broad-based grounding in the various 
academic disciplines. However, as your schooling ends, 
you probably begin to realise that schooling has done 
very little in terms of giving you the skills necessary for 
your working life.

In this article I intend to provide some Bible-based 
guidance for those who are making the transition out 
of school and into the next phase of life.

1. Make sure you ask God for his help and guidance
After finishing school, young people tend to be faced 
with three options:
a) get a job;
b) do further academic education;
c) enter vocational training.

None of the above is necessarily more virtuous 
or more biblical than the others. In some cases there 
are very few real options available. You may not have 
succeeded in getting good enough grades to enter 
further education. You may be required at home to 
help care for family members who are unwell, or you 
may even be unwell yourself. These are matters of 
God’s providence and submission to his hand is always 
in our best interests.

Whatever your circumstances, make your future a 
matter of serious, ongoing and earnest prayer. Ask God 
to help you in the major changes which face you, and 
in the decisions which must be made. Be open with 
the Lord, and confess any fears and concerns that you 
have. In this, as in every area of life, we soon realise our 
own weaknesses, our great need of God’s help and our 
dependence upon him. A single cursory prayer, as you 
fill in your final university application, is not enough.

A word of caution here. If you ask for God’s guidance 
properly and honestly, you must be willing to submit 
to his leading.

2. Make sure your choices are God-honouring
It is one thing to pray. But how do you know if God has 
heard your prayer? What constitutes an answer from 
God?

At this point, consider carefully the options you 
have. They will of course be different for each person. 
Consider each one with an open Bible, and in the light 

of the principles of God’s Word and God’s will that you 
have been taught at home and in church.

Any job that would dishonour God must be put to 
one side. In this category would be almost everything 
in the so-called entertainment industry. I would advise 
great caution too concerning the field of professional 
sport. Give thought to the keeping of the Lord’s Day, 
and any expectation of Sabbath work in your intended 
career. Sadly there are serious questions today about 
the legitimacy of work done on Sundays, even by 
the emergency services. Is policing a football match 
the place for you to be on a Sabbath afternoon? If 
possible, speak to Christians who work in the lines of 
employment that interest you.

Try to think through the work that is involved in 
any job and familiarise yourself with any areas where 
there would be pressure placed on you to compromise 
and break God’s law. If you do not expect to be able to 
resist such pressure, then do not endanger your soul 
with that employment.

Despite this, there are many careers and vocations 
which remain open to the believer. However there are 
none that present the Bible-believer with zero moral or 
spiritual challenges. Whatever path you are led down 
by the Lord, you must be ready to stand for his truth, 
his moral standards and his Day. This is a privilege 
and an honour, to stand for God in your workplace. 
Your influence ought to serve as a restraint upon your 
colleagues or customers, and your presence should be 
a means of reminding others of the claims of God upon 
his creatures.

Having thought things through carefully and 
prayerfully to this point, you will find that you have 
a reduced set of options, because you have left aside 
those areas of work, education or training which are 
incompatible with the Bible. This is how God answers 
your prayer. But we can continue along this route. 
With the options which remain to you, ask yourself 
this question: “Which of these options is most to God’s 
glory?”

It is not always easy to answer a question like that, 
especially when the end goal of employment might be 
some time away, after many years of study. Don’t let 
that discourage you. Try to pick out three or four of 
the options that would give you the greatest scope for 
serving the Saviour.

At this stage, some or all of your choices may 
necessitate a move out of your family home. If they 
do not, that is no bad thing! It is often assumed that 
the great thing for young adults to do is to leave home, 
so that they can spread their wings and be more 
independent. This is far from being a universal truth! 
Service to the Lord is the key matter.

July / August 201810

WHAT NEXT FOR 
YOUNG ADULTS? (1)
Rev. Greg MacDonald
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Retiring Moderator’s Sermon Rev. Robert D. McCurley

SPENDING OURSELVES FOR CHRIST

“Then said Jesus unto his disciples, If any man will come 
after me, let him deny himself, and take up his cross, and 
follow me. For whosoever will save his life shall lose it: 
and whosoever will lose his life for my sake shall find it.” 
(Matthew 16:24-25)

The world cultivates self-indulgence and cringes 
at self-sacrifice. It elevates the needs of the body 
while diminishing the demands of the soul (Luke 

12:16-21). This man-centred mentality has hijacked the 
modern mind and perpetuated itself through the cry to 
pamper the flesh and promote the “power of positive 
thinking”. Worst of all, it has infiltrated the Church 
in the West and has sown pernicious seeds that are 
taking deep root even in Reformed soil. In other words, 
we no longer view this threat at a distance – it stands 
on our doorstep. Churches today face two competing 
and contradictory messages: the increasingly popular 
save your life model and the nearly-forgotten lose your 
life model.

The Church must reassert the emphasis of Scripture, 
magnifying the pattern of the Saviour. Christ calls us to 
follow him. He never asks anything of his people that 
he did not willingly and more abundantly spend for us. 

He beckons us to pursue spiritual renewal amid loss, 
not physical rejuvenation for personal gain.

Save Your Life
The call to save your life clamours for adherents. The 
proliferation of books on the topic has spawned a 
cottage industry, in which baptized pop-psychology 
and trendy business principles are interlaced with 
biblical vocabulary. The recurring themes tout the 
demands to pace yourself, prioritize down time, prize 
sleep and promote health. We hear that Scripture 
reinforces these notions. After all, believers must 
care for their bodies as the temple of the Holy Spirit. 
Men should maximize their service by preserving 
their resources and energy. We can relieve ourselves 
of a false sense of guilt over the mistaken idea of self-
service and laziness, as godliness beckons us to enjoy 
God’s good gifts. Rather than focusing on mortification 
of indwelling sin, the save your life model says believers 
have an obligation to foster happy thoughts about 
their positive identity in Christ. Conversely, this model 
views those Christians in the past who burned out in 
the service of the gospel as misguided, overly zealous 
and perhaps reckless. Also, this model encourages us 
to pity those saints who afflicted their souls in the fear 
of God and who declared holy war against the enemy 
within, thus allegedly robbing themselves of their joy.

The reason the save your life model has found an 
enthusiastic reception is because it speaks to a genuine, 
pressing need. Many people are exhausted, weary and 
broken down – and experiencing the discouragement 
and demotivation that accompanies such difficulties. 
We should not dismiss the physical and mental toll 
borne by many believers, as this calls for nothing less 
than genuine compassion and support. Some of us 
have lived through devastating health crises or with 
those subjected to chronic, debilitating illness. Others 
find themselves devoid of energy and worn to tatters. 
At times, these trials have even been the price tag 
placed on Christian service.

The question remains: How should we respond to 
these burdens? Is our only choice to succumb to the 
lure of taking our ease? The save your life model fails 
to deliver a balanced presentation of what the Lord 
exemplifies and teaches. While it identifies a relevant 
problem, it compounds that problem by providing the 
wrong answers. Christ supplies a better way.
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Lose Your Life
The Bible proposes a mentality opposed to the one 
noted above. Modern pundits cry, “Save your life!” 
Christ counters, “whosoever will lose his life for my 
sake shall find it” (Matt. 16:25b). And he warns that 
those who grope after gain will lose everything.

In the preceding verses, Jesus foretold of his 
sufferings and death in Jerusalem (Matt. 16:21-23). 
When Peter objected to these prospects, Jesus rebuked 
him: “Get thee behind me, Satan: thou art an offence 
unto me”. What reason lurked behind this stern 
admonition? Jesus continues, “for thou savourest not 
the things that be of God, but those that be of men.” 
Worldly thinking affected Peter’s motivation, and 
Christ’s very next words confront that root problem. 
The text reads, “Then said Jesus unto his disciples, If 
any man will come after me, let him deny himself, and 
take up his cross, and follow me.”

This lose your life model bears several biblical 
characteristics, each diametrically opposed to the 
man-centred message of modernity.

1. It is Christ-centred
Paul writes, “Look not every man on his own things, 
but every man also on the things of others. Let this 
mind be in you, which was also in Christ Jesus” (Phil. 
2:4,5). Paul then describes Christ humbling himself, 
taking on the form of a servant and becoming obedient 
unto death. He “poured out his soul unto death” (Isa. 
53:12).

The Gospels portray Christ as often wearied, 
burdened, thirsty and oppressed. Likewise, he keeps his 
people in the world, not to stake their claim on personal 
comfort, but for costly usefulness in the kingdom. God 
calls us to spiritual labour, not worldly pleasure.

Following Christ entails denying oneself, shouldering 
one’s cross and losing one’s life for Christ’s sake. The 
gospel redirects our focus from self to Christ: “and that 
he died for all, that they which live should not henceforth 
live unto themselves, but unto him which died for them, 
and rose again.” (2 Cor. 5:15)

The cross lies at the core of the Christian life. 
Christ calls us to trace his steps: “And whosoever doth 

not bear his cross, and come after me, cannot be my 
disciple.” (Luke 14:27) Elsewhere he insists, “And he 
that taketh not his cross, and followeth after me, is not 
worthy of me. He that findeth his life shall lose it: and 
he that loseth his life for my sake shall find it.” (Matt. 
10:38,39)

The Bible and church history furnish a substantial 
catalogue of people who walked as Christ walked, like 
Moses, who forsook the pleasures of Egypt to embrace 
the hardships of the Hebrews (Heb. 11:24-27).

Sacrifice amid hardship characterized the entire life 
of John Calvin. He insisted that the sum of the Christian 
life is the denial of ourselves, and he expounded this 
doctrine under a golden triad: self-denial, cross-bearing 
and meditation on the future life. He simultaneously 
issued grave warnings about using our liberty for self-
gratification. And he practised what he preached. If 
Calvin had adopted the save your life model, the church 
and world would not have reaped the benefits of his 
self-sacrifice over the last five centuries, leaving it in 
greater spiritual impoverishment.

The sixth commandment forbids unnecessarily 
squandering our health. But what constitutes the 
aim and motive for this stewardship? Habits of 
sound sleep, a healthy diet and moderate exercise 
provide prudent patterns – but they are a means 
to an end. The end is spending and being spent                                      
(2 Cor. 12:15). At times that ultimate aim will require 
forgoing sleep (with watchings), food (with fasting) 
and exercise (with the greater gain of godliness). 
God fills us up in order to pour us out. We receive 
physical reserves in order to employ them fruitfully 
for Christ.

Consider the objection that our bodies are the 
temple of the Holy Spirit, and that, therefore, we have 
an obligation to preserve them. The first clause is true, 
but the second does not follow as a consequence. God 
determines how we use these Spirit-indwelled bodies. 
He commands that we present our bodies “a living 
sacrifice”, that we flee being “conformed to this world”, 
and that we be “transformed by the renewing of our 
mind” (Rom. 12:1,2).

Retiring Moderator's Sermon

”God fills us up in 
order to pour us 
out. We receive 
physical reserves 
in order to employ 
them fruitfully for 
Christ.” John Calvin
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Paul calls us to “mark” and 
“follow” Christ-like examples. 
He then lauds the painful 
choices of both Epaphroditus 
and Timothy, both of whom 
deliberately followed the 
footsteps of their Saviour. 
He boasts of Epaphroditus, 
“because for the work of Christ 
he was nigh unto death, not 
regarding his life, to supply your 
lack of service toward me.” (Phil. 
2:30) Similarly, he testifies of Timothy, “For I have no 
man like-minded, who will naturally care for your 
state. For all seek their own, not the things which are 
Jesus Christ’s.” (Phil. 2:20,21)

Paul himself testifies, “Yea doubtless, and I count 
all things but loss for the excellency of the knowledge 
of Christ Jesus my Lord: for whom I have suffered the 
loss of all things, and do count them but dung, that I 
may win Christ” (Phil. 3:8). He then contrasts his own 
example with others: “...For many walk, of whom I 
have told you often, and now tell you even weeping, 
that they are the enemies of the cross of Christ: whose 
end is destruction, whose God is their belly, and whose 
glory is in their shame, who mind earthly things.” (Phil. 
3:17-19)

Paul forsook ease and shouldered adversity. When he 
recounts that in which he gloried, his self-sacrifice takes 
our breath away: “...in labours more abundant, in stripes 
above measure, in prisons more frequent, in deaths oft. 
Of the Jews five times received I forty stripes save one. 
Thrice was I beaten with rods, once was I stoned, thrice 
I suffered shipwreck, a night and a day I have been 
in the deep; in journeyings often...in weariness and 
painfulness, in watchings often, in hunger and thirst, in 
fastings often, in cold and nakedness....If I must needs 
glory, I will glory of the things which concern mine 
infirmities.” (2 Cor. 11:23-30)

When Horatius Bonar surveyed the most 
outstanding instruments whom God used in days of 
revival, among other characteristics, he asserted:

“They were men of labour. They required to bear 
the burden and heat of the day. It might be truly 
said of them, that ‘they scorned delights and loved 
laborious days.’ Their lives are the annals of incessant, 
unwearied toil of body and soul: time, strength, 
substance, health, all they were and possessed, they 
freely offered to the Lord, keeping back nothing, 
grudging nothing – joyfully, thankfully, surrendering 
all to him who loved them and washed them from 
their sins in his own blood, – regretting only this 
that they had so little, so very little to give up for him 
who for their sakes had freely given himself!...They 
had no time for levity, or sloth, or pleasure, or idle 
companionship. They prevented the dawning of the 
morning to commence their labours, and the shades 

of the evening found them, 
though wearied and fainting, 
still toiling on. They laboured 
for eternity, and as men who 
knew that time was short and 
the day of recompense at hand.” 
(“Editor’s Preface” in John 
Gillies, Historical Collections 
Relating to Remarkable Periods 
of the Success of the Gospel 
(Edinburgh: Banner of Truth 
Trust, 1981), p.viii.)

2. It is Heaven-oriented
What characterizes all of Christ’s suffering saints 
throughout the ages is the desire for “a better country, 
that is, an heavenly.” These believers receive the 
highest commendation of God: “wherefore God is not 
ashamed to be called their God: for he hath prepared 
for them a city....of whom the world was not worthy” 
(Heb. 11:16,38). By contrast, Christ says, “And he that 
taketh not his cross, and followeth after me, is not 
worthy of me.” (Matt. 10:38)

There is a temptation to think that if we follow 
this model, it may kill us; we may die. If so, you will 
have died well; you will have died in the best cause. 
The gospel loosens our grip on this world. And the 
doctrine of the resurrection of the body transforms our 
approach to sacrifice and risk. This life remains a place 
of pilgrimage for the believer; it does not primarily 
consist of sustaining the body. “And he said unto his 
disciples, Therefore I say unto you, Take no thought for 
your life....But rather seek ye the kingdom of God; and 
all these things shall be added unto you....For where 
your treasure is, there will your heart be also.” (Luke 
12:22,31,34)

Our Christian calling requires deferred gratification, 
postponed glory. “For to me to live is Christ, and to die 
is gain.” (Phil. 1:21) It is not, however, a life devoid of 
happiness; it provides superlative joy. “Thou wilt shew 
me the path of life: in thy presence is fullness of joy; at 
thy right hand there are pleasures for evermore.” (Ps. 
16:11)

Christian discipleship demands that we die. Life 
is short; eternity is long. Death comes sooner than 
everyone expects. Clinging to bits of this life rather 
than engaging in sacrificial service exhibits earthly-
mindedness and does not pay long-term dividends.

God has issued an alternative orientation, one that 
is Heaven-centric. He prescribes sacrifice, hardship 
and death now – reward, relief and life to come. The 
Scriptures focus on the hope of the resurrection of the 
body on the Last Day, not the preservation of the body 
in this world. We read that, “...others were tortured, not 
accepting deliverance; that they might obtain a better 
resurrection” (Heb. 11:35). They “loved not their lives 
unto the death” (Rev. 12:11).

”Christian discipleship 
demands that we die. 
Life is short; eternity 
is long. Death comes 
sooner than everyone 
expects.”

Retiring Moderator's Sermon
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When considering the bonds and afflictions 
awaiting him in Jerusalem, Paul insisted: “But none 
of these things move me, neither count I my life dear 
unto myself, so that I might finish my course with 
joy...”. When others pleaded with him not to go up to 
Jerusalem, Paul answered: “What mean ye to weep and 
to break mine heart? For I am ready not to be bound 
only, but also to die at Jerusalem for the name of the 
Lord Jesus.” (Acts 20:24; 21:13)

The Christian suffers no long-term sacrifices 
and never truly loses anything for Christ. The Lord 
guarantees that he will transform every temporal 
loss into everlasting gain. In stark contrast, the 
earthly-minded man looked at life and said: “take 
thine ease, eat, drink, and be merry. But God said 
unto him, Thou fool, this night thy soul shall be 
required of thee”. And Jesus concludes, “So is he 
that layeth up treasure for himself, and is not rich 
toward God.” (Luke 12:19-21). A gulf exists in this 
life between those who are laying up for themselves 
and those who are rich toward God, and an even 
greater gulf separates them in eternity.

When after a long and arduous pilgrimage, the 
believer enters the gates of the New Jerusalem to 
receive from the Redeemer the disproportionate 
reward prepared for his meagre labours, surely he will 
conclude: “If I had only known, if I had only anticipated 
this, I would have given, sacrificed and accomplished 
so much more for Christ’s glory.” No lurking wish will 
remain of having spent more time in the diversions of 
entertainment. The sight of the surpassing glory of the 
Lamb will banish all such thoughts from our minds. 
These reflections fortify us with heaven-oriented 
prospects and wean us from the current enticement of 
self-satisfying ease.

3. It is a Secure Investment to God’s Glory
While the save your life model detaches believers 
from their chief end of glorifying God and enjoying 
him forever, the lose your life model anchors us to the 
primary purpose of our existence. Yesterday is already 
spent; today is nearly spent; our remaining life and 
resources will soon be spent. But how was it spent? 
And for whom? When tested by fire, what will you have 
to present to the King of Glory? Will it be wood, hay 

and stubble, reduced to a handful of ashes, or will it 
be gold, silver and precious stones, enduring treasures 
cast before the King in worship?

Glorifying God and enjoying God must remain 
bound together. The world’s lust for happiness diverts 
the believer from this true source of happiness. The 
juicy bait hides a deadly hook of worldly-mindedness. 
Men decry self-examination as morbid introspection, 
the fear of God as a thief of peace and conviction of 
sin as sombre over-sensitivity. They urge us instead 
to bask in our identity in Christ – while reducing to 
the shadows the supreme purpose of this salvation, 
namely, bringing God glory. Our salvation from the 
dominion of sin ultimately conforms us to the likeness 
of Christ. Union with Christ and justification by faith 
do not pacify the war with sin; they fortify us for the 
battle. The gospel liberates us from the deluded view of 
ourselves. It exposes the evil within and motivates its 
eradication with love and gratitude for the Redeemer. 
We dare not congratulate ourselves with the relief of 
arriving in Christ in order to assuage our consciences 
with false comfort over our complacency.

Scripture portrays spiritual brokenness and 
contrition for sin as beautiful. God delights in it, 
and he loathes the shallow sentimentality of carnal 
contentment with our sinful state. The way up is 
the way down. God’s exaltation necessitates man’s 
abasement. Many call for change; but what kind of 
change? The biblical word for change is repentance. 
You will listen in vain for the call to repentance among 
those clamouring to save their life. Why? Because 
repentance drives us from self and sin to God and the 
Saviour – the exact opposite direction from the call to 
save your life.

Personal sacrifice constitutes a God-glorying 
investment. David Brainerd sat on death’s doorstep, his 
body racked with a severe case of tuberculosis. Bereft 
of sleep, he crept out the door in the early morning 
hours to avoid being restrained by his friends. On his 
way to a village of unconverted Indians, he fell from 
his horse in acute weakness, unable to climb back into 
the saddle. The remaining details of the story fascinate 

”God’s exaltation 
necessitates man’s 
abasement. Many call 
for change; but what 
kind of change?” 

David Brainerd
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the reader, but the conclusion 
resulted in the Spirit-wrought 
conversion of the tribe.

Some today may balk at 
such sacrifices, deeming them 
irresponsible. Is it a mistake to 
burn out for the kingdom in the 
service of Christ? Should we view 
acute deprivations or martyrdom 
as inferior to saving our lives?

After all, it is claimed, you can do more for the 
kingdom by extending your strength and years on 
earth. An impartial survey of the facts, however, proves 
the exact opposite! Great gains for the kingdom have 
always come from those who gave their all at any 
cost, not from those who pandered to the delusion 
of long-term yields. Brainerd’s mission and the 
record of his diary lit a torch that has inspired an 
army of missionaries over the last two centuries. The 
spiritual gains remain incalculable, and they dwarf the 
achievements of those who opted for self-interest.

To care for our temple, the save your life model urges 
us to prioritize “me time”, namely, allotting ample space 
to personal rejuvenation through copious amounts of 
entertainment and recreation. This worldly-minded 
lure misses a fundamental point: believers have no 
“me time”. All of our time belongs to the Lord; we are 
on Christ’s clock. Consider what the Bible says about 
the believer as the temple of the Holy Ghost: “What? 
know ye not that your body is the temple of the Holy 
Ghost which is in you, which ye have of God, and ye are 
not your own? For ye are bought with a price: therefore 
glorify God in your body, and in your spirit, which are 
God’s.” (1 Cor. 6:19,20) Being the temple of the Holy 
Spirit means that we are not our own – that God claims 
complete ownership – and that we exist to glorify 
him, not gratify ourselves. As the previous passage 
indicates, it is a call to devout holiness (1 Cor. 6:9-18).

Most Christians have few discretionary hours in 
a day. Time devoted to one activity automatically 
subtracts from another. Scripture does commend 
opportunities for time alone. Our Saviour often 
withdrew to a quiet place to pray to his Father. Similarly, 
we should pursue times of rest from the service of God 
for the purpose of communion with God. Like Mary, 
we are called to sit at the feet of the Saviour. So those 
living with a Christ-centred, heaven-oriented focus 
will prioritize activities that simultaneously furnish us 
with physical and spiritual rejuvenation.

When laden under weary burdens, we must choose 
between what we will keep and what we will discard. 
The items that remain reveal what we truly prize; they 
unveil who we esteem as God in our life. The source 
of some of the present exhaustion does not stem from 
devoting ourselves too much to Christ but too little, by 
following the lusts of the flesh rather than being led 
by the Spirit. The Bible warns of those who “weary 

themselves for very vanity” (Hab. 
2:13) and “weary themselves 
to commit iniquity” (Jer. 9:5). It 
speaks of entanglement with the 
cares of this life (2 Tim. 2:4) and 
labouring for that which does not 
satisfy (Isa. 55:2).

The truth is that most are 
not exhausted from exorbitant 
amounts of prayer, Bible study 

or Christian service. The number of worship services 
continues to be reduced, and we find no explosion 
of missions activity. But, interestingly, we receive a 
barrage of reports on the elevated use of electronic 
devices – an average of seven hours per day. How do 
those with full-time employment or students in school 
square this with a full schedule? People are too often 
exhausted from play and unnecessary distractions.

Men increase weariness with attempts to alleviate 
it by reducing what they devote to Christ. The urge 
to diminish spiritual exercise in exchange for self-
interest defies a God-glorifying focus. At the bottom of 
this trend, we hear the Lord’s searching words, “thou 
hast been weary of me, O Israel” (Isa. 43:22).

We need afresh the call to turn to Christ and to flee 
the wearisome world of sin. We must lay off sin, lay 
off worldly distractions, but never ever lay off Christ. 
“Wherefore do ye spend money for that which is not 
bread? And your labour for that which satisfieth not? 
hearken diligently unto me, and eat ye that which is 
good, and let your soul delight itself in fatness. Incline 
your ear, and come unto me: hear, and your soul shall 
live” (Isa. 55:2,3).

Conclusion
Let’s be honest. The current save your life model 
constitutes a blind spot that belongs exclusively 
to the luxury of living in the modern West. If we 
were to expose Christians in Third World countries 
or persecuted lands to the literature touting self-
preservation, they would be aghast at the incongruity 
between these ideas, the Bible and their experience. A 
new convert from Islam in the Sudan, who receives a 
death sentence at his baptism, would easily see that 
the emperor has no clothes. And so should we.

Every spiritual pilgrim faces various degrees of 
exhaustion and broken health in this fallen world. But 
when assessing the personal cost of living unto Christ, 
they can respond in one of two ways. They can pull back 
into self-preservation, focusing on keeping their life, or 
they can press forward with a Christ-centred, heaven-
oriented, God-glorying focus that sees the eternal 
worth of keeping nothing and giving all in exchange 
for what truly endures. Christ teaches us that the price 
tag placed on losing your life for him yields abundant 
gain. “I press toward the mark for the prize of the high 
calling of God in Christ Jesus.” (Phil. 3:14)

”We need afresh the 
call to turn to Christ 
and to flee the 
wearisome world 
of sin.”
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CONTENDING FOR THE FAITH TODAY

“Beloved, when I gave all diligence to write unto you of 
the common salvation, it was needful for me to write 
unto you, and exhort you that ye should earnestly 
contend for the faith which was once delivered unto the 
saints.” 
(Jude 3)

Introduction

Biblical Christianity has always faced opposition, 
and it always will. There is a simple reason 
for this. It is from God and it is the truth. Man, 

because of his sin, hates God and prefers the lie. As 
Jude shows us in his epistle, opposition to the truth 
is also found within the church, and is evident in 

departures from biblical teaching, whether in doctrine 
or in life. These departures tend towards apostasy, or a 
falling away from the faith, and it is only by the power 
of God that genuine believers are preserved from such 
a calamity.

Jude warned of ungodly men who had crept into 
the church and were turning the grace of God into 
“lasciviousness” (v.4). They had persuaded themselves 
that the gospel gave them a licence to sin, when the 
grace of God teaches us that, “denying ungodliness 
and worldly lusts, we should live soberly, righteously, 
and godly” in this world (Tit. 2:11-12). They were 
guilty of spiritual lawlessness and were “denying 
the only Lord God, and our Lord Jesus Christ”. It was 
nothing new. Jude mentions Cain, Balaam and Korah as 
examples of apostasy. He says that such were “before 
of old ordained to this condemnation”: God left them 
to themselves, that by their sins they might bring upon 
themselves His just sentence of eternal punishment.

It is always grievous when professing Christians and 
Christian churches depart from scriptural teaching. 
Yet the Bible shows us that God has a purpose in this. 
In Corinth there were serious divisions in doctrine, 
worship and practice, but Paul said: “there must be 
also heresies [or ‘schisms’] among you, that they which 
are approved may be made manifest among you.” (1 
Cor. 11:19). The divisions arising in the church are a 
means by which the Lord purges it and maintains a 
testimony to the truth. So the Puritan Thomas Manton 
could say: “Here is comfort to those that regard the 
affairs of Sion; all the confusion and troubles that are 
in the church are ordered by a wise God; he will being 
some good issue out of them, some glory to his name, 
wherein the saints rejoice as much as in their own 
welfare; some good to the church.”

We are thankful that in the mercy of God not all 
defections end in apostasy. Yet can we discern the signs 
of the times (Matt. 16:3)? For years there has been a 
falling away from biblical Christianity in our land, and 
it is only increasing. What good can the Lord bring to 
His church out of it? He will make His people more 
exercised about the truth and concerned for His cause. 
Before he took up his solemn subject, Jude exhorted 
his brethren to contend for the faith. It is one way in 
which believers are kept from falling away. The same 
call goes out to us today, for we also need to hear it. 
What is involved in contending for the faith?
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I. The Faith which is to be Contended for
This is where we must begin – yet not everyone does. 
Paul said of the Jews that they had “a zeal of God”, but 
it was “not according to knowledge” (Rom. 10:2). The 
same thing is seen in some churches today. There is a 
lot of enthusiasm and activity, but doctrine is kept to 
a minimum, being viewed as a hindrance. That sort of 
contending is of little use. While knowledge without 
zeal is unlikely to accomplish much, a zeal without 
“the faith of God’s elect” and “the truth which is after 
godliness” (Tit. 1:1) will achieve nothing. When God’s 
Word is received with meekness and mixed with faith in 
our hearts, God’s Spirit will make us zealous for all that 
it teaches. The faith for which we are to contend is:

(i) A Scriptural Faith
Jude writes of the faith which was “once delivered 
unto the saints”. It was delivered to the church in 
the Holy Scriptures, which were given by divine 
inspiration. The text of Scripture has been preserved 
in the usage of the church by God’s special care and 
providence. We must not be 
like the liberals, denying parts 
of the Bible to be authentic; 
nor must we be like Rome 
and the cults, adding to the 
Bible the Apocrypha or other 
uninspired books. The sixty-
six books from Genesis to 
Revelation, being infallible 
and inerrant, are the only 
rule for our faith and life. 
When we sit under preaching, 
we are to be like the Bereans 
listening to Paul and Silas; 
they “received the word with 
all readiness of mind, and 
searched the scriptures daily, 
whether those things were so” (Acts 17:11). The Bible 
is the touchstone by which everything in religion is to 
be judged. It is the manual of our beliefs and duties 
and the guardian of our liberties.

Last year we celebrated the five hundredth 
anniversary of the Protestant Reformation. That mighty 
work of God had notable human instruments, but the 
chief instrument was undoubtedly the Holy Scriptures. 
When the Lord raised up the reformers, He sent them 
first to His Word to study it for themselves and to be 
transformed by it. Once they had been persuaded of 
the fundamental truth of justification by faith alone 
in Christ alone, He sent them forth to contend with 
Rome. They translated the Bible and circulated it, and 
in its light the people could see the falsehoods of the 
Romish system, and appreciate what a fearful bondage 
it is. Luther famously said, notwithstanding his own 
extraordinary efforts: “I did nothing: the Word did it 
all.”

(ii) A Creedal Faith
The church has found it necessary to state her beliefs 
in a formal way in creeds. Our own Church has a rich 
heritage here. In common with the wider church of 
Christ, we accept the ecumenical or universal creeds 
of the early Christian centuries and the biblical truths 
they contain. These creeds proclaim in a general way 
the doctrines of the Trinity, creation, the Person and 
work of Christ, the forgiveness of sins, the general 
resurrection and the final judgment. These are vital 
doctrines, some of them settled only after much 
conflict. Yet Roman Catholicism is able to affirm them 
too. These doctrines may be adequate for the being 
of the church, but they are not sufficient for her well-
being. More truth is required for that.

At the Reformation the biblical teaching on 
salvation was fully worked out, with its emphasis on 
divine grace. Doctrinal statements were drawn up 
wherever the Reformed faith was embraced, but the 
most comprehensive summaries did not appear until 
the Westminster Assembly met, with commissioners 

from the Church of Scotland 
present. The ‘Westminster 
Standards’ deal not only 
with doctrine but also with 
the worship, discipline and 
government of the church. 
The American theologian B.B. 
Warfield referred to them as 
“the most thoroughly thought 
out and most carefully 
guarded statement ever 
penned of the elements of 
evangelical religion”. They 
are our priceless inheritance, 
our bond of union and our 
manifesto to the world.

(iii) A Personal Faith
We may have the Scriptures in a faithful translation, 
and the best of creeds, but only those who have 
personally experienced the power of the truth in their 
souls will fight for the faith. We need the doctrines 
of grace and the grace of the doctrines. The Anglican 
Augustus Toplady said that he did not believe the 
doctrinal standards of the Church of England because 
he subscribed them, but he subscribed them because 
he believed them. That is the right way round: the 
head and the heart going before the hand. If the order 
is reversed the result is likely to be a hypocritical 
faith, devoid of spiritual life and fruit. Formalism 
has weakened churches and wasted them spiritually, 
whatever their numbers may have been. The Psalmist 
said, “I believed, therefore have I spoken” (Ps. 116:10). 
He was followed in this by the apostles, “having the 
same spirit of faith” (2 Cor. 4:13). We must emulate 
them and the godly who came after them.

“We may have the 
Scriptures in a faithful 
translation, and the best 
of creeds, but only those 
who have personally 
experienced the power 
of the truth in their souls 
will fight for the faith.”

Moderator's Address
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“Eternity alone will 
tell what the Lord 
wrought in answer 
to the pleas of His 
praying people, 
unknown by the 
world and perhaps 
unnoticed by the 
church.”

2. Who are to Contend for this Faith
The church is “the pillar and ground of the truth” 
(1 Tim. 3:15), bearing witness to the authenticity 
of the Bible and making its contents known. When 
the church proclaims the truth, and lives it out 
thoroughly and consistently, she is “terrible as an 
army with banners” (Song of Sol. 6:10). We note that 
Jude addressed his Epistle to the Lord’s people in 
general: it means that every Christian is to contend 
for the faith. All are soldiers of Christ, clad with 
spiritual armour and bearing weapons which are 
mighty through God. Some are at the front of the 
battle, others serve elsewhere in the ranks. How are 
we to fulfil our duty?

(i) Ministers
Our subscription to the Westminster Confession is an 
unqualified one. We subscribe to the whole doctrine 
contained in it, as the confession of our own faith. We 
pledge ourselves to adhere to that 
doctrine, and to assert, maintain 
and defend it. We do likewise 
with the worship, government 
and discipline of the Church as 
it is set out in other documents. 
It is a great responsibility. We 
must seek grace to pay what 
we have vowed (Ecc. 5:4-5). Oh 
that we could say what the great 
Minister of the church said: “I 
have preached righteousness in 
the great congregation: lo, I have 
not refrained my lips, O Lord, 
thou knowest. I have not hid thy 
righteousness within my heart; I 
have declared thy faithfulness and 
thy salvation: I have not concealed 
thy lovingkindness and thy truth from the great 
congregation.” (Ps. 40:9-10)

There are ministers who have a full church but 
preach an empty gospel. It is better to preach a full 
gospel to an empty (or near-empty) church, as may be 
the lot of some men. God is glorified in that. Christ is 
exalted, His people are fed and sinners are shown the 
way of life. Our calling is to be faithful to the Lord and 
His Word. That is one reason why we have our own 
Seminary. Paul wrote to Timothy: “And the things that 
thou hast heard of me among many witnesses, the 
same commit thou to faithful men, who shall be able 
to teach others also.” (2 Tim. 2:2) There is a sort of 
relay there: Paul, then Timothy, then faithful men, then 
others. The baton of the gospel must be passed from 
one generation of ministers to another. Ministers may 
be gifted, but if they do not run the race with patience, 
stay in the right lane and keep a firm hold of the baton, 
it is no good. And if the baton is eventually dropped, it 
is fatal for any church.

(ii) Elders and Deacons
All the church’s office-bearers should have a good 
grasp of the gospel. An elder should be “holding 
fast the faithful word as he hath been taught”, and 
deacons should be “holding the mystery of the 
faith in a pure conscience” (Tit. 1:9; 1 Tim. 3:9). 
Paul also told Titus that an elder should be “able 
by sound doctrine both to exhort and to convince 
the gainsayers”. The ‘gainsayers’ in Crete were false 
teachers who wanted to intrude the ceremonial law 
into the gospel of Christ. They would not submit to 
the church’s discipline. They were great talkers but 
very deceptive, undermining the faith of the Lord’s 
people. The welfare of the church was at stake, and 
their mouths had to be stopped. The elders could only 
do that with sound doctrine.

Wisely our Church requires its elders and deacons, 
as well as its ministers, to own the whole doctrine of 
the Confession. When all who have a responsibility for 

the spiritual and temporal good 
of the church are committed to 
her standards, it is more likely 
that the church will be kept in 
“the old paths, where is the good 
way” (Jer. 6:16).

(iii) Members of the Church
We should be holding the truth 
aloft as our banner (Ps. 60:4), 
but our lives ought to contend 
for the faith before our lips. 
Peter says: “sanctify the Lord 
God in your hearts: and be 
ready always to give an answer 
to every man that asketh you 
a reason of the hope that is in 
you with meekness and fear” 

(1 Pet. 3:15). That is the most effective testimony and 
the best form of evangelism. As the English Puritan 
William Gurnall wrote: “The Christian’s life should 
put his minister’s sermon in print; he should preach 
that mystery every day to the eyes of his neighbours, 
which the minister preacheth once or twice a week 
to their ears.”

There are some believers who, through old age 
and infirmity, are confined to their own homes, and 
may wonder how they can contend for the faith. The 
answer is that no one can take from them the gift of 
prayer, which God gives to each of His own. As the 
nineteenth century Free Church minister Charles Ross 
said: “Secret wrestlers with God are an unspeakably 
precious treasure; and it is just in proportion as we 
have these amongst us that the Church has real power 
with God.” Eternity alone will tell what the Lord 
wrought in answer to the pleas of His praying people, 
unknown by the world and perhaps unnoticed by the 
church.

Moderator's Address
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3. Where We are to Contend 
for this Faith
There are two obvious 
spheres for our contending, 
and one less obvious.

(i) In the Church
The New Testament provides 
examples of departures 
from the faith. John warns 
against those who deny the 
incarnation of Christ (1 John 
4:1-3). Paul warns against 
those who pervert the gospel, 
giving the works of the law a 
place in justification (Gal. 1:6-
7; 3:1-5). Peter warns against those who scoff at the 
second coming of Christ (2 Pet. 3:3-4). Such departures 
must be checked right at the start. How does a church 
apostatise? It first tolerates a little error, then accepts 
gross error, until finally, under the judgment of God, it 
becomes oblivious to error altogether.

The apostle Paul predicted a great “falling away” 
within the visible church which would reveal “the 
man of sin”, who “as God sitteth in the temple of God, 
shewing himself that he is God” (2 Thess. 2:3-4). 
This is the papacy. Why have so many fallen for its 
blasphemous claims, and why are people in Protestant 
churches beguiled by the papacy today? The answer 
is, “they received not the love of the truth” (v.10). We 
must love the truth: those who do will speak up for it 
and stand apart for it if needed (2 Cor. 6:17).

Of late there has been a marked decline in reverence 
for the things of God within church and nation. We are 
all guilty of this to some extent, letting things slip in 
our lives. Spiritual discernment has also waned. The 
two are closely connected, for “the fear of the Lord is 
the beginning of wisdom” (Ps. 111:10). Where there is 
no awe of God there will be no obedience to His Word 
or delight in His ways. Doctrine will be diluted so that 
no-one is offended, worship altered to please man, and 
discipline all but abandoned.

(ii) In the World
In our own country the state is fast becoming an enemy 
of Christ’s church, when it ought to be caring for it. Civil 
government is ordained by God “for the punishment 
of evildoers, and for the praise of them that do well” 
(1 Peter 2:14), but that is now being reversed in 
practice. Immorality of various kinds is condoned 
by the law and those who contend for righteousness 
are penalised, and efforts made to silence them. We 
can agree with Calvin when he said, “It is bad to live 
under a prince who permits nothing, but much worse 
to live under one who permits everything.” Yet for the 
health of our society and the good of men’s souls, we 
must be a voice to government on behalf of biblical 

beliefs and morals. They are 
the true ‘British values’.

Sadly we find the state 
tolerating false religions in our 
land, as though they were equal 
to the Protestant Reformed 
religion established by law. 
Many argue that a Christian 
state should permit places of 
worship to the followers of 
other religions, believing that 
‘freedom of religion’ means 
that they have a ‘right’ to 
them. But governments cannot 
bestow rights where God has 
not. If the worship practised 

by non-Christian religions must be tolerated, then 
logically whatever else these religions require of their 
followers must be tolerated too. If mosques are allowed 
then halal and sharia will have to be allowed. When 
such a position is adopted any idea of objective truth is 
set aside. The state ceases to be Christian in character 
and becomes secular. Some view ‘liberty of conscience’ 
as a reason to permit false religions to be practised. 
While our Confession says that “God alone is lord of 
the conscience” (WCF 20:2), it does not have in mind 
any god or any belief. It is referring to the God who has 
spoken in Scripture, whose Word is binding upon all.

(iii) In our Hearts
The heart is the key to everything. We must contend for 
the faith in our own hearts, where unbelief often lurks. 
It is in the heart that the drift and the backsliding begin. 
Do we believe the Word of God with our whole heart? 
Are we careful to avoid grieving the Holy Spirit? Like 
Israel in the wilderness, we can be guilty of doubting 
God and His promises: our faith needs to be stirred 
up through the hearing of the Word and prayer. The 
exhortations and examples of Scripture are intended 
to keep us from the danger of meeting the Bridegroom 
with an empty lamp. As the English preacher Octavius 
Winslow said: “Rather let us endure any self-denial, 
hardship, scorn, persecution or loss, yea, death itself, 

“Many argue that a 
Christian state should 
permit places of worship 
to the followers of other 
religions, believing that 
‘freedom of religion’ 
means that they have a 
‘right’ to them.”

Octavius Winslow
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than deny the Lord Jesus, crucifying Him afresh, and 
putting Him to an open shame by turning from our 
solemn profession of faith and love.”

4. How We are to Contend for this Faith
Contending suggests a combat. The church, under her 
mighty Head, is engaged in an age-long spiritual war, 
wrestling against the powers of darkness. The devil, 
who is “a liar, and the father of it” (John 8:44), is always 
seeking to corrupt the faith of the church and weaken 
her witness in the world. Jude says that believers are to 
contend for the faith “earnestly”. That implies a vigour 
in our preaching, speaking, writing and witnessing. 
Our contending should be:

(i) With Conviction
The one thing we are not supposed to have any 
certainty about today is the one thing we need to be 
certain about: religion. To have dogmatic religious 
beliefs is regarded by most people as sheer arrogance. 
It is assumed that the only reasonable view to have on 

matters of religion is to be agnostic about them, and 
it is reckoned that if Christians were truly humble 
individuals then they would admit that they cannot 
be sure of what they believe! In our contending for 
the faith we gladly acknowledge that everything we 
stand for flows from our conviction that the Bible is 
God’s special revelation to man and is the truth. It is 
the measure by which all religious claims (and claims 
against religion) are to be judged.

As ministers we have disowned “all Popish, Arian, 
Socinian, Arminian, Erastian, and other doctrines, 
tenets, and opinions whatsoever” that are contrary 
to and inconsistent with our Confession of Faith. In 
contending for the faith, we are bound to contend 
against error. That is not popular today, when the call 
is to be ‘positive’. People want novelty rather than 
orthodoxy. Feelings are regarded as more authentic 
than doctrines. Yet a belief in the truth will always 
produce an abhorrence of error. We see it in the 
Psalmist: “Through thy precepts I get understanding: 
therefore I hate every false way.” (Ps. 119:104).

(ii) With Boldness
Contending for the faith is never easy, but our 
conscience tells us that we cannot condone what is 
unbiblical and sinful. In such situations conflict is 
not only advisable but essential. We must be willing 
to follow Christ as He guides us by the infallible 
Scriptures. That sometimes means going forth to 
Him “without the camp, bearing his reproach” (Heb. 
13:13). Yet it is better to be among the few that are 
with Christ than the many that are without Him. 
When tempted to compromise our beliefs we should 
remember the words of the godly Samuel Rutherford: 
“Give not an hair-breadth of truth away; for it is not 
yours, but God’s.”

Our forefathers were forthright on error. John 
Knox said: “As for your Roman kirk, as it is now 
corrupted, and the authority thereof, whereon stands 
the hope of your victory, I no more doubt but that it is 
the synagogue of Satan, and the head thereof, called 
the pope, to be that man of sin, of whom the apostle 
speaks.” The Baptist preacher Charles Spurgeon said 

three centuries later: “There never was a day when 
Protestantism seemed to tremble more in the scales 
than now that a fierce effort is making to restore the 
Romish antichrist to his ancient seat. We greatly want 
a bold voice and a strong hand to preach and publish 
the old gospel for which martyrs bled and confessors 
died.” How we need that now, when some who have 
signed the Westminster Confession speak of the Pope 
and his servants in favourable, even brotherly, terms.

(iii) With Love
False doctrine is deadly, as is sin of any kind. Yet those 
who sound the alarm and urge corrective action are 
labelled as ‘troublemakers’. It seems that ‘love’ requires 
us to tolerate every view, however unbiblical. That is 
not the way of Christ. When the Lord was among people 
who were searching for the truth His compassion was 
very evident and He dealt with them gently. But when 
He was confronted by religious hypocrites and false 
teachers He responded with righteous anger, exposing 
their errors from the Scriptures.

Samuel Rutherford

“When the Lord was 
among people who 
were searching for the 
truth His compassion 
was very evident and 
He dealt with them 
gently.”
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If we are like Christ, our aim will not be to score 
points or win debates, but, “speaking the truth in love”, 
to see God’s kingdom advance everywhere. When John 
said to Christ, “Master, we saw one casting out devils 
in thy name; and we forbad him, because he followeth 
not with us”, the Lord gave this answer: “Forbid him 
not: for he that is not against us is for us.” (Luke 9:49-
50) Calvin says on this: “If the disciples had not been 
more devoted to their own glory than anxious and 
desirous to promote the glory of their Master, they 
would not have been offended when they saw that 
glory heightened and enlarged in another direction.”

When there are strong differences of opinion 
between sincere believers on some issues, we must 
ensure that we manifest a gracious humility and an 
“unfeigned love of the brethren” (1 Pet. 1:22). We must 
always keep things in perspective. In the eighteenth 
century John Willison and Ralph Erskine crossed 
swords as ministers, Erskine joining the Secession 
Church, while Willison remained in the Established 
Church. When Willison was on his deathbed Erskine 

came to comfort him. A woman who was present tried 
to restart their quarrel, saying to Erskine, “There will 
be no secession in heaven”. The two ministers smiled, 
and Willison nodded as Erskine replied, “Madam, in 
heaven there will be a complete secession – from sin 
and sorrow”.

5. Why We are to Contend for this Faith
We should contend for the faith because it is true, but 
there are other motives which we may mention.

(i) The Honour of God
This means nothing to the world, but as believers 
we should have a burning sense of injustice that God 
is dishonoured by His moral creatures, and want to 
see that injustice ended. We hear the scorn and the 
blasphemy of so many, and we say with Paul, “let God 
be true, but every man a liar” (Rom. 3:4). God has 
set about recovering His honour, by taking out of the 
nations a people for His Name, who will show forth His 
praise. In them He reveals the glory of His grace. Their 

desire is to further His glory by spreading the gospel 
which has been blessed to their own souls. “The Lord 
gave the word: great was the company of those that 
published it.” (Ps. 68:11) We are to labour at this task 
in the light of the coming Day of Judgment, when God 
will vindicate Himself and the mouths of the ungodly 
will be stopped forever.

(ii) The Glory of Christ
The Bible teaches that men do not honour God unless 
they give equal honour to Christ (John 5:23). By 
that measure Islam is one with modernism. Liberal 
theology denies the true divinity of Christ and His 
penal substitutionary atonement. Islam claims to 
revere Jesus as a prophet, but it denies that He is 
the Son of God and that He died on the cross. That 
robs the Saviour of His glory and rips the heart out 
of Christianity. Jesus Christ is the only and necessary 
Mediator between God and men. As our Prophet, He 
takes away our ignorance, making God’s will known to 
us. As our Priest, He removes our guilt and reconciles 

us to God. As our King, He ends our bondage to sin 
and reigns in our hearts. The thought of what we owe 
to Christ should move us to fight for His honour in 
this world. May the Lord make us like the remnant in 
Pergamos, of whom He could say: “thou holdest fast 
my name, and hast not denied my faith” (Rev. 2:13).

(iii) The Good of Sinners
When the church is silent about the truth, no one 
benefits. No one profits from untruth, least of all 
the ungodly. Is the gospel offensive, as many today 
tell us that it is? Only because of man’s sin, which is 
highlighted by the sufferings and death of the Son 
of God at Calvary. We cannot let “the offence of the 
cross” (Gal. 5:11) deter us from preaching and bearing 
witness to Christ. Men’s feelings are not more sacred 
or important than the gospel. We may be told that 
we are narrow-minded and judgmental, but the Lord 
who looks upon our hearts knows that it is not so. We 
simply have a loving burden for the lost who are on 

“Is the gospel offensive, 
as many today tell us 
that it is? Only because 
of man’s sin, which 
is highlighted by the 
sufferings and death 
of the Son of God at 
Calvary.”

Ralph Erskine
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their way to hell. How much better that our fellow 
men bow before Christ now, freely and willingly by His 
grace, confessing their sin and finding mercy, than that 
they do so by constraint at the Last Day!

Application
Three things should characterise us as we contend for 
the faith today:

First, we should be thankful for the past. We owe 
so much, under God, to those who contended for 
the faith before us. We are here today as Christians, 
because of those who first brought the gospel to 
our heathen shores. We are here today as Reformed 
Christians, because of those who laboured to give us 
the Bible in our own language and proclaimed the 
truth of justification by faith alone. We are here today 
as Presbyterian and Reformed Christians, because of 
those who fought against Popery and Prelacy and in 
some cases laid down their lives for the faith. But does 
Scotland remember these deliverances? And does she 
remember her covenant with her mighty Deliverer? 
Sadly no. Forgetfulness is the mother of apostasy and 
by now we find that Christ is “as a stranger in the land” 
(Jer. 14:8).

Second, we should be steadfast in the present. 
We need to maintain a hold on the doctrines of 
the faith and on the Saviour Himself (2 Tim. 1:13). 
The more believers are conformed to Christ, and 
consecrated to His service, the more they will 
experience opposition. As the Bible translator John 
Wycliffe said: “How much higher the hill is, so much 
is the wind there greater; so, how much higher the 
life is, so much the stronger is the temptation of the 
enemy.” We are to serve our own generation by the 
will of God (Acts 13:36), yet battles fought and won 
now will benefit the church in future generations. It 
does not matter what becomes of our own name. We 
are content to know that we are victorious through 
the cross of Christ.

Third, we should be hopeful about the future. The 
prospect for the church is a bright one. There are 
seasons when things appear to go against the church, 

and at such times believers need the confidence of 
Hezekiah: “with us is the Lord our God to help us, and to 
fight our battles” (2 Chron. 32:8). The glorious outcome 
of the church’s contending through the centuries is 
seen in the Psalms: “All the ends of the world shall 
remember and turn unto the Lord: and all the kindreds 
of the nations shall worship before thee.” (Ps. 22:27) It 
is seen in Isaiah’s prophecy: “And it shall come to pass 
in the last days, that the mountain of the Lord’s house 
shall be established in the top of the mountains, and 
shall be exalted above the hills; and all nations shall 
flow unto it.” (Isa. 2:2) It is seen finally in the book of 
Revelation: “And the seventh angel sounded; and there 
were great voices in heaven, saying, The kingdoms of 
this world are become the kingdoms of our Lord, and 
of his Christ; and he shall reign for ever and ever.” (Rev. 
11:15)

In 1835 the Presbyterian theologian Samuel Miller 
preached a sermon at the Annual Meeting of the 
American Board for Foreign Missions. Its title was ‘The 
Earth Filled with the Glory of the Lord’. Miller said: 
“I cannot tell you precisely when this happy period 
shall arrive; but I can tell you, on authority not to be 
questioned, that, at the appointed time, this earth, so 
long the abode of sin and sorrow, shall be restored from 
its desolations, and made to bloom like ‘the garden of 
the Lord.’ I can tell you, that her Almighty King will yet, 
notwithstanding every unfavourable appearance, make 
Zion beautiful through his own comeliness put upon her; 
that he will yet cause her righteousness to go forth as 
brightness, and her salvation as a lamp that burneth.” 
Does that seem impossible to us? Let us remember the 
words of the seventeenth century Scottish preacher 
Andrew Gray: “The promises are never nearer their 
performance, than when we think they are farthest off 
from it.”

At a critical time in Israel’s history Moses 
challenged God’s people: “Who is on the Lord’s side?” 
(Exod. 32:26). That question needs to be asked of 
the church in our land now, when many Christians 
are compromising. May we as a Church be faithful to 
Christ, whatever the cost may be.

Moderator's Address
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GENERAL
ASSEMBLY2018

TO THE QUEEN’S MOST EXCELLENT 
MAJESTY.
 

The Loyal & Dutiful Address of the General Assembly 
of the Free Church of Scotland (Continuing).

May it please Your Majesty.
We, the Ministers and Elders of the Free Church of 

Scotland (Continuing) met in General Assembly this 22nd 
day of May 2018, humbly desire to express to Your Majesty 
our continuing loyalty to Your Majesty’s person and throne.

We are most thankful to God that in His kindness 
He has granted Your Majesty the health and strength 
to be able to reign under Him over this nation and 
Commonwealth for so long. It is our prayer that the Lord 
would continue to bestow upon Your Majesty the help 
that is necessary for Your Majesty to fulfil the duties 
which belong to this high office. The devotion with which 
Your Majesty has carried out those responsibilities for 
more than sixty-six years has been admired by many 
around the world and has inspired the affection of Your 
Majesty’s subjects. We note that during the past year 
His Royal Highness Prince Philip, Duke of Edinburgh, 
relinquished his public duties, and we gratefully 
acknowledge his lengthy and dedicated public service, 
and the support he has been to Your Majesty.

We believe that the Monarchy is an important 
symbol of our identity as a country and that it has great 
significance for our unity as a people. In times of conflict 
and change the British throne has been a constant, and 
it is our desire that it will remain so in the future. As 
we approach the beginning of a new chapter in our 
national history, with the United Kingdom’s impending 
withdrawal from the European Union, we pray that 
Your Majesty’s government will be granted clarity and 
wisdom in its policy concerning this matter and in 
all other matters which belong within its sphere. We 
pray likewise for the devolved administrations in the 
different parts of our country, remembering as we do so 
that it is righteousness alone which exalts a nation.

The British throne manifestly owes its strength to its 
Christian foundation. We greatly value the fact that the 
Protestant Reformed religion is established by law in 
our land and that Your Majesty is pledged to the utmost 
of Your Majesty’s power to maintain that religion, with 
God’s help. The Bible is the bedrock of our civilisation 
and we forget this at our peril. It has shaped our laws 

and moulded our character as a people. It is the source 
of our cherished religious and civil liberties which have 
been the envy of many in less-favoured lands. Yet it is 
with growing concern that we observe forces which are 
seeking to erode these precious freedoms, particularly 
by appealing to false notions of equality, diversity and 
tolerance. We believe that the throne has a duty to protect 
Christ’s Church and we look to Your Majesty to do what is 
within Your Majesty’s ability to safeguard the privileges 
which have long been enjoyed by Christians in our land.

God’s moral law, summed up in the Ten 
Commandments, binds all and sets the boundaries 
for a society which is both cohesive and truly free. 
We believe that at the heart of a stable and peaceful 
community is God’s gift of marriage and family. The 
divine prescription for these vital institutions is under 
attack but the biblical pattern of a lifelong, committed 
union between one man and one woman has stood the 
test of time and is self-evidently the best arrangement 
for the happiness of mankind and the parenting of 
children. In this regard we are most thankful for the 
example of mutual love and faithfulness set by Your 
Majesty and His Royal Highness Prince Philip. We also 
congratulate Prince William and Catherine, Earl and 
Countess of Strathearn, on another addition to their 
family and thank God for the safe arrival of Prince 
Louis in this world, as the fifth in line to the throne.

We find that increasingly there are subtle pressures 
being brought to bear upon individuals, including the 
very young, to make choices and follow courses in life 
which go against the natural order of things and the 
plain teaching of the Word of God. This now extends 
even to the idea of changing one’s gender, with all the 
confusion, sadness and despair which such a wrong step 
is liable to bring. Our sincere belief is that the Gospel 
of Jesus Christ alone provides satisfaction and eternal 
hope for man, promising as it does salvation from sin 
and true liberty, as we believe Your Majesty is aware. 
In love to our fellow men and for the glory of God, we 
are determined to continue proclaiming that Gospel of 
mercy and grace to all, as the Lord enables us.

May the blessing of Almighty God rest upon Your 
Majesty, His Royal Highness Prince Philip, Duke of 
Edinburgh, and all the members of the Royal Family.

So pray Your Majesty’s most loyal subjects, the 
Ministers and Elders of the Free Church of Scotland 
(Continuing) in General Assembly convened.

Loyal & Dutiful Address
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GENERAL
ASSEMBLY2018

General Assembly Report Rev. James MacInnes

The 2018 General Assembly took place once again in Liberton Kirk, Edinburgh, commencing at 6.00pm on Monday 
21st May and ending mid-morning on Thursday 24th May. This report covers the main matters which were taken up.

Moderator’s Reception
The evening concluded with the Moderator’s 
reception, an informal gathering in the church hall. 
After food had been served Mr Blunt asked three 
colleagues to speak. Rev. Raymond Kemp (Kilmuir & 
Stenscholl) spoke about his appreciation for Mr Blunt’s 
friendship, he being someone who would not only 
offer a listening ear at the time, but, he was confident, 
would then continue to pray about whatever had been 
said. Rev. Murdo Angus Macleod (Snizort) recalled 
Mr Blunt’s warm evangelistic zeal when at the Free 
Church College in diligently going out with gospel 
tracts, showing a concern for the rough sleepers in 

Liberton Kirk, Edinburgh

DAY 1 (Monday)

The Assembly began with Rev. Robert McCurley, 
the retiring Moderator, calling the Assembly 
to worship and preaching a helpful sermon on 

Matthew 16:24,25 [the sermon is found on page 11]. 
Mr McCurley then engaged in prayer, during which the 
Assembly was formally constituted in the name of the 
Lord Jesus Christ, the sole King and only Head of His 
church.

Election of Moderator
Although the Church, through consultation with 
each presbytery, had already chosen a Moderator-
Designate, it was only after the Assembly had formally 
received the nomination and given its approval that 
the nominated minister, Rev. David Blunt of North Uist 
& Grimsay, was officially appointed as Moderator.

Delegate
Usually only a few brief items of Assembly 
administration are dealt with on this first evening, 
but on this occasion the Assembly welcomed Mr 
Philip Lievesley, a visiting delegate from the Church 
of England (Continuing). Mr Lievesley brought the 
greetings of his Church and read a warm message 
of appreciation from their presiding bishop. The 
relationship with the Church of England (Continuing) 
was established in 2000 when they were one of the 
first churches to recognise the reconstituted Free 
Church of Scotland (Continuing).

Mr Philip Lievesley, 
Church of England (Continuing)
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particular, who are so often neglected upon the streets 
of Edinburgh. He assured the Assembly that Mr Blunt’s 
gentle humour would be in evidence. The final speaker, 
Rev. James Gracie (Edinburgh), had also undertaken 
his theological studies with Mr Blunt and he spoke 
with great appreciation for over twenty-eight years of 
sharing fellowship and working together.

A happy evening ended with the very stirring and 
enthusiastic singing of Psalm 16 from verse 5: “God 
is of mine inheritance and cup the portion; the lot that 
fallen is to me thou dost maintain alone.”

DAY 2 (Tuesday)
The first full day of business began with worship and 
the Moderator’s excellent address, ‘Contending for the 
Faith Today’ [see page 16].

Loyal & Dutiful Address
One of the first items of business was for the Assembly 
to be upstanding as a Loyal & Dutiful Address, which 
will be forwarded to Her Majesty the Queen, was read 
and agreed [see page 23].

Delegates
Before further business took place, three delegates 
were introduced to the Moderator, welcomed by him 
and invited to speak to the Assembly. Mr Paul Rowland 
of the Trinitarian Bible Society reported on some of 
the forty revision and translation projects the Society 
is presently involved in. There is the satisfaction of 
knowing that the Turkish Bible has been completed 
and is now being prepared for publishing, and that 
in April of this year a revised Romanian Bible was 
published. Mr Rowland also spoke about the great 
amount of work that must still be begun. He gave the 
example of Nigeria, where perhaps 400 tribes either 
do not have the Scriptures in their own language, or 
do not have a reliable translation. He brought the 
greetings of the Society to the General Assembly and 
asked that the Church would pray for the vital work 
that the Society is presently involved in.

Rev. Joshua Rieger from the Evangelical Presbyterian 
Church in England & Wales updated the Assembly on the 
ongoing work of his own denomination, which despite 
its name also has a congregation both in Germany 
and in Sweden. Mr Rieger’s congregation, of between 
20-25 people, is the only Presbyterian congregation 
in Northumberland, a county that in 1900 had 90 
congregations spread over 20 presbyteries. He spoke 
about encouragements, as well as the challenge faced 
by his denomination, which presently organises itself as 
a single, scattered presbytery, as it transitions towards 
smaller, more local presbyteries, and seeks to multiply 
congregations through developing new work.  

Mr Allan McCulloch from the Scottish Reformation 
Society spoke about work being done to raise awareness 
of the Reformation, and especially the reasons why it 

had been necessary, the blessings it brought, and the 
need for ongoing reformation today.

In many ways the largest part of the Assembly’s work 
is completed before it ever meets – in the preparation of 
various reports which summarise the work undertaken 
by committees over the previous year and set out 
their expectations as they continue to discharge their 
responsibilities.  These reports, which are worth reading, 
are distributed prior to the Assembly and published on 
the Church website (www.freechurchcontinuing.org/
reports/acts-of-the-assembly/item/reports-2018). 
Along with its report each committee proposes a 
detailed course of action or ‘deliverance’, which the 
Assembly may either adopt or alter. It is possible for any 
member of the Assembly, or ‘commissioner’, to propose 
an amendment to the deliverance, attempting to change 
it, or an addendum, which seeks to add to it.

This is generally what provokes most debate at the 
Assembly, as the commissioners have an opportunity 
to ask questions and then make speeches on the 
range of topics belonging to each committee’s remit. 
Generally it is the responsibility of the convener of a 
committee to answer these questions and respond 
to the speeches made, though other members of the 
Assembly are able to offer ‘points of information’, if 
relevant. When speaking each person first addresses 
the Moderator and then the ‘Fathers and Brethren’, 
even when addressing a question raised by a specific 
member of the Assembly. By speaking ‘through the 
chair’ debates are not confrontational, even when 
strongly-held convictions are expressed. One of the 
Moderator’s chief responsibilities is to ensure that the 
debates proceed in a reasonable and fair manner which 
allows the various points of view to be expressed.

Ecumenical Relations Committee
With the recent translation of Rev. Gavin Beers to the 
congregation of Mebane, USA, the responsibility of 
presenting the report of the Committee on Ecumenical 
Relations fell to Rev. Alasdair Macleod (Knock & 

Mr Paul Rowland, 
Trinitarian Bible Society
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Point). Mr Macleod highlighted that the Orthodox 
Presbyterian Church have recently invited our Church 
to enter into Ecclesiastical Fellowship. This is a matter 
of encouragement, as it emphasises the mutual high 
regard that exists relating to the doctrine and practice 
of our mutual churches. Further, it resolves something 
the FC(C) have always regarded as an anomaly, that 
this Ecclesiastical Fellowship was interrupted after the 
division of 2000.  

It was noted with sadness that the Committee felt 
obliged to recommend that ecumenical relations with 
a Dutch denomination, the Gereformeerde Kerken in 
Nederland (vrijgemaakt), be suspended. This follows 
a recent decision of their Synod (the equivalent of our 
General Assembly), to depart from the Biblical position 
and Reformed practice by admitting women into 
office as deacons, elders, or ministers. The reason for 
suspending and not altogether severing this relationship 
is the hope that, representatives of our Church having 
spoken to the GKN(v) at their most recent Synod, this 
response, together with a similar position adopted by 
other members of the fellowship of churches in the ICRC 
(International Conference of Reformed Churches), the 
GKN(v) may yet reverse their decision.

There was a proposed addendum, which although it 
was not accepted by the Assembly, provoked a discussion 
about how best to interact with denominations, 
particularly in Scotland, with whom we have much in 
common. It was agreed that the Ecumenical Relations 
Committee should continue in their present course 
of encouraging meaningful discussions with other 
churches, as they deem appropriate.

Rev. William Macleod (Knightswood) reported on an 
opportunity he had been given to address the European 
Conference of Reformed Churches, and of meeting a 
pastor there from Turkey who said it was possible 
that he would be arrested for his Christian witnessing 
upon his return home. Mr Macleod was also pleased 
to discover that some of his articles in The Witness had 
been translated and distributed in Hungarian.

Finance & Sustentation Committee
Rev. James MacInnes (Lochalsh & Strath) presented 

the report on Finance, and expressed how thankful we 
should be as a denomination, having ended 2017 with 
a budget surplus of almost £40,000, for the generous 
provision which the Lord has made for us. This was 
particularly so in a year when it had been possible 
to purchase a new place of worship for the Partick 
congregation, as well as allocate funds for Ayr to make 
a similar purchase and for Shettleston to come to a final 
and satisfactory settlement for both their church and 
manse, which had been disputed properties.

Rev. Allan Murray (retired) spoke about the needs 
of the Brora congregation and a plea was made to 
remember that they have aspirations of purchasing a 
suitable manse and hope to proceed with this as soon as 
sufficient funds are available.

Attention was drawn to a proposed increase in the 
ministerial stipend (a stipend is not simply income, as a 
range of work-related expenses are paid by the minister 
out of this) from £20,000 to £20,500.

Mr MacInnes explained the difficulty in projecting a 
future budget when the income figure was based almost 
exclusively upon an unknown level of contributions 
through each congregation’s weekly free-will offerings. 
Considering the previous year’s figures, the Committee 
had endeavoured to be ‘prudent’ rather than overly 
optimistic, with the effect that the overall budget for 
2018 has a projected deficit of £75,591.

Mr MacInnes commended a revision of the present 
Central Building Fund (CBF). The effect of the revision 
would be that contributions will be directed promptly 
towards redeeming the outstanding mortgages, the 
burden of which a few congregations presently carry 
alone. He made reference to the ‘manse scheme’ 
championed by Thomas Guthrie after the 1843 
Disruption and the effect this had in strengthening the 
Church’s work and witness.

A plea was made for each congregation to have 
a monthly CBF collection. The saving in interest 
payments to local congregations will allow available 
funds to be utilised in a better way, and the CBF 
enables the whole Church to share in the burden, 
and so demonstrate Christian love and unity in a 
meaningful manner.

Mr Allan McCulloch, 
Scottish Reformation Society

Rev. Joshua Rieger, Evangelical 
Presbyterian Church in England & Wales
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Presently the Church has an insurance policy 
which provides death-in-service cover to help protect 
a minister’s family in the event of his death while still 
in the full-time ministry. There was a discussion about 
what level of cover can be provided for someone over 
the age of 70, an age after which it is impractical – and 
often also impossible – to purchase insurance cover. The 
Committee were encouraged to consider alternative, 
but yet unspecified, ways to come to a more equitable 
position, the present policy being that a single payment 
of £5,000 will be paid to the estate of a minister beyond 
the age of 70 and still in a pastoral charge within the 
United Kingdom, at the time of his death.

General Trustees
Mr Maurice Grant (Edinburgh) presented the report 
from the General Trustees. Mr Grant explained that the 
Trustees have come to the opinion that deacons’ courts 
may, if they choose, register with the Office of the Scottish 
Charity Regulator on a congregational basis. Although 
this would bring an increase in administration, it would 
mean that these congregations would then be under 
the threshold for the payment of water and sewerage 
charges – something which each congregation with a 
church building is liable for at present, as the combined 
annual income of all the congregations registered under 
one central charity number exceeds the maximum 
figure allowed for exemption from these charges.

On behalf of the Partick congregation, Rev. Andrew 
Allan thanked the Trustees for their work in purchasing 
the new church building on behalf of the denomination.

There has been a significant change in personnel over 
the past year with the retirement as General Trustees of 
Mr John MacDonald, Portree, and the resignation of Mr 
Timothy Nixon, Brora, and Mr Donald Martin, Stornoway. 
Mr Grant spoke warmly about the contributions made 
by these men. After the Assembly confirmed the 
appointment of new trustees the General Trustees are: 
Mr Maurice Grant, Edinburgh; Mr Lindsay MacCallum, 
Kiltearn; Mr Murdo MacDonald, Poolewe & Aultbea; Mr 
Thomas MacInnes, Portree; Dr Andrew Naylor, Harris.   

The Assembly also recorded its appreciation for Mr 
John MacKenzie, Assynt & Eddrachillis, for the ten years 
he served as a Trustee, five of which were as chairman.

The commissioners enjoyed a satisfying lunch in 
the church hall and an excellent dinner was provided 
in the Braid Hills Hotel.

Welfare of Youth & Education Committee
Tuesday evening was largely taken up with the Welfare 
of Youth report. The appropriate and familiar verses of 
Psalm 119:9-16 were sung, beginning: “By what means 
shall a young man learn his way to purify? If he according 
to thy word thereto attentive be.” This was followed 
by the reading of Paul’s exhortation to Timothy, in 
which the apostle reminds the young minister of his 
privileged upbringing in a believing family (2 Tim. 3).

Thereafter the winners of the Bible Class and Sabbath 
School prizes were introduced to the Moderator. Mr 
Blunt presented Susanna MacDonald and Sarah Craig, 
both from the Stornoway congregation, with their 
prizes. He encouraged Susanna, who loves reading, to 
always prioritise reading the best of books, the Bible, 
and he spoke to Sarah, who enjoys playing classical 
guitar, cooking and baking, to seek the friend who sticks 
closer than any brother.

Rev. Richard Ross (Portree), in presenting the 
Welfare of Youth report, explained that the Committee 
had taken the reluctant decision to make 2018 the 
final year of the All-Age Holiday in its present format 
and location. It was emphasised that this in no way 
reflected upon those who organise or attend the 
holiday, but that the number of bookings over recent 
years meant that it was not viable.

The work of the youth camps, both junior and senior, 
was commended, and Rev. Greg MacDonald (Cross) 
spoke about the valuable opportunity the camps give 
young people within the Church to develop friendships 
with others from Christian homes, and for them to talk 
about some of the issues and pressures that they each 
face in today’s youth culture. A total of 27 campers 
took part in a wide range of energetic and exhausting 
activities in Aviemore last year, and it is hoped that there 
will be an increase in bookings for this present year.

Christian Education was also spoken about, and 
the Committee’s aspiration to encourage and facilitate 
suitable resources and information. The Assembly, in 
principle, approved the holding of an annual conference 
dedicated to Christian Education.   

Mr Ross also spoke about the huge amount of 
excellent work done by the Committee’s clerk, Mrs 
Isobel Ann Macleod, in the general administration 
of their business, and particularly in revising all the 
Sabbath School and Bible Class material.

Susanna MacDonald (left) and 
Sarah Craig (right), Stornoway
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Delegates
Rev. Kenneth Stewart from the Reformed Presbyterian 
Church of Scotland (RPCS), Rev John Wilson from the 
Presbyterian Church of Australia (PCA) and Rev. John 
Hawthorne from the Reformed Presbyterian Church of 
Ireland (RPCI) were then introduced as delegates.

Rev. Kenneth Stewart spoke about the shared 
heritage and common roots of the Second Reformation, 
and his conviction that the basis for meaningful 
church relationships must be what transpired in the 
Jerusalem Chamber – a reference to the production 
of the Westminster Confession of Faith, together with 
the Larger Catechism, Shorter Catechism and other 
documents, in the Jerusalem Chamber of the Houses 
of Parliament during the 1640s. He described the 
Reformed Presbyterian Church of Scotland as fragile, 
but like the FC(C) it was striving to be faithful.

Rev John Wilson spoke honestly about the poor 
state his own Church had reached through departing 
from confessional faithfulness. Matters had been 
emphasised by a communication in 1951 from 
Dutch emigrants who said that they could not join 
the Presbyterian Church of Australia because of 
‘modernist’ preaching and problems with both the 
use of the sacraments and discipline. A further crisis 
in 1977 brought about a reform movement within the 
denomination, such that they now have no theological 
liberalism and their ministers are all confessional 
men. Mr Wilson also spoke about shared challenges 
with liberal, over-reaching government, and hoped 
that shared fellowship with the FC(C) might for both 
churches be a fulfilment of Proverbs 25:25: “As cold 
waters to a thirsty soul, so is good news from a far 
country.”

Rev. John Hawthorne brought warm greetings from 
Northern Ireland and asked for prayer, particularly 
in anticipation of the referendum in the Republic of 
Ireland relating to abortion, and the implications that 
that would have for Northern Ireland (as we have seen 
subsequently in the media and the UK Parliament, with 
calls for abortion to be introduced into the Province).

In thanking the delegates Mr Blunt spoke about 
the second petition in the Lord’s Prayer, “Thy 
kingdom come”, stating that while it has reference to 

sinners being saved and brought into the kingdom, 
it is also a cry for true harmony within the kingdom. 
He reciprocated Christian greetings to the various 
churches represented.

Presbytery Boundaries Committee
Rev. Graeme Craig (Stornoway) presented the report of 
the Presbytery Boundaries Committee. The report was 
largely a historical review of the subject and Mr Craig 
explained how the concept of parish and presbytery 
boundaries had been viewed since the days of King 
David (not the Psalmist, but the King of the Scots, 
who died in 1153). There was no debate or questions, 
yet I believe there was an appreciation for the clarity 
which the report and its recommendations brought 
to the question of how congregations outwith the 
bounds of Scottish presbyteries might best be granted 
presbyterial oversight.

This fact was immediately evident when it was 
agreed to place the congregation of Ballyclare and 
Doagh in Northern Ireland under the superintendence 
of the Southern Presbytery.

DAY 3 (Wednesday)
The second full day began with an hour of devotions, 
during which the Moderator requested six men to 
engage in prayer, making specific reference to gospel 
advance, the Church’s own work in Spain and Sri 
Lanka, the new ministry begun in Poolewe & Aultbea, 
the families of Rev. John J. Murray and Rev. Davide Ratti, 
and the forthcoming referendum in the Irish Republic.  

Public Questions, Religion and Morals Committee
The Convener Rev. Greg MacDonald (Cross) spoke 
about the sad effect of politicians thinking that they 
only answer to the voting public and failing to consider 
their accountability to the King of kings. Mr MacDonald 
spoke about focusing the Committee’s attention on 
matters not already raised in a helpful way by other 
bodies, such as the Christian Institute. Attention was 
given to the threat to family life posed by the Scottish 
Parliament’s proposed smacking ban, and how the 
Church can best help those who may find themselves 
in trouble before the courts out of faithfulness to God.

Rev. Kenneth Stewart, Reformed 
Presbyterian Church of Scotland

Rev. John Wilson, Presbyterian 
Church of Australia
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Mr Lindsay MacCallum (Kiltearn) reported that 
some progress has been made on a document that will 
address the United Kingdom’s political relationship 
with the Vatican.

Delegates
Rev. Sid Garland from the Evangelical Presbyterian 
Church of Ireland (EPCI), Mr Callum Webster from the 
Christian Institute (CI), and Rev. David Whitla from 
the Reformed Presbyterian Church of North America 
(RPCNA) were welcomed as delegates.

Mr Garland spoke of his Church’s experience of God’s 
faithfulness in providing for them when faced with the 
hard decision of whether to send perhaps their best 
preacher away on mission when there was a great need 
for his continued service at home. He encouraged the 
Assembly to think of the mission call and opportunities 
presented to the church today.

Mr Webster brought an update on the principal 
campaigns that the Institute is presently involved 
with, and asked for prayer for the staff members at the 
Institute as they carry out all their work.  

Mr Whitla brought an encouraging update upon 
his Church’s work in the USA, and foreign mission 
opportunities, some of which he was not at liberty to 
identify. He asked for prayer for his Church to have 
wisdom to deal well with one particular matter.

Publications Committee
The report of the Committee on Publications was 
presented by Convener Mr John Gillies (Partick). 
Several contributions were made by Rev. John Keddie 
(retired), which culminated in an unexpected but 
welcome decision to embark upon the printing of the 
Church’s subordinate standards; these are not always 
easily sourced, particularly bound together in one 
volume. The largest part of this publication would be 
the Westminster Confession of Faith, but it is to include 
the other documents.

The consensus of the Assembly was that the 
members of the editorial team in charge of the Free 
Church Witness are working well together, and it was 
agreed that from 2019 a June issue will be published, 
in addition to the ‘Good News’. The latter, which is a 

free-standing evangelistic publication, was spoken of 
with great appreciation.

The Moderator made a presentation to Mr Glenn 
and Mrs Myra Fraser for the valuable work they have 
done in providing a church bookstall over the past 
number of years.

Training of the Ministry & Admissions Committee
When the Training of the Ministry report was given it 
was noted that the student from the Southern Presbytery 
has indicated that he wishes to withdraw, prior to 
commencing theological studies. As a result, Mr Thomas 
Budgen and Mr Thomas Buchanan, who are both 
entering their final year of studies, are currently the only 
divinity students. It was noted that Rev. William Macleod 
and Rev. James Gracie, both appointed as lecturers last 
year, have settled into their new roles well. Rev. John 
Keddie has indicated his intention to retire as Principal, 
as well as lecturer in Church History & Church Principles, 
in 2019. The process of identifying a successor to Mr 
Keddie will now commence, with the expectation of this 
being settled at the 2019 General Assembly.

An addendum was agreed which asked the 
Committee to review present funding arrangements 
for divinity students, with the present system of loans 
having a number of disadvantages.

Home & Foreign Missions Committee
Rev. Harry Woods (Kilmorack & Strathglass) presented 
the Committee’s report and explained that reluctantly 
the Committee had to recommend that the Church 
withdraw from involvement with Covenant College, 
Zambia, Mr Woods agreed that a clarifying statement 
concerning this should be prepared by the Committee. 
However he also emphasised that the Committee 
remain very supportive of the work of Marjanne 
Hendriksen in Zambia, and it was agreed to continue 
providing her with financial support.

Rev. Trevor Kirkland (Ballyclare & Doagh) and Rev. 
James MacInnes (Lochalsh & Strath) reported on recent 
trips to Sri Lanka, some details of which have already 
been provided in the Witness. The pressing need in Sri 
Lanka is to provide a car for Rev. Partheepan, who must 
regularly travel on roads through the jungle at night.

Rev. Sid Garland, Evangelical 
Presbyterian Church of Ireland

Mr Callum Webster, Christian Institute
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Rev. Jorge Ruiz (Spain) provided an update on his 
work in Spain. It is hoped that the congregation there 
will be able to register as a church with the government, 
which will make it easier for them to promote the weekly 
services and develop the work. Including children there 
are now 43 members in total. A successful summer 
youth camp was held last year with the assistance of Rev. 
Timothy McGlynn. A proposed Reformation conference 
had to be rescheduled in October because of the political 
turmoil surrounding the question of independence for 
Catalonia. Rev. Eliseo Garcia from Colombia has recently 
arrived to provide supply in Barcelona for six months, 
which is a huge encouragement to the congregation. 
Elder Hugues Pierre, who lives in France, is completing 
his studies and has proved to be an excellent student; he 
is presently involved with the revision of the French Bible 
which is being conducted by the Trinitarian Bible Society.

Two Spanish-speaking ministers, Rev. Edgar Lopez 
and Rev. Jose Fernandez of the Casa Del Alfarero 
Church, Chicago, spoke of the influence of Miranda 500, 
a conference arranged by Mr Ruiz to commemorate 
the Reformation last year, where they met a number 
of our ministers from Scotland. Having come from an 
Arminian and Pentecostal background they are hungry 
to learn more about reformed doctrine, worship and 
practice. Many changes have since been introduced in 
the congregation in Chicago, including purity of worship.

Rev. Bill Scott (retired) spoke in the absence of 
Eliseo Garcia from Colombia, who had attended last 
year’s Assembly but was unable to be present this year. 
Mr Scott tried to give us an impression of the scale of 
South America, where men may travel huge distances to 
fellowship and teach small groups of Reformed believers. 
He spoke about the cry for help from these brethren, who 
were particularly disappointed after being let down by 
some other western denominations who did not follow 
through on offers of help. Mr Scott reflected on how much 
of his heart was left in Peru, where he began his ministry 
in the 1970s, and that were he a younger man he would 
be ready to travel to Colombia and Brazil and Chile and 
Cuba and Venezuela to visit these brethren who are today 
asking for our help. Mr Scott appealed to younger men in 
the ministry to learn Spanish.

Rev. Andrew Allan (Partick) gave an update about 
the work of Hudson Taylor Ministries and their 
important work in China.

Dr James Wanliss (Greenville) gave an outline 
of some of the work in the USA, where they are 
encouraged following the ordination and induction of 
Rev. Brent Evans following last year’s Assembly and 
the more recent induction of Rev. Gavin Beers, who 
was translated from Ayr.

Mr Peter Thurlow (Edinburgh) and Rev. Greg 
MacDonald (Cross) spoke about the importance of 
retaining a focus also upon Jewish Mission.

The Mission reports were brought to a fitting 
conclusion when Rev. John Keddie (retired) was 

asked to lead in prayer. Besides all the works already 
mentioned, he also sought God’s blessing upon our 
Home Mission Worker, Mr Donald John Morrison, who 
was unable to be at the Assembly to bring his usual 
stirring address, because he had taken some time off 
to go on a short-term mission to Moldova.

Delegate
A full and encouraging evening was concluded with an 
address from one final delegate, Rev. Robin Tso from 
the Presbyterian Church of Eastern Australia. (One of 
our ministers, Rev. Timothy McGlynn, served with this 
Church prior to returning to Scotland.) Mr Tso spoke 
passionately about the many points of connection 
between our denominations and the importance of 
renewing the closeness that previously existed in order 
to be better able to support and encourage one another.

DAY 4 (Thursday)
The Assembly having made good progress through its 
agenda, only a few items of business remained for the 
final day.

Legal Advice and Property Committee
Rev. Iain Smith (Harris) presented the report of the 
Legal Advice & Property Committee. He explained the 
present challenge of gaining access to funds belonging 
to the Kiltearn congregation, which have been frozen 
by the Bank of Scotland. Mr Smith indicated that a 
brief explanatory report on this would be included in a 
future issue of the Witness.

Deceased Ministers & Elders
The report of the Committee to prepare a Minute 
on Deceased Ministers and Elders was given in, 
during which the Commissioners were upstanding. It 
recorded that the following had passed away since the 
2017 General Assembly: 
Elders: Mr Angus Macdonald (Snizort); Mr Malcolm 
Thomson (Stornoway); Mr Angus MacLeod (Knock & Point).

Following a vote of thanks to all who helped in the 
smooth running of the Assembly, and once the minutes 
had been agreed, the Assembly was concluded with the 
singing of Psalm 122 and the Benediction pronounced 
by the Moderator.

Rev. Robin Tso, Presbyterian 
Church of Eastern Australia
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Opening of Partick Place of Worship 
(Rev. Andrew R. Allan)

Saturday 19th May was a red-letter day for the 
Partick congregation, when a ceremony and 
service was held to mark the official opening of 

their new place of worship.
Shortly before 3.00pm those present gathered 

outside the church and sang Psalm 122. The 
Moderator of the Southern Presbytery, Rev James 
Haram, Shettleston, was asked to lead in prayer. 
Afterwards Rev. Robert McCurley, Greenville, cut 
a ribbon to officially open the church and halls. 
Following this Mr McCurley conducted worship 
inside the church and preached an appropriate 
sermon from Colossians 1:18, highlighting the 
supremacy of Christ.

After the service most retired to the adjacent hall for 
refreshments and fellowship. Mr McCurley was invited 
to cut a specially-baked cake for the occasion, after 
which the Partick minister Rev. Andrew Allan gave a 
vote of thanks and asked Mrs Janette Allan, wife of Mr 
Donald Allan, Partick deacon, to present an inscribed 
bible to Mr McCurley to mark the occasion.

Following the singing of Psalm 133, Rev. Greg 
MacDonald, Ness, closed the afternoon’s proceedings 
in prayer. We thank all our guests and friends who 
came and shared in our historic day.

Update on Presbytery of USA 
(Dr. James Wanliss, Elder, Greenville)

The Free Presbytery of the United States 
continues to be grateful for the heritage 
and testimony of the FC(C). We value the 

shared bonds of fellowship within the FC(C). The 
presbytery consists of five places of worship: Atlanta, 
Georgia; Columbia, Missouri; St. Louis, Missouri; 
Greenville, South Carolina; and Mebane, North 
Carolina. Although the separation between some 
congregations is over 1,000 km, modern technology 
facilitates regular contact and encouragement. Each 
Christian Sabbath about 250 souls worship in our 
congregations.

Our annual family conference, which began in 
2005, serves an important role in cultivating Christian 
fellowship between our congregations and other 
Reformed Christians in the US and abroad. With the 
blessing of the Lord, we have come to expect roughly 
200 attendees each year. Various ministers from our 
presbyteries in Scotland have regularly, willingly, and 
joyfully, opened the Word of God for us. Presbytery 
will hold the conference in Kentucky again this year, 
at a location nearly midway between many of our 
American congregations. The means of grace provide 

the central focus of the conference, including three 
stated times of public worship each day. The twelve 
sermons delivered throughout the week have often 
brought rich and lasting edification to the people. The 
added opportunities for fellowship through informal 
Psalm-singing, times of prayer, shared meals and 
recreation also enrich the week.

Since 2006, the Presbytery conducts a Colloquium 
in the autumn and spring, alternating locations 
between our different congregations. Ministers, 
elders, deacons and students for the ministry gather 
for two days of fellowship over the Word, psalm 
singing, and prayer. We often invite ministers and 
elders from other denominations. Six addresses offer 
opportunities to reinforce and carry forward our Free 
Church testimony.

One of the most exciting events of the past year 
was the induction of Rev. Brent Evans in the Atlanta 
congregation. We covet your prayers for the Lord’s 
richest blessings on Rev. Evans's ministry. It has 
been encouraging to see new members added to the 
Atlanta congregation. This promising work in a large 
metropolitan area now also enjoys the blessing of a 
new student for the ministry. The Lord has blessed our 
Greenville congregation with the ordination of two 
more officers: Mr. John King as elder and Mr. Joshua 
DiLella as deacon. St. Louis rejoiced over a recent adult 
baptism, an uncommon and exciting blessing. Great is 
the work of the Lord!

After a long wait Rev. Gavin Beers’s induction and 
translation to the Mebane congregation took place, with 
great rejoicing, on 4th May 2018. By my estimate over 
200 attended the induction service. We pray, and covet 
your prayers, for the Lord’s blessing on his ministry.

In the 1800s the Free Churchman Rev. Horatius 
Bonar wrote a little book called Night of Weeping. In 
it he said his goal was, “to minister to the saints...to 
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seek to bear their burdens, to bind up their wounds, 
and to dry up at least some of their many tears.” Bonar 
reminds Christians that God works all things for good, 
tenderly binds their hurts, and gathers as treasures 
their tears in his bottle.

We are keenly aware that gain and indescribable 
relief to the Mebane congregation has its match 
in loss and inexpressible grief to some beloved 
brethren in Scotland. Translation of a minister to a 
new congregation is always bittersweet. The Lord 
has brightened the testimony of the Christian love 
we share in several ways throughout this process. 
Translation of Mr. Beers to Mebane would never 
have been possible without the blessing of the Lord. 
We acknowledge with gratefulness the support of 
Mr. Beers’s presbytery and the sacrificial love of the 
saints in Ayr.

Presbytery is preparing to relaunch its 
quarterly magazine, The Master’s Trumpet, which 
will be available online free and in hard copy by 
subscription. Our Presbytery has also recently 
erected a book publishing imprint called Grange 
Press. Grange Press aims at publishing materials 
that magnify God, humble men and herald the 
claims of Christ. We are committed to the whole 
counsel of God in the Scriptures, as expressed in 
classical Reformed orthodoxy and codified in the 
seventeenth century edition of the Westminster 
Standards. Grange Press will provide material that 
directs souls into the riches of the Bible and leads 
them to savour Christ and contend for his claims. 
We focus on mining the rich storehouse of literature 
penned by Scottish Presbyterians to promote purity 
in doctrine, worship, and practice. A new website 
will be forthcoming soon, and will contain further 
information, including subscription details for The 
Master’s Trumpet. Grange Press draws its name 
from the burial ground in Edinburgh where many 
Free Church of Scotland Disruption fathers rest in 
anticipation of the resurrection.

In God’s kind providence, our minister in Greenville, 
Rev. Rob McCurley, completed a video teaching series 
on the Westminster Shorter Catechism. This is available 
gratis on the Internet via http://bit.ly/2CRERiM. We 
trust it will be of help in training young and old in 
sound doctrine.

Highland Bible Conference (Rev. James Clark)

This year’s Highland Bible Conference is to take 
place on 11th August 2018, in the Westhill 
building, Culloden Road, Westhill, Inverness, IV2 

5BP, from 1.00pm to 4.30pm, D.V. The price for adults is 
£3 and children are free. The speaker expected is Rev. 
Trevor Kirkland (Ballyclare & Doagh) and his subjects 
are: 1) The Imprecatory Psalms; 2) The Messianic 
Psalms. Refreshments will be available between the 
two lectures. All are welcome.

Church Directory (Rev. Raymond Kemp)

Anew Church Directory is available from the 
Publications Committee. It is a sixty-page A5 
booklet and contains full details of Free Church 

(Continuing) congregations in the UK and overseas, 
including the locations of places of worship, times of 
services and communion dates. There is information 
regarding the workings of the Church, the Church 
magazines and the Free Church Seminary, and contact 
details for all ministers and clerks to the committees 
of Assembly. The Church Directory will be useful to 
visitors who are looking for a place of worship.

The price of the 
Church Directory is 
£3.00 each for 1-9 
copies and £2.50 each 
for 10 or more copies, 
plus postage. Postage 
for a single copy sent 
to a UK address is 
£1.00. Postage for a 
single copy sent to an 
overseas address is 
£2.00. (Details of the 
cost of postage for 
multiple copies sent 
to a UK address or 
an overseas address 
are obtainable on 
request.) Please send 
your orders to:

Mr Bill McQueer, The Manse, Tordarroch, Farr,
Inverness, IV2 6XF
01808 521474
publicationorders@fccontinuing.org
 

Cheques, etc. should be made payable to ‘Free Church 
of Scotland (Continuing)’.

For details of other Free Church of Scotland 
(Continuing) publications, please visit:

www.freechurchcontinuing.org/publications/
books/list-of-publications

Quote

“Prayer is in itself, apart from the answer 
which it brings, a great benefit to the 
Christian. As the runner gains strength for 

the race by daily exercise, so for the great race of life 
we acquire energy by the hallowed labour of prayer. 
Prayer plumes the wings of God’s young eaglets, that 
they may learn to mount above the clouds. Prayer 
girds the loins of God’s warriors, and sends them forth 
to combat with their sinews braced and their muscles 
firm. An earnest pleader cometh out of his closet, 
even as the sun ariseth from the chambers of the east, 
rejoicing like a strong man to run his race.”
Charles H. Spurgeon

http://bit.ly/2CRERiM
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COMMENT
THE KIRK AND THE CONFESSION

Westminster Confession criticised

At its Assembly in May the Church of Scotland 
agreed to instruct its Theological Forum “to 
advise the General Assembly on the continuing 

role of a ‘Subordinate Standard’.” In presenting an 
Overture from the Presbytery of Melrose and Peebles, 
the Very Rev. Dr Finlay Macdonald stated: “The Church 
is not well served by a subordinate standard that, let’s 
be honest, is not taken seriously across the Church.” He 
was followed by an elder, Mrs Isobel Hunter, who said: 
“The Westminster Confession in print to which we all 
must swear, still speaks of the Elect, who only shall be 
saved, and of the Pope as the Antichrist and worse.” 
She further maligned the Confession by claiming that 
it was adopted “at a time when Scotland boasted of 
being the foremost burner of witches in Europe”.

In 1986 the Church of Scotland passed a ‘Declaratory 
Act anent the Westminster Confession of Faith’, which 
declared that it “no longer affirms”, “dissociates itself 
from” and “does not require its office-bearers to 
believe” the following statements in the Confession: 
“Popish monastical vows of perpetual single life, 
professed poverty, and regular obedience, are so far 
from being degrees of higher perfection, that they are 
superstitious and sinful snares, in which no Christian 
may entangle himself” (22:7); “such as profess the 
true reformed religion should not marry with infidels, 
Papists, or other idolaters” (24:3); “the Pope of Rome...
is that antichrist, that man of sin, and son of perdition, 
that exalteth himself in the church against Christ, and 
all that is called God” (25:6); “the Popish sacrifice of 
the mass, as they call it, is most abominably injurious 
to Christ’s one only sacrifice, the alone propitiation for 
all the sins of the elect” (29:2).

A disavowal of these ‘anti-catholic’ statements is not 
enough for some however: they would like them deleted 
from the Confession, or would have the Kirk abandon 
the Confession altogether. No doubt other ‘offensive’ 
statements are also in their sights, such as, “much less 
can men not professing the Christian religion be saved in 
any other way whatsoever” (10:4), and, “marriage is to 
be between one man and one woman” (24:1). Slandering 
the Confession as ‘anti-catholic’ (will it soon be termed 
‘Islamophobic’ and ‘homophobic’?) misses the vital 
point, which is that the Church must be faithful to the 
teaching of Scripture. The evidence is increasing that the 
Church of Scotland has more regard for modern secular 
thought than for the truths of the Word of God.

SOUTHERN IRELAND REFERENDUM

Abortion to be legalised in Irish Republic

On 25th May the Republic of Ireland voted 
to repeal the Eighth Amendment of its 
Constitution, which protected the life of the 

unborn by making abortion illegal unless the mother’s 
life was threatened. The change paves the way for what 
may become a more radical position on abortion than 
is presently the case in Great Britain.

The Eighth Amendment was inserted into the 
Constitution in 1983. In 2016 the Taoiseach (Prime 
Minister) set up a Citizens’ Assembly to examine 
some key issues. It recommended that abortions be 
provided in a range of circumstances, and the relevant 
committee of the Irish Parliament voted in favour of 
repealing ‘the 8th’. A referendum was held to decide the 
matter, with a scheme allowing unrestricted abortion 
up to 12 weeks of pregnancy.

The turnout in the referendum was 64.1% and the 
result was 66.4% ‘Yes’ to abortion and 33.6% ‘No’. The 
margin means that the legislative process is unlikely 
to be impeded. The political and media propaganda 
in favour of abortion was relentless, with the current 
Taoiseach Leo Varadkar claiming that voting ‘Yes’ would 
remove Ireland’s legacy of shame over its treatment of 
women. What few realise is that some pro-abortionists 
have been calling for unrestricted abortions up until 
birth and see the 12-week limit as just a stepping stone.

The referendum result has implications for 
Northern Ireland, where abortion is illegal unless 
there is a serious and long-term risk to the mother’s 
mental or physical health. In 2015 the Northern Ireland 
Human Rights Commission sought to challenge the 
law on abortion in the Province. The Supreme Court 
has now dismissed the case on a technicality, but the 
judges took a swipe at the current law, stating that 
its prohibitions are ‘untenable’, ‘disproportionate’ 
and violate articles of the European Convention on 
Human Rights. Many MPs are demanding that the UK 
Government unilaterally change the law in Northern 
Ireland, but these calls have been resisted so far.

The present Government is dependent upon the 
continued support of anti-abortion MPs from the 
Province, but Providence has now created a clash 
between two cultures in the UK – the liberal secularists 
for whom abortion is an article of their religion, and 
the God-fearing who view it as an evil to be resisted. 
We pray that the Lord would preserve the right to life 
for the unborn in Northern Ireland.
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JOHN WYCLIF AND THE LOLLARDS (2)

Rev. Alasdair J. Macleod

(This is the second and final part of a lecture delivered at 
the JDM Conference of Korean missionaries at Kirchen, 
Germany, on 28th December 2017.)

3. The Wider Ministry of Wyclif

Wyclif realized that if the English people 
were to be persuaded of his doctrines they 
needed to be able to assess the evidence 

for themselves. Therefore, this brilliant scholar set 
himself to the translation of the whole Bible into 
English for the very first time. Wyclif laboured under 
disadvantages in this endeavour: he had no access to 
Greek or Hebrew manuscripts and was able only to 
translate from the Vulgate, the Latin Bible, so that his 
work was only a translation of a translation; he worked 
before the invention of printing, so his translations 
of Biblical books could only circulate in handwritten 
copies; and, furthermore, as he began it late in life, 
the whole translation would not be completed until 
after his death. Nonetheless, Wyclif ’s Bible proved 
hugely influential. From his enforced retirement at 
Lutterworth, Wyclif sent forth popular pamphlets in 
English and learned treatises in Latin to defend his 
theological assertions, but most importantly, portions 
of English Scripture.

Though technically it was illegal to translate the 
Scriptures, Wyclif chose to obey God rather than man. 

His translation was simple, vigorous and warm, a 
communication of the Word of God in the language of 
the people. His doctrine of Scripture was very high: “It 
is impossible for any part of the Holy Scriptures to be 
wrong. In Holy Scripture is all the truth; one part of 
Scripture explains another.”

Wyclif ’s Bible proved hugely influential on the 
development of the English language, and many 
consider that Wyclif was the ‘father of English prose’, 
but more importantly, it began a new era in the life 
of the English Church. Alfred, Lord Tennyson, wrote 
memorable poetry on this point:

‘Not least art thou, thou little Bethlehem,
In Judah, for in thee the Lord was born;
Nor thou in Britain, little Lutterworth,
Least, for in thee the word was born again.
Heaven-sweet Evangel, ever-living word,
Who whilome spakest to the South in Greek
About the soft Mediterranean shores,
And then in Latin to the Latin crowd,
As good need was – thou hast come to talk our Isle.
Hereafter thou, fulfilling Pentecost,
Must learn to use the tongues of all the World.
Yet art thou thine own witness that thou bringest
Not peace, a sword, a fire.’
Wyclif held to the centrality of preaching; he 

denied the place the Church of Rome gave to dramatic 
performances and to music. Wyclif ’s preaching was 
simple and earnest, taking the literal sense of the 
passage and then applying this with conviction and 
force to his hearers. His application was not the 
reasoning of an academic but the earnest pleading of 
a lover of souls. He preached, for example: “Lift up, 
wretches, the eyes of your soul and behold him that no 
spot of sin was in, what pain he suffered for sin of man. 
He swat water and blood to wash thee of sin; he was 
bound and beaten with scourges, the blood running 
down by his sides, that thou shouldest keep thy body 
clean in his service; he was crowned with sharp thorns 
that thou shouldest think of him and flee all cursed 
malice; he was nailed to the cross with sharp nails 
through hands and feet and stung to the heart with a 
sharp spear that all thy five wits should be ruled after 
him, having mind on the five precious wounds that he 
suffered for man. And right in all his great pain this 
capital Innocent prayed for his enemies to his Father 
and said: ‘Father forgive them this guilt for they know 
not what they do.’ ’’

Many young priests flocked to join Wyclif in his 
work, sharing his vision for the reformation of English 
Christianity. Wyclif gave them portions of the English 
Bible and pamphlets, and sent them forth to preach 
the gospel to the English people in their own language. 
They became known as the ‘Lollards’. Some say that 
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this means ‘idle folk’, others that it means ‘mumblers’. 
It was used by their enemies as a term of abuse, but 
adopted by themselves as a mark of honour, much as 
the early Church were castigated as ‘Christians’. From 
Lutterworth the Lollards went forth preaching, and 
evidence of them is found throughout most of the 
country, chiefly from the records of their persecution.

Wyclif had confidence in the 
effect that this simple and earnest 
preaching would have upon its 
hearers and his counsel to the 
Lollards gives a good insight 
into his high view of preaching: 
“Many men preach themselves 
and cease from preaching Christ. 
This ornamental style is little in 
keeping with God’s word. The 
latter is rather corrupted by it 
and its power paralysed for the 
conversion and regeneration 
of souls. God’s word, according to Augustine, has a 
peculiar and incomparable eloquence of its own, in 
its very simplicity and modesty of form. A flowery, 
captivating style of address is of little value compared to 
right substance. Christ promised to his disciples that it 
should be given to them what they ought to say. The how 
would follow. Worldly prelates command that no man 

should preach the gospel except according to their own 
will and limitation, and forbid men to hear the gospel 
on pain of the great curse, but since it is the counsel and 
commandment of Christ to priests generally that they 
preach the gospel, and as this they must do without 
leave of prelates, who it may be are fiends of hell, it 
follows that priests may do the commands of Christ 

without the leave of fiends.”
Wyclif himself died in 1384, 

in peace at his own home in 
Lutterworth. The circumstances 
of his death were telling: he was 
found engaged in leading the 
public worship, and indeed was 
about to administer the Lord’s 
Supper, when he was overtaken by 
illness, carried from the Church, 
and died shortly afterwards. But 
nothing could put an end to the 
gospel message he had begun to 

proclaim, both through his own preaching ministry, 
and through the missionary labours of the Lollards.

Indeed, in the years that followed, the ministry of the 
Lollards only increased both in scale and significance. 
Wyclif ’s Bible was revised and completed by his 
secretary John Purvey. Furthermore his missionaries 
continued to circulate, to such an extent that their 

A painting depicting Wyclif and the Lollards at work

“Christ promised 
to his disciples that 
it should be given 
to them what they 
ought to say. The 
how would follow.”
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enemies complained that: “they 
went all over England, seducing 
nobles and great Lords. Their 
number very much increased and, 
starting like saplings from the root 
of the tree, they were multiplied 
and filled every place within the 
compass of the land, to bring over 
to their sect a great number of 
people.” One opponent went so far 
as to complain that “every second 
man you met was a Lollard”. Wyclif 
himself reckoned that one third of 
the priests agreed with him on the 
Lord’s supper. Despite every effort 
at intimidation and persecution 
their enemies were quite unable to 
stamp out the prevalence of Lollard 
teaching. Even their enemies acknowledged that the 
Lollards were men of consistent moral character.

Many of the English nobility extended support and 
protection to Lollard preachers. Sir John Oldcastle was a 
prominent convert of the Lollards, and himself became 
a preacher of Lollard doctrine. They preached wherever 
they could: in churches when that was permitted, and 
otherwise in the churchyards, village greens or even 
in the homes of the people. As Wyclif remarked: “Jesus 
ever had this manner, to speak God’s words where he 
knew that they might profit the people who heard them, 
and so Christ preached often, now at meat and now at 
supper, and at whatever time it was convenient to hear 
him.” Wyclif said in one of his own sermons: “Christ has 
said, go out and proclaim that the Kingdom of Heaven is 
at hand. One must preach of the Kingdom of Heaven, of 
the Kingdom of Christ, of the Lord’s Advent...but above 
all, of Christ and His incarnation and of the preparation 
of man for eternal blessedness.”

The Church authorities continued to do what 
they could to suppress the teaching of Wyclif, and 
the ministry of the Lollards. In 1415 the Council of 
Constance condemned Wyclif as a heretic, and in 
1427, his bones were dug up and burnt publicly at 
Lutterworth and the ashes were cast into the River 
Swift. Some of the Lollards were actually martyred; 
most notably, Sir John Oldcastle was publicly burnt 
in 1417. By 1431, the Bishop of Bath and Wells 
threatened to excommunicate anyone in his diocese 
who copied the English Bible. Similarly congregations 
of Lollards were discovered in Norfolk and Suffolk, 
and there were even Lollard schools. In 1518 a Lollard 
preacher called Thomas Mann testified that he had 
seen seven hundred people converted under his 
ministry; he was burnt at the stake. Mann reported 
the existence of large and faithful congregations of 
Lollards at Newbury and Amersham. In 1521 a “secret 
multitude of true professors” was found in the Chiltern 
Hills. At the same time three hundred people were 

“We may be 
encouraged that 
the Lord prepared 
the ground for 
reformation, by 
a quiet seeding 
of the ground 
through Wyclif 
and the Lollards.”

charged with holding Lollard views 
in Buckingham and another five 
hundred Lollards were arrested by 
the Bishop of London. In the 1520s 
congregations of Lollards were 
persecuted in Essex and Middlesex, 
being found in possession of Wyclif ’s 
Bible. Tellingly, when Lutheranism 
first arrived in England in 1523, 
the Bishop of London said: “it is 
no question of some pernicious 
novelty. It is only that new arms are 
being added to the great band of 
Wyclifite heretics.” Wyclif and the 
Lollards evidently paved the way 
for the English Reformation.

The Lollard influence also 
extended into Scotland, with 

burnings for Lollardy in 1422 and 1432, and in 1494 
thirty persons from Kyle in Ayrshire were charged with 
holding Lollard views. One of them, Murdoch Nisbet, 
even put Purvey’s revision of the Wyclif New Testament 
into Scots dialect for the benefit of the people. John 
Knox would call Kyle, “an old receptacle to the servants 
of God”. Undoubtedly, Lollardy prepared the way for 
the Scottish Reformation also. Wyclif ’s writings also 
circulated in Bohemia, and were highly influential on 
John Hus of Prague, who went on to proclaim similar 
doctrines, and to challenge the Church of Rome, until 
his martyrdom in the year 1415.

Conclusion
There are three main lessons that we may draw from 
the ministry of John Wyclif:

1. We may be encouraged that the Lord raised up so 
transformational a ministry in the unpromising context 
of Medieval England under the yoke of the Papacy. The 
Lord still reigns, and His power is undiminished.

2. We may be encouraged that the Lord prepared 
the ground for reformation, by a quiet seeding of the 
ground through Wyclif and the Lollards. This proves 
that not all significant works of God are outwardly 
discerned or easily known, but that the Lord 
accomplishes His purpose through the working of His 
word, applied by His Spirit, in the souls of individual 
men.

3. We may be challenged by the history of John 
Wyclif to exercise confidence in the Word of God as 
His truth, and the means of salvation when applied in 
power by His Spirit, especially when preached as He 
has commanded. Like Wyclif of old, we have no need 
of drama or music, if we have the faithful and sincere 
proclamation of the Word of God as literal truth, and as 
the only message of salvation.

For a good Evangelical biography, I would 
recommend David Fountain, John Wyclif: The Dawn of 
the Reformation.
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re-formed simply because of 
concerns regarding the handling 
of allegations against a Professor 
at the Free Church College. 
Given the changes permitted in 
the form of worship in the Free 
Church of Scotland in 2010, 
i.e. a departure from exclusive 
psalmody in public worship, 
these concerns were well 
founded. The ministers were 
ultimately declared contumacious for failing to withdraw 
from the FCDA and thereby pursuing a divisive course 
and this resulted in the division of 2000. Mr Keddie 
states that the setting up of Free Concern some months 
prior to the re-forming of the FCDA was “without doubt 
the catalyst in the escalation of polarisation and division 
in the church” – and yet no disciplinary action was taken 
against those involved in this group.

In summary this book serves as an important historical 
account of the division of 2000 and thus should be 
of interest to all of our people, perhaps especially the 
younger generation who were less directly involved in the 
events of the 1990s onwards. I believe the book would also 
be useful to give those in other denominations who are 
seeking an understanding of the history, and position, of 
our denomination. I highly recommend this book and we 
owe a debt of gratitude to Mr Keddie for producing it.
Dr Andrew Naylor (Leverburgh)

John G Paton: Missionary to 
the Cannibals of the South 
Seas
Paul Schlehlein, Banner of 
Truth Trust, pbk, 208pp, 
£6.00

This book is a short 
paperback, divided into 
two parts. I know very 

little about the author, but as a 
missionary himself, he obviously has a great interest in 
John G. Paton.

In the first part the writer deals with a brief history 
of John G. Paton, the Missionary. The second part deals 
with some of the lessons to be learned from his Mission 
to the South Seas. The title of this book may put some 
people off reading it because of its reference to cannibals. 
However, this should not be the case. Although the 
writer does deal with the great dangers faced by Paton, 
yet it is done in a considered manner, which should not 
unduly worry the reader.

The first part of the book gives a brief overview of 
Paton’s life, dealing with the early years, the painful 
years, the fruitful years and the final years. It is well 
summed up: “The means God uses to displace and change 
may be painful, but never purposeless; traumatic, but 

(Books for review should be sent to: Rev. Alasdair J. Macleod, 
25c Swordale, Point, Isle of Lewis, HS2 0BP)

A Divided Church: An Account of the Division in the 
Free Church of Scotland in 2000
John W. Keddie, pbk, 104pp. Available at £6.00 
(inc. p&p) from author at Scottish Reformed 
Heritage Publications, 19 Newton Park, Kirkhill, 
Inverness-shire, IV5 7QB; also from Internet sites.

This is a very helpful account of the events which 
culminated in the formation of the Free Church 
of Scotland (Continuing) in 2000. Whilst Mr 

Keddie stresses that this is a personal assessment of the 
division in the Free Church of Scotland he is well placed 
to record these events given his own involvement in 
church courts at the time. As with his other works on 
church history this book is extremely well written.

Following a Foreword by Rev. William Macleod, and 
an Introduction by the author, there are five chapters: 
Unrest in the Free Church, 1990-1995; Court Case 
and its aftermath, 1996-1999; Free Church Defence 
Association acted against, 1999; Division in the Free 
Church, 1999-2000; Where to now?

The final chapter describes encouraging developments 
within the denomination despite having failed to prove 
our claim at law “to be the true bona fide representatives 
of the original protesters of 1843 and to be carrying 
out the objects of the Protest more faithfully than the 
majority”. The two appendices detail the Ministers and 
Elders who adhered to the Free Church (Continuing) at 
2000; and the Declaration of Reconstitution.

The events leading up to the division caused much 
sadness and distress amongst Christian brethren, not 
only at a congregational level but also within families. 
It is appropriate in the light of this that the author does 
not go into unnecessary personal detail but reference 
is made, as appropriate, to official Church records as 
well as contemporaneous articles from Free Church 
Foundations. The procedures and decisions of both 
church and civil courts are carefully documented and 
analysed. By way of footnotes the meaning of a number 
of terms used in Presbyterian church courts and in the 
Scottish Legal system is helpfully explained.

A clear account is given of the re-forming of the 
Free Church Defence Association (FCDA) in 1997, the 
principles of which were the same as that of the FCDA 
as established in 1870. One of the stated aims was “to 
press for consistency and adherence to ordination vows 
on the part of ministers, professors and office-bearers 
of the Free Church”. In other words, the FCDA was not 

BOOK
REVIEWS



July / August 201838

Book Reviews

never trifling; bitter, but always beneficial” (p.75).
The second part deals with the influences and 

character of the man. Its focus is on his godly home, his 
calling, his courage, his risks, his gospel strategies and 
his evangelism.

Whilst reading this book a couple of things struck 
my mind. John G. Paton was fashioned by the Grace of 
God in Jesus Christ, but his character was shaped by his 
godly upbringing. His parental home was a place where 
family worship and consecration to the service of the 
Lord was expected from the children. How sad it is that 
we have lost such a vision today.

Paton was a man fired by love and zeal for the glory 
of God. His missionary enthusiasm stemmed from his 
unshakeable trust in the Sovereignty of God and his love 
for the lost. It was his Calvinism that propelled his work. 
How we, as a Confessional Church, need to rediscover 
that missionary spirit in our day!

I found this book both challenging and enjoyable. 
Although it is a little on the short side, I would 
recommend it to the wider church.
Rev. Richard Ross

Scottish Reformation Society Historical Journal 
Volume 8
Douglas Somerset (ed.), Scottish Reformation 
Society, pbk, 341pp, £10.00

The latest number of the Historical Journal 
commences with a serious and thorough piece 
of historical scholarship, an article by Douglas 

Somerset considering the Scottish Reformation afresh 
in the light of the existence of the so-called spirituali, a 
movement of clerics and others sympathetic to reform, 
yet still adhering to the Church of Rome. This proves a 
fruitful exercise, as the picture that emerges of Scotland 
in the 1550s is one of widespread outward conformity 
to Romanism, but of profound dissatisfaction just 
beneath the surface. Some of those who can legitimately 
be identified as spirituali remained loyal to Rome in 
later years, and even hardened in their positions, but 
multitudes came eventually to embrace the full clarity 
of Reformation Protestantism. This study adds depth 
and nuance to our understanding of the progress of the 
Reformation in Scotland.

Roy Middleton has undertaken a superbly detailed 
project in researching the tumultuous history of the 
professedly Presbyterian congregation of Crispin Street, 
London, where John Love became minister in 1787. The 
eighteenth century was a period of declension in English 
Nonconformity, as the attainments of the Puritans were 
compromised and lost. The picture that emerges is 
one of confusion, reckless doctrinal speculation, and, 
frequently, the embracing of grave error. For all the 
faults of the Church of Scotland in the same period, how 
thankful we should be for the Westminster Confession, 
and the vows of subscription, which did much to hinder 

the same propagation of heresy 
from occurring in Scotland. One 
frankly wonders how much of 
this history John Love himself 
knew when he went to London 
as a minister!

Two articles concern 
the history of the Church in 
Caithness during the nineteenth 
century. John Smith tells 
the intriguing story of John 
MacBeath, an obscure Free Church minister who helped 
to set up an Original Seceder congregation in Castletown 
in the 1850s, apparently in response to early signs of 
declension in the Free Church. This was, however, a sad 
choice, as the local Free Church minister, Alexander Auld, 
was a godly and faithful man, and later the oldest of the 
twenty-seven ministers who refused to enter the union 
of 1900. Norman Campbell contributes a wide-ranging 
article on ‘Caithness religious conservatism’, drawing 
out some of its eccentricities, including an unhealthy 
tendency to separatism. In this endeavour, he is a true 
master of understatement: it is “doubtful” whether it was 
wise for office bearers to resign because precentors were 
no longer giving out the line to the congregation; “Not 
all the godly people in Caithness joined the Separatists”; 
and, best of all, a newspaper book review was “rather 
mixed”. Just to set his final observation in context, the 
review had called the publication in question, a pamphlet 
of separatist sympathy, “a disgrace to Christianity and 
to civilization”! Mr Campbell explores very effectively 
the multiple expressions of conservatism in Caithness, 
particularly in the stands of 1893 and 1900, by using the 
examples of seven notable godly women.

Other articles include Matthew Vogan’s helpful index 
of the holdings of manuscript notes of sermons of Samuel 
Rutherford available in libraries, showing that more are 
extant than had been thought. However, on the basis of 
the text he appends of one exposition, these may be so 
fragmentary as only to interest academic researchers. Our 
own John Keddie has included a good introductory article 
on George Gillespie and his important contributions in the 
Westminster Assembly, while Paul Murray contributes a 
useful study of the internal debates in the Free Church 
that led to the catastrophic Declaratory Act of 1892, which 
purported to give greater liberty to office bearers in their 
subscription to the Westminster Confession. Mr Murray 
shows the extent of the Highland-Lowland divide in the 
Free Church evident in this debate, with the demand 
for change coming from the South, and opposition 
from the North. In his quotations from the debate, he 
demonstrates just how far the Church had declined from 
the faithfulness to the confessional heritage of the Church 
evidenced in 1843.

The Journal remains an invaluable resource for those 
with an interest in Scottish church history.
Rev. Alasdair J. Macleod
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COMMUNION DATES
Communions are held on the following Sabbaths. Visitors should contact local ministers for times of the main services and 
the preparatory and thanksgiving services. Contact details may be found on the Church website.
July    August   September
1     Snizort   19  Duirinish  2     Portree
8     St Louis   26  Stornoway  9     Columbia, Duthil-Dores, North Uist & Grimsay
15  Greenville      16  Glasgow–Knightswood, Kilmuir & Stenscholl, Scalpay Harris
22  Atlanta      23  Inverness–Greyfriars, Lochalsh & Strath, Mebane
29  Harris



“And he is the head of the body, the church: who is the beginning, 
the firstborn from the dead; that in all things he might have the 
preeminence.”

Colossians 1:18
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