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Dietrich Bonhoeffer (1906-1945) is increasingly being
quoted by evangelical writers and theologians. Eric
Metaxas' recent highly-acclaimed biography presents
him as an evangelical martyr of the twentieth century.
Stephen Nichols, President, Reformation Bible
College, with a PhD from Westminster Theological
Seminary, in his book, Bonhoeffer on the Christian life,
states: 'We can even lay claim to Bonhoeffer as an
evangelical'. Bonhoeffer's book on the Sermon on the
Mount, The Cost of Discipleship, is being read by many
Christians and is widely described as a modern
Christian classic.There is no doubting the brilliance of
Bonhoeffer's mind, nor his passion for the oppressed,
nor the original way that he had of stating his beliefs.
However, his theology is very different from orthodox
evangelical theology and he is certainly far from being
a reliable guide in presenting the Christian faith and in
interpreting the Scriptures.This editorial is a warning.
Don't take Bonhoeffer as your teacher!

His life
Dietrich Bonhoeffer grew up in liberal, theological
circles in Germany in a relatively-wealthy, intellectual
family. His father was a professor of Psychiatry and
Neurology. His oldest brother became a famous
scientist and another brother a top lawyer. His
mother, a grand-daughter of liberal theologian Karl
von Hasse, was a teacher and insisted on family
religion though they were not regular in their
attendance in church. It was a surprise to all when, at
the age of fourteen, Dietrich announced his decision
to devote his life to theology. He studied in Berlin
under the famous liberal, Professor Adolf von Harnack,
but rejected liberalism. The great influence in his
thinking was the Swiss theologian Karl Barth who
developed what became known as neo-orthodox
theology. Far from being an evangelical, Bonhoeffer
was more liberal than Barth. He considered himself a
'modern theologian who still carries the heritage of
liberal theology within himself'.

Bonhoeffer – 
A Reliable
Guide?

Having completed his studies in Berlin, including his
Doctor of Theology, and still too young to be
ordained, he went to Union Seminary in New York
and did post-graduate studies under Reinhold
Niebuhr. Returning to Germany in 1931, he became a
lecturer in Systematic Theology in the University of
Berlin.The rise of Hitler brought a dramatic change in
his life. He rejected Nazism with its antisemitism. One
of his sisters was married to a Jew. He helped form
the Confessing Church as a protest against the
germanisation (nazification) of the national Church.
An underground seminary was set up in Finkenwalde
and Bonhoeffer taught students for the Confessing
Church there. Eventually it was closed by the Nazis.
He was involved in helping Jews to escape from
Germany and later in a plot to assassinate Hitler.
After spending some time in prison he was hanged in
Flossenburg concentration camp in 1945 just before
the end of the war.

Dietrich Bonhoeffer (1906-1945)
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meditating on a verse of Scripture, not looking at it in
the original, not consulting commentaries, not
concerned about what it literally meant in the Bible,
but simply concentrating on what God had to say to
them at that point that day. It can become the word of
God to the meditating individual.
Bonhoeffer stated, 'The Holy Scriptures alone witness
to the divine revelation, which occurred as a one-time,
unrepeatable and self-contained history of salvation'.
There is a huge difference between the Scriptures
being a witness to divine revelation and being divine
revelation. He happily accepts the so called 'findings' of
higher (destructive) criticism. He rejects for example
the biblical account of creation in favour of evolution.
Bonhoeffer on one occasion told his congregation
unequivocally that the Bible is filled with material that
is historically unreliable. Even the life of Jesus, he said,
is 'overgrown with legends' (myths) so that we have
scant knowledge about the historical Jesus. Bonhoeffer
concluded that the life of Jesus cannot be written. He
followed Rudolf Bultmann in finding the New
Testament full of myths which have to be 'demytholo-
gised'. Bonhoeffer wrote, 'My opinion of it today would
be that he (Bultmann) went not “too far” as most
people thought, but rather not far enough. It's not only
“mythological” concepts like miracles, ascension, and
so on … that are problematic, but “religious” concepts
as such'.

Was he a martyr?
When we think of Christian martyrs we think of the
early Christians thrown to the lions for refusing to
worship Caesar. We think of Reformers like Patrick
Hamilton and William Tyndale burnt at the stake for
preaching the gospel and for translating the Scriptures
into the language of the people. In no sense were
these men involved in conspiracies against the state.
Bonhoeffer died for being involved in a plot to
assassinate Hitler. Now, one might rightly argue that
he was justified in resisting the evils of Nazism, but his
death was not because of his beliefs, but rather for his
'crime' of conspiracy to murder. So, if we regard him
as a martyr it is in a very different sense from the
usual Christian martyrs. We admire his love for the
Jews and for all who were oppressed and
down-trodden, and his willingness to lay down his life
for others.

View of the Bible
Critical to evangelicalism is our view of the Bible.The
word of God was certainly very important to
Bonhoeffer but in a very different sense from
evangelicalism. He rejected the liberalism of Harnack
with its idea of Scripture as merely man's thoughts
about God. Bonhoeffer believed in revelation and that
God speaks through the word. However he did not
believe in the Bible as scientific (empirical) truth and
he certainly did not believe in the inerrancy and
infallibility of Scripture. His view, like that of Barth, was
that the word can become the word of God to you
when you are reading it. It is not in itself the word of
God but God can speak through it. So, for example, he
taught  his  students  to  spend  a  half hour each day  

Breslau (now part of Poland),
birthplace of Dietrich Bonhoeffer 
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Situation Ethics
The Sermon on the Mount receives great attention. In
The Cost of Discipleship, Bonhoeffer called fellow
Christians to radical discipleship, to follow Jesus with
abandonment. However, most evangelicals miss one of
his key points: Discipleship does not, according to
Bonhoeffer, involve learning the content of Jesus’
teaching and following it. Rather, what is said about the
content of discipleship is, 'Follow after Me, run along
behind Me!' That is all. To follow Him is something
completely empty of content. He picks up Luther's
strange phrase 'sin boldly' and draws a distinction
between trying to keep the law, which he regards as
'legalism', and obeying God. For example he argues that
trying not to tell lies is legalism. He held to a form of
situation ethics. What is right and wrong depends on
the circumstances and not on the absolute law of God.
However God's law is an expression of God's
character and He is unchangeable. The only way to
know the will of God is by studying the Scriptures
which contain the law of God. There can never be a
contradiction between God's law and God's will.

Sabbath
The Sabbath was given to man at creation. The
command to keep the one day in seven holy was
reiterated on Mount Sinai and written with the finger
of God on tables of stone. Jesus kept the Sabbath and
said that the Son of man is Lord of the Sabbath.
Bonhoeffer, however, is quite happy to play table tennis
on Sunday or to attend the theatre.

The Cross
For evangelicals the cross is at the centre of their
faith. Bonhoeffer did not believe in substitutionary
atonement – Christ suffering as a substitute for our
sins, dying in our place to earn eternal life for us.The
cross of Christ certainly is important to him, but in a
very different way – it is as an example and an
inspiration. He is concerned that we live
cross-centred lives and by that he means that we take
up our cross and follow Christ, living lives of self-
denial.Yes, as with Barth, there is a great emphasis on
grace, but the idea of Christ as the Lamb of God
taking away our sins by his suffering hell for us is
missing. To evangelicalism that is a critical omission.
Indeed Bonhoeffer would argue that we are saved by
the incarnation – Christ taking our nature – rather
than by His atoning death. He taught that in the body
of Jesus Christ, God is united with humanity, all of
humanity is accepted by God, and the world is
reconciled with God. In the body of Jesus Christ, God
took upon Himself the sin of the whole world and
bore it.

Conversion
As a Lutheran he embraced the doctrine of baptismal
regeneration – you are automatically born again when
you are baptised. Around 1931 Bonhoeffer
experienced a 'conversion', when he, as he puts it,
discovered the Bible. From then on he began to read
it daily and meditate upon it. Yet it was not what
evangelicals normally call conversion, or what the
Scriptures describe as the new birth. He rarely
referred to it. He criticises conversion testimonies
and sees the New Testament as not being about
individual salvation. He wrote, 'We must finally break
away from the idea that the gospel deals with the
salvation of an individual’s soul'.

Swiss Theologian Karl Barth
(1886-1968) who deeply
influenced Bonhoeffer

Bonhoeffer studied at Union
Theological Seminary New York
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Heresy
Bonhoeffer stated that all sermons should have a shot
of heresy in them.This is certainly effective in stirring
interest and shocking the audience. However in the
long run it is counterproductive because it shakes
confidence in the truth. It desensitises congregations
to error. It numbs the horror that God's people should
have to false doctrine and even blasphemy.

Apologetics
Bonhoeffer rejected apologetics. Like Barth, he divided
knowledge into two separate realms — religious and
empirical (scientific), and the Bible is religious truth,
not empirical truth. Bonhoeffer never embraced
biblical inerrancy and readily admitted that higher
biblical criticism was a legitimate study. He thought
that the historical accuracy of Scripture was irrelevant.
The Bible was true religiously though not scientifically
or historically. Thus Bonhoeffer like Barth considered
apologetics misguided, because it transgressed the
boundaries separating the empirical and religious
realms.

Conclusion
While Bonhoeffer is often quoted today, many of his
statements meant to him something quite different
from what evangelicals think. His books are often read
without discernment, which is dangerous. His Letters
and Papers from Prison reveal his views more clearly
than some of his other works. It is not for us to judge
any man; the Lord does that. However let us beware of
being led into heretical neo-orthodoxy by statements
which appear sound.

Universalism
Bonhoeffer was a universalist, believing in the eventual
salvation of all. He wrote that there is no part of the
world, no matter how godless, which is not accepted by
God and reconciled with God in Jesus Christ.Whoever
looks on the body of Jesus Christ in faith can no longer
speak of the world as if it were lost, as if it were
separated from Christ. Every individual will eventually
be saved in Christ.

Ecumenicity
Bonhoeffer moved happily in ecumenical circles. When
in Rome he greatly enjoyed the masses held in the
Roman Catholic churches there. He worked happily
with the liberal leaders of the World Council of
Churches, forming close friendships with many of them
and regarding them as true Christians. He greatly
admired Mahatma Gandhi and had planned a visit to
India to study under him and learn from him.

Cheap Grace
'Cheap grace' is one of the distinctive phrases of
Bonhoeffer. He uses it as a challenge to the antinomian
position of those who think that because they believe in
Jesus they can live the way they like and yet all their sins
will be forgiven. His emphasis is good in one sense, but
it is not a helpful term. The implication is that what
changes grace from being cheap to being costly is our
obedience and sacrifice. However the expensive nature
of grace is not increased by anything we do. Grace is not
cheap because it cost God the death of His Son.Thus,
although it is free to us, it is very expensive to Christ.
God requires good works of us but it is His irresistible
grace in our lives which transforms us so that we
cannot but produce good works.

Bonhoeffer’s
Sanctorum
Communio, 
a famous & 
challenging

work based on
his doctoral

thesis written
when he was
23 years old

A later
photograph
of Dietrich
Bonhoeffer
from 1939
at the age

of 33
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The occasion of this book of David Randall’s on A Sad
Departure is the recent departure from the Church of
Scotland of forty or so ministers and an (unspecified)
number of other office-bearers and members. The
book provides a rationale for this departure. The
author was one of the ministers who separated from
the Kirk after faithfully serving many years in a
congregation in the north east of Scotland. The
particular catalyst for the departure of ministers and
people from the Kirk, we are told, was the acceptance
by the Kirk of practising homosexual ministers after
2009. This was, by all accounts, the ‘last straw’ of
defiance of biblical teaching which so many found
finally unacceptable, leading to their ‘sad departure'.
The author purposely uses the title A Sad Departure to
cover two sadnesses felt: (1) the sadness of the Kirk’s
departure from its historical and theological moorings;
and (2) the departure out of the denomination of the
ministers themselves.
Mr Randall has one way or another told a sad story.
He has done so with real candour for which he is to
be commended. His examination of the biblical and
historical material is admirable. It is also a brave book,
given that putting this into print will open him up to all
sorts of critical reaction, both, one suspects, from the
liberal side and from the ‘conservative’ side (within or
outside the Kirk). On the one hand some will say: ‘But
haven’t plenty of evangelicals stayed in the Kirk?’ On
the other hand some will say: ‘Though forty may have
left, what of those professed evangelical men (or
women?) who have gone into the ministry of the
Church of Scotland in the same period?’ The cynic
might say: ‘Why are you sad leaving such a mixed and
compromised body. Aren’t you going to breathe
fresher air?’ Others might say: ‘What, only 40!’

Personal Background
Before examining the thesis of this book, a personal
word. The reviewer was brought up in the Kirk. His
father and two uncles were elders (a cousin was
baptised by James S Stewart). One of these was elected
an office-bearer in St George’s West, Edinburgh, in the
days of James Black. Until I started to attend the
ministry of James Philip at the Holyrood Abbey
congregation in 1965 (aged 19), I have no recollection of
hearing the gospel in the Kirk. In the 50s and 60s the
Kirk was still well attended. But it was largely formal,
nominal, and not distinctly evangelical.We had no Bible
reading, prayers or grace at meals in the home. The
gospel was unknown in my family circles. This was
common. In the early days of my own experience there
were eight Church of Scotland congregations in the area
in which I lived in Edinburgh. By the early years of the
new millennium none of them remained as such, though
three of the former Kirk buildings became Christian
meeting places: a Brethren assembly, a Charismatic
meeting and a Free Presbyterian Church! But the Kirks
had gone, the aggregate membership (not necessarily
attendances!) of which in the early 1960s would have
been around 5-6,000 souls. After a few years in
Holyrood Abbey, in which I became a member, I had my
own ‘sad departure’ (around the time of the admission
of women to office and ministry in the Church) and
attached myself to a Free Church of Scotland
congregation. The issue, for me, was basically ‘broad
churchism'. I did not move churches because I thought
the Free Church to be flawless, but because at least it
had confessional and constitutional integrity and for that
reason deserved my support. Anyway, that is how I felt
and that is what I did. I mention this because it has an
obvious connection with the subject of Mr Randall’s
book.

A Sad Departure 
Rev John W Keddie

This article is written by Mr Keddie in response
to Rev David Randall’s book A Sad Departure,
reviewed in this magazine by Rev Anthony
Dallison, himself at one time a Church of
Scotland minister.
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So, what about A Sad Departure? The Church of Scotland
in the 21st century cannot be understood apart from
the acceptance and adoption of the ‘broad church’
model in the wake of 19th century developments in
relation to the Bible and the creed in the mainline
Scottish Presbyterian Churches. Herein is the source of
the ‘wrecking’ of the Scottish Presbyterian Church in
the 20th century.

The wrecking of the Presbyterian Church in
Scotland
(1). First, and no doubt foremost, there is the matter of
a revised view of the Bible in the churches through the
rise of the higher criticism in Bible studies introduced
primarily through the Free Church in the 19th century.
(2).Then there are the qualifications of the teaching of
the Confession of Faith through Declaratory Acts
(United Presbyterians, 1879; Free Church, 1892; Church
of Scotland, 1910).
(3). There were consequently changes in ordination
vows in the direction of relaxation (United Free, 1900;
Church of Scotland, 1929). These qualifications and
relaxations effectively made the creedal position of the
churches mutable and consequently the application of
discipline for heresy nigh impossible. It was the
institutionalisation of a classic ‘broad church’ model in
which ‘evangelicalism’ was, or at least was seen to
become, just one tolerable view among others held by
some within the Church, essentially an ‘outmoded
alternative’.
(4). The theological faculties became dominated by
liberal, modernist or neo-orthodox theology and
critical views of the Bible.This inevitably diminished its
authority. This was exacerbated by the transfer of the
denominational colleges to the Universities, cementing
liberal modernist thought as the norm for the teaching
of all divinity students in the Kirk.
Such movements ensured that even evangelically-
minded students were not taught the orthodox,
confessional, unequivocal, unqualified, Reformation
evangelical faith. Nor, indeed, did they have to subscribe
to it. It may have been their private commitment, so far
as they understood it, but it was not the ‘official’ one,
which was purposely ‘broad’ and qualified.
This, no doubt, had far-reaching consequences for the
witness of evangelicals who would not find it easy even
among themselves to be unified about what evangelical
faith or a confessional position really were. In addition,
they  had  to  ‘get  used  to’  situations  –  Assemblies,

Presbyteries, Committees and other Church courts
which were diffuse and generally dominated by liberal
mores, besides women in office.That was a continuing
recipe for: (1) compromise; and (2) a sort of
congregational independency or church-within-a-
church which essentially involved a detachment from
Presbyterianism itself!
David Randall makes reference to such movements,
and yet, not without falling rather short in his analysis
in some respects.

The inadequacies of A Sad Departure
(1). In various places Randall makes reference to the
Church’s historical and traditional roots and how it is
the evangelical position that is the ‘authentic’, genuine
one. However, he does not take sufficient account of
the discontinuity between the more remote history,
when Confession, formula and ordination vows were
not yet tampered with, and the new model ‘broad
church’, based upon altogether more indefinite,
undefined, and mutable commitments to a
fundamentally vague formula and loose ordination
vows. These purposely lent themselves to breadth of
interpretation which formally and officially allowed a
wide spectrum of beliefs (or unbeliefs). There never
has been comfort for evangelicals, at least since 1929,
in the formula and vows.Adherence to the Confession
is not now to the 'whole doctrine of the Confession of
Faith' but essentially to sola ecclesia, what the Church
determines to be acceptable. (I dare say some
evangelicals completed their training and licensing
without opening the Confession!)

Rev David Randall Jr. son of the author, 
who also left the Church of Scotland Ministry
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(2).There is little discussion in the book on the effects
of the forms of theological education prevailing in the
Church in the 20th century and their negative impact,
not least on evangelicals. The dominant liberal,
modernist, and neo-orthodox theology, together with
the Old Testament and New Testament criticism, are
dead weights in preparing men for a sound theology
and evangelical ministry.This has surely had a profound
impact on the declension of the Church.Although there
is a superficial parallel between the situation in the 20th
century and the situation in the Kirk in the 18th
century, really it is not so. Yes, there was moderatism
and unbelief in the ministry then. However, the formal
position of the Church, confessionally speaking, was
unaltered, and in general the teaching of divinity was
perfectly orthodox. In the 20th century the position of
the Kirk became ‘officially’ mutable and uncertain. (How
many evangelicals in the Kirk believe in conditional
immortality or deny limited atonement, or the
perpetuity of the moral law?)
(3). The argument is made in the book that the
homosexual issue is the crux issue because it is so at
odds with clear Bible teaching. Certainly the decisions
on the ordination of practising homosexual ministers fly
in the face of clear Bible teaching (well presented here
by Randall) and are therefore in direct defiance of the
authority of Scripture. Mention is made of a speaker in
the Assembly who apparently stated that ‘We know
better than the Bible now’! However, that is not new. I
remember in the late 60s watching a live broadcast
from the Kirk Assembly during a debate on the
admission of women to office in the Church. I
distinctly remember an influential speaker (Professor
James S Stewart) advocating the admission of women
to office with the statement that it was true that Paul
taught clearly that women be not admitted to office.
However, that was Paul and that was then. We have
moved on and such things can be changed to suit the
times! Such a view has in truth been endemic in the
Church for reasons not unrelated to the qualified and
mutable creedal commitments.The issue may not seem
to be so critical (women in office).Yet the attitude to
the Bible and its teaching was essentially the same and
what has happened in the Kirk post-2009, given the
social changes in the interim – not unrelated to the
departure of the Kirk from evangelical orthodoxy – is
simply   a   logical   outworking   of   the   principle of  
mutability worked through the fabric of the Church.

Response
(1). One very hard thing in all this is what is said in
the book about loving the Kirk of our upbringing.
We are to love the truth. And we are to love
righteousness. But can we love a Church that has
failed to maintain truth and faithfulness to the Lord
and His gospel? I have had the profound feeling of
the failure of the Kirk in relation to my own
forebears, generations of Scottish families, and in
promoting a vague sort of universalism. This does
not accord with the letters to the churches in
which want of faithfulness eventuates in the
candlestick being removed. The churches in
Laodicea and Sardis are unlovable. ('Lukewarm', says
Jesus, 'I will spew you out of my mouth'. Strong
words. What is He going to do in Scotland?). So
many of these churches were in truth pitiable.True
we will love the souls of men, and we will love all
righteousness, and we ought to love all God’s
ordinances, but not a theologically corrupted
church which can be soul-destroying.
(2).Among the ‘sadnesses’ in this book are: (a) the
striking fact of so few leaving the old Kirk; and also
(b) the apparent lack of any unified movement or
consensus on this issue amongst professed
evangelicals. Notwithstanding what Randall says
about sadness (reluctance?) in leaving the Church,
the truth is that, given the legal restraints, no one
leaving the Kirk will be able to take congregations
or buildings with them. That is a practical
discouragement from taking such a step (besides
leaving stipends and manses behind). For larger
groups, obtaining new buildings (and stipends) may
be no problem. But for smaller groups it is more
problematic.The smaller conservative Presbyterian
denominations either have limited resources
themselves or else are perceived to be ‘ultra-
orthodox'. Where there is a ‘go-it-alone’ on the
part of departing groups a question of real
Presbyterianism arises: How do they form
Presbyteries? What about continuity? What about
formula and ordination vows, for that matter? What
about theological education? A tragedy in the
Scottish scene, so eloquently evident in the content
of A Sad Departure is the fact that confessional
Presbyterianism largely disappeared from Scottish
Presbyterianism after 1900 (apart from the small
‘rumps’ of ‘unpopular’ conservative Presbyterians).
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(3). In retrospect it seems such a pity that there wasn’t
a significant nation-wide ‘realignment’ either in 1900 or
even earlier. It looks as though the (Free Church) House
of Lords Case of 1903-4 was a crux in that if there had
been a significant movement against the Declaratory Act
of 1892 and the subsequent union, the Royal
Commission to divide up the Free Church properties in
1905 might have worked out very differently and an
evangelical, Reformed, medium-sized Church with a
sound theological College might  have  emerged in  the 

ecclesiastical firmament. However, that was not to be
and, as they say, the rest is history. It seems to be a case
of the Lord giving the Church up to the desires of its
heart and sending leanness to its soul. Too late now,
what might have happened in 1900. But still not too late
for uncompromising evangelicals to support the faithful
conservative Presbyterian denominations, or for that
matter for there to be a coming together of these
smaller bodies, or for ceaseless prayer for reformation
and revival in our day among all God’s people.

Turton’s Pillar I
The following is an extract from James Turton (1839 - 1916) of
Haydock’s autobiography entitled  Turton's pillar: a memorial of
the wonders of grace in the regeneration and pilgrimage.

In the year 1889, when dear Andrew Bools of London
was preaching, I had a sight of Christ in His sufferings
that overwhelmed me. I saw Him bleeding, groaning,
dying, and I begged of God He would not let me alone,
or I felt I must die on the seat. I seemed to hear those
eternal words: ‘Father, forgive them’. But I do not know
where the poor sinner is that can fully describe Christ
in His sufferings or in His glory! O that time! How glad
I was I was on the back seat! 

Mother’s Death
My mother gradually lost her sight and was quite blind
for the last two years of her life. I loved her much, and
stuck to her to the last. So did my dear wife love her, and
my eldest sister watched over her night and day with
every possible care. Dear Bradbury sent her a weekly
donation for years.And though her blindness was a great
affliction, I am persuaded there were times she was quite
reconciled to it. I took every opportunity to spend an
hour with her, though living two miles distant. She had
watched over me and prayed over me in those dark
days, and God gave me a strong desire to do all I could
for her.
The last week she lived, I went after business and stayed
with her through the night, and O what I learned in
those nights! Sometimes she forgot there was anyone
there but God and herself; and the holy, heavenly
communion that went on between them I can never
describe.The last portion of the wonderful Book I read
for her was Psalm 132, on the night before she died,
when  her very soul  seemed to  dance  within her. She 

held   up   her   thin   hand   and   praised   the   Lord
marvellously and prayed earnestly for God to take her
to her heavenly mansion, and in twelve hours He
answered that prayer. She never spoke again, but once
during those hours I said, ‘Mother, if God is with you
and you are happy, squeeze my hand’.And O how she
kept squeezing it! and she died without a struggle or
a groan. Thus ended a precious life, dear to me.
The first glimpse I had of that glorious place the Lord
has prepared for all His blood-redeemed people was
about this time, as I lay ill in bed. I saw Jesus enthroned
on high in glory, and the Father seated in all the
splendour of His majesty, and the Spirit moving all the
glorious trains of living, adoring, glorified beings. Some

James Turton 1839-1916
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I knew not. But O the glory, majesty and grandeur I
cannot describe! 
Now, having had this sight, I have no fear of death, for
Christ will convey me through the shadow. It is only a
shadow (Ps.23:4). This was a blessed time to me. I told
my dear wife I had seen the glory, and she believed me,
and rejoiced with me at the great goodness of the Father
of mercies in so graciously dealing with such a poor,
ignorant sinner as I. I told it to another dear saint who I
thought understood all mysteries, but he only smiled and
said nothing.This was a damp cloth on my mouth, and I
have not told it again till now.

Bankruptcy
But in twelve months after the above display of divine
goodness there was a change in providence. Now I was
nearing a new roadway, a path I had never travelled in,
and had I known what was before me, I should have
wished to die with my dear mother. In the following year
the great coal strike of 1893 came as a calamity upon us.
We were in the midst of it, for I believe we had not one
customer but worked in or about the mines. We had
done a good business and worked hard; we had got a bit
of property and a bit of money, a good stock of eatables
and wearables, and a good stock of patent medicines. But
the eighteen-week stop cleared us of everything, and put
us in debt.This we had never known before. Many of our
customers left us, some owing £10, some £50; some
blamed me for letting everything go. Well, I had been a
collier myself, and I helped them all I could to win the
battle, but they proved treacherous, and instead of stop-
ping with me, they left. A great misfortune to me was a
big store and another drug shop started within a quar-
ter of a mile from me. Here they all fled, and left the
poor simpleton to do the best he could. We struggled
against wind and tide five years, till two creditors pressed
me into bankruptcy.This gave my poor wife a blow she
never got over. I could not persuade her to go to bed,
and I could not go.At everything that stirred she thought
someone was coming to take all we had.The night was
worse than the day. I read all the cases I could find in the
Bible to try and show her that others had been in deep
trouble before us, and God had delivered them. The
looks she would give almost petrified my soul, and she
would say with such force, ‘He will never help us’.
I will just note one thing. It may not suit some, yet I
believe it will others that have been tempest-tossed.The
night before I had to meet the creditors at Manchester,
I had a terrible night; we had no sleep. I had not a penny
to take me there, and the ordeal I had to go through was 

awful to me. 1 took a knife and sent it into my hand, and
wrote a prayer to God in my own blood.Those lines are
on a leaf of my Bible now, and as I write I see the knife-
mark in my hand. But behold what God did for me! The
morning came, and I was getting ready for Manchester.
My dear wife said, ‘What is the use of getting ready? You
have nothing and you cannot walk so far; what will you
do?’ I said,‘Just be quiet, and see what God will do’. I had
not long said those words when a knock was at the
door. I opened it, and a woman put ten shillings in my
hand, saying,‘This will perhaps help you; pay me back any
time’. O it filled our mouth with praise, and off I went to
Manchester.

Satan on the Train
Here I met with a most fierce temptation. I got into a
compartment alone, and as the train hurried away at full
speed, the devil came in close by my side and said, ‘You
will get into such a mess with these creditors today that
you will be locked up, and never come home again. Open
the door and jump out. ‘O how I kept praying to the
Lord to drive him away! I was covered all over with per-
spiration, and thought about the blessed Jesus sweating
great drops of blood falling down to the ground. But
these words came with power: ‘Fear not, I will deliver
thee’. O what a miracle! Sceptic, where are you? The
devil fled. I saw him go through the door he tried hard
to persuade me to go through. I sat calm as the summer
day. ‘I will deliver thee’, kept singing in my soul.
The Official Receiver shook hands with me and asked
me to sit down. I waited half an hour, when he came
again and said,‘I do not think your creditors will appear’.
About ten minutes later he came again and said, ‘It is all
over; none of them will come now’. I said, ‘What will be
next?’ He said, ‘You will hear no more till your public
examination’; and he shook my hand and said, ‘Good
afternoon’. Now I hurried home to tell my dear one all
that had happened, and we wept together, and broke our
fast at 5 pm, having had nothing since the previous day.
That blessed promise and speedy fulfilment of it were
both meat and drink to me. My dear friend Bradbury
sent me some money, and our deacon collected some
from friends, which enabled me to pay the Receiver all
he required to let everything remain.Then my dear wife
began to revive a little, and chided herself for her
unbelief.
At my public examination I was questioned and cross-
questioned three-quarters of an hour, and God helped
me through after a night of wrestling prayer. My poor
dear  one and I had little  sleep that night, but God gave 
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me this word: ‘Fear not’; only seven letters; but they did
my soul more good than if the King had been going with
me. After the examination, the Receiver told me to go
home and not trouble, for they never had a straighter
case than mine. He said it was an honourable
bankruptcy.This was a backing to ‘Fear not’. So I hurried
to tell my dear wife the whole matter, but I was some
time before I could do it.We had eaten nothing before
through fear and trouble; now we could not eat for
rejoicing of heart. I crept to my secret spot, and was
looking to see if there were any marks of the tears I had
shed, when a heaven of praise rushed into my soul.Then
I felt a new man, and we ate our meat with gladness.

A Lie
But after all this, I had my old, infernal foe to battle with.
God had kept him in the background, I feel sure, through
the foregoing worry and trying scenes; but now he
showed his face and began to plague me about this
matter. One morning after I had been at the mercy-seat,
he came to me and so dogged me that I could not get rid
of him till I gave him an audience.And he began like a real
master that knew how to environ poor simple souls. He
said, ‘There is one little thing here you cannot deny’. I
said, ‘What is it?’ He had a particular note of the whole
matter. O how careful we need to be in our whole
conduct and behaviour! For even the devil knows our
wrong steps. I had once acted a lie, though I had not said
it with my lips; but it was brought so vividly before me
that I could not deny it.Then he began reaping up things
half a century ago. ‘Ah’, I said, ‘all those things were
swallowed  up  long ago. My  blessed  Master said, “All  

manner of sin shall be forgiven unto men”; and I know
it because I have felt it. My first witness is: “I have
blotted out, as a thick cloud, thy sins”; and I have a
score more witnesses from His  blessed  Word
which thou and all hell cannot withstand’. This
finished him for that time, and he departed foiled.
After five weeks of an experience I hope no dear
children of God may ever have, we opened the shop
again with nothing at all in it to sell. Here God found
me more friends, and raised me a bit of money which
helped us to keep creeping; and for nine years we
kept creeping on. It has been all creeping from that
day till now.We crept along together till my dear one
dropped into the grave, and I am creeping onward to
it. To tell of some of these creeping times might
interest some that know the narrow way. For truly it
has been a narrow way, so narrow sometimes that my
dear wife and I could not go together; but  I  could
not  leave  her, so had to keep fetching her up by
prayer, supplication and tears. Sometimes, when we
had got through a difficult pass, she would drop a tear
and bewail her want of faith; but I tried to encourage
her with the Word. It is a wonderful Word. One word
from the Book is better than a thousand of mine, for
God will honour His Word.After one sleepless night
in this trouble, when I had been driven by wind and
tempest to my wits' end, I took the blessed Word and
fell upon: ‘Be still and know that I am God’. I was
enabled to obey the word, and He wrought
wondrously, making darkness light and crooked things
straight.
(The Gospel Standard March 2013).
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The Perfect 
Pastor
Rev David Murray
Many moons ago I used to enjoy Crimewatch, a TV
programme that specialized in using Identikit software to
produce composite pictures of criminals based on
various eyewitness accounts. It was fascinating to watch
the picture put together on screen: first the hair, then the
eyes, the nose, the mouth, the ears and so on.With the
reach and leverage of a TV programme, the criminals
were often rapidly identified and the following week the
real picture was placed beside the composite, usually
revealing remarkable similarity.
So, what if we put together a composite of the perfect
pastor; what would he look like? Here’s a composite of
the best bits of the best pastors I’ve known.

Mind:
He is educated in the Scriptures, the historic Confessions
and contemporary issues. He’s not only educated, he’s
also wise and remains teachable: quite a rare combina-
tion.
Eyes:
His eyes are focused upon Christ. He looks to Jesus, the
author and finisher of his faith, and never takes his eyes
off Him.
Ears:
He listens to God’s voice in the Word, in conscience and
in providence. But his ears are also open to the cries of
the sheep – the hungry, the injured and the lost.
Mouth:
He speaks the truth in love, in public and in private. He
speaks clearly, consistently, and as simply as he possibly
can even when talking about the most profound truths.
Nose:
He is sensitive to heresy and sniffs it out quickly when it
threatens the sheep.
Conscience:
He strives to maintain a clear conscience; but if he
wounds it by sinning, he takes it to Christ’s blood for
cleansing and healing.
Will:
He is determined, persevering and resolute, even in the
face of opposition.
Hands:
In one hand he has the staff of the Holy Spirit, leaning his
whole weight upon Him. In the other hand, he has the
Word of God, a lamp to his feet.

Watch:
His watch has one word stamped upon it – ETERNITY.
Feet:
He walks the narrow way, turning not to the right or
left.
Nerves:
He has a sensitivity to the suffering, the sad and the
weak. He feels what they feel.
Backbone:
God has put steel in his backbone so that he will not
bend in the prevailing wind of popular opinion or the
storm of persecution.
Clothes:
He keeps his clothes unspotted from the world.
Heart:
He loves God and sinners, preaching passionately and
visiting compassionately.
Soul:
He has a spiritually exercised soul, a lively inner life that
battles temptation, communes with Christ, examines
himself, and continues to repent and believe day by day.
Lungs:
He breathes the air of prayer. Prayer oxygenates his
whole life. He cannot live without it.

Although we’ll never be all this and we’ll never find all
this in any mere man, it is still a great ideal for pastors
and those who train them to aim at.
And it’s a reminder of the only Perfect Pastor, who was
more than a mere man, and who surpassed all
expectations in every part of His perfect person.
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Brexit
The outcome of the Referendum on 23rd June, to
leave the European Union, was surprising. We have
been members of the Common Market or, as it was
later called, the European Union, since 1973. It has
been hugely influential in our lives and in that of our
nation. Virtually all the experts warned of economic
disaster if we should leave. We have been used to
referendums supporting the status quo. Surely God
has a purpose in what has happened. He is on the
throne. For many of us the key reason for voting to
leave was to regain British sovereignty. For others, and
particularly in England, the key concern was
immigration. Some Christians, who have family
married to Europeans, are concerned with regard to
the status of spouses from the Continent.The whole
concept of immigration will have to be looked at and
a new policy will have to be drawn up. Now our
British parliament can do so without interference
from Europe. Some immigration is healthy and
necessary – providing workers for industry and the
caring professions.We must welcome genuine asylum
seekers who are escaping persecution. Bogus
marriages should be seen for what they are. However
where British citizens truly marry foreigners, spouses
from abroad should be allowed to come and stay in
this country.
May God who has confounded the experts and the
politicians and shaken the nations grant to us
repentance and a mighty revival without which
neither being in nor out of Europe will save us.

David Cameron's Resignation
(Christian Institute)
David Cameron placed redefining marriage among his
proudest achievements, as he announced his
resignation as Prime Minister. Speaking outside 10
Downing Street following the vote to leave the
European Union, he said same-sex marriage was one of
the 'great steps' this country had made in recent years.
His move to introduce same-sex marriage in 2013 was
highly controversial, with two-thirds of a million people
signing a petition against the plan.
David Cameron said he was 'very proud and very
honoured to have been prime minister of this country
for six years'. He added that the country had made
positive moves, including 'enabling those who love each
other to get married whatever their sexuality'.
The Christian Institute’s Deputy Director Humphrey
Dobson said: 'Whatever your view of David Cameron’s
premiership it is saddening that he has chosen to
highlight this deeply controversial issue as his legacy.We
believe that if same-sex marriage had been put to a
referendum it would have been defeated, but he chose
not to give the British people a say on the redefinition
of marriage.
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In 2006, David Cameron said marriage was important
whether it was between 'man and a woman, a woman
and a woman or a man and another man'.Three days
before the 2010 General Election, David Cameron told
Sky News he had no immediate plans to legalise same-
sex marriage.
We believe this is the greatest blot on David
Cameron's premiership. Indeed, some of us believe
that this could be God's reason for bringing it to a
premature end.

London Lecture on Revival
As part of an outreach project to set up a new
congregation of the Free Church (Continuing)
denomination in London, the Rev Maurice Roberts
gave a lecture at Ham Christian Centre, Richmond on
Saturday June 4th on the 1859 Revival.The theme was
chosen to highlight the very great need for religious
revival in the UK today.
Revival, it was stressed, is never the work of man but
the sovereign work of God’s Holy Spirit. In revival
times society is convicted of its need of God’s mercy
and forgiveness in Christ. The 1859 revival has been
described as 'the most stupendous movement … since
the days of the Covenanters'. It began across the
Atlantic and then profoundly stirred Northern Ireland,
Scotland,Wales and England.
The revival in the USA is to be traced to a tiny Prayer
Meeting organised by Jeremiah Lanphier in July 1857.
By God’s grace the Prayer Meeting grew so amazingly
that in the space of six months ten thousand
businessmen were gathering for prayer daily in New
York. By May of 1858 it was reckoned that ten
thousand persons in New York had been converted to
Christ. This spiritual movement then travelled north,
south and east and profoundly enriched all the
churches. A newspaper reported that in the months
past over 96,000 persons had professed faith in Christ.

A small Prayer Meeting started soon after in
Northern Ireland in Kells Old Schoolhouse, led by
James McQuilkin and a few friends. It was the start of
a remarkable work of God in Northern Ireland.
Churches became crowded. It was reckoned that in
Ulster there were about 100,000 professions of faith
in Christ.
The Spirit of God was wonderfully at work in
Scotland shortly after. In August 1859 a public meeting
of some 20,000 gathered to hear revival reports. It is
reckoned that 10% of the whole Scottish population
of three million persons made a profession of faith in
Christ. 'Whole congregations have been seen bending
before it'.
Wales was soon on fire with gospel blessing. Here
one-tenth of the population professed faith. By the
end of 1859 C.H. Spurgeon could say of England: 'The
times of refreshing … have dawned on our land'.
Gateshead was called 'the converting shop'. Revival
gives the glory to God. It unifies true believers in love
and stirs society to read the Bible and to seek peace
with the Almighty by the blood of Christ.
The lecture concluded with a challenge: 'Ought we
not to be gathering together today to cry out to God
for a new and wonderful visitation?'

Boys to wear skirts
(Christian Concern)
Eighty state schools are changing their uniform policy
to take advantage of a government-funded 'gender
neutral' dress code. References to gender have either
been dropped in uniform policies, or they have been
completely rewritten to allow boys as young as five to
wear skirts. The move is a result of pressure from
LGBT activists, who warned that uniform policies
'discriminate' against children who are questioning
their gender.
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Allens Croft School, in Birmingham, is believed to be
the first primary school to announce that it has a 'gen-
der neutral' uniform. Boys at the school can wear a
grey or black skirt or pinafore, while girls can wear
grey or black trousers. The policy states: 'At Allens
Croft we aim to promote each child’s right to express
their gender and personality in whichever way feels
right for them.To support this aim, our uniform policy
is gender neutral.This means that whilst we expect all
of our children to wear school uniform, the rules for
boys and girls are the same and we do not insist that
they wear specific items of clothing.The school's head
teacher, Paula Weaver, said: 'Everybody has the right to
be themselves — that was the impetus for it. We do
lots of work through literature and drama and we talk
to children about the fact that we have someone who
was assigned male at birth who is saying “I'm a girl”. It's
about being open with them and about everyone feel-
ing OK'.
Allens Croft is designated a 'best practice school' by
the LGBT group Educate and Celebrate, which has
£200,000 in government funding to give school staff
across the country training to be more LGBT-inclusive.
So far, 40 primary and 40 secondary schools have
adopted gender neutral uniform policy as part of being
'best practice' schools. Elly Barnes, the head of Educate
and Celebrate, claimed: 'In some schools, when I have
the initial staff meeting and talk about gender-neutral
uniforms, the reaction is “We can't do it, parents won't
like it”. But as soon as they do it, they find out there is
absolutely no difference'.
Andrea Williams of Christian Concern said, however,
that this policy is a result of a radical agenda being
imposed on young, impressionable minds: 'We are
increasingly seeing boundaries being overstepped.
Children at the age of five years old need to be reas-
sured and supported if they experience feelings of con-
fusion about their gender. The solution is not to
encourage their confusion but to affirm their identity
which is God-given.This policy will only serve to intro-
duce unnecessary questioning and doubt to pupils who
may have never otherwise experienced such feelings'.
The head teacher of Parson Street primary in Bristol,
Jamie Barry, was asked how many children he had
come across throughout his career who had
experienced gender confusion. He answered that he
had not come across any.Andrea Williams said that we  

must deal with the 'reality of the situation', which is that
a radical agenda is being imposed that could be 'harm-
ful' for children. Educators, she said, should 'look after'
children, and 'help them to deal with what is their real-
ity – they are born male or female and to actually cele-
brate that wonderful difference'.
What we are seeing here is a rejection of God and the
way He has created us in His own image 'male and
female'. It is a desire for gender fluidity and to break
down the consciences of individuals and society so that
all kinds of immorality can be practised.

Egypt: Enforcing Dhimmitude 
(E Kendal)
Alexandria (north): After Friday prayers on 17 June a
mob comprising hundreds of Muslims emerged from
the mosque in Qaryat Al Bayda, 15km south of
Alexandria, determined to prevent the construction of
a church in their village. (There is no church in Al
Bayda.) Naeem Aziz, who owns the building, insists he is
merely building a house for his son – a visit from a local
priest triggered rumours the building would be used as
a church. In the ensuing pogrom, construction materials
were destroyed, a number of Christians were beaten
and some ten homes belonging to Copts were looted.
The Coptic priest in the neighbouring village heard
what was happening and rushed to the scene, only to be
ambushed and attacked en route. Fortunately for him,
some friendly Muslims intervened to save him. When
the police eventually arrived at the property they
arrested six Muslims (who were released almost
immediately) and six Christians, including Naeem Aziz
and his brother. Detained overnight, the Christians were
released on bail the following day after being charged
with holding prayers without permission and building
without a permit. They will doubtless be forced to
choose between 'reconciliation' or a trial. Either way,
there will be no justice. Minya (south): On 20 May a
mob of some 300 Muslims in Minya, Upper Egypt, set
out to punish, expel or kill a Christian Coptic man
rumoured to be in a relationship with a Muslim woman,
which they both deny. Unable to find him (as he had
fled) they seized his elderly mother, whom they stripped
naked and violently dragged through the town.
Numerous Coptic homes and businesses were looted
and torched in the pogrom.This was not IS or al-Qaeda;
this was Islam, this is dhimmitude.The victim, Ms Tabet,
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later released a statement in which she declared, 'I
forgive them'. That is Christianity; that is amazing
grace. Now the authorities should do what they are
expected to do: guarantee security and pursue justice.
Please pray for the church in Egypt.

Lebanon – 
Christian Village hit 
(E Kendal)
At around 4:30am on Monday 27 June four suicide
bombers were making their way through the
predominantly Christian village of Al-Qaa in Lebanon's
Bekaa Valley.They were discovered by a local resident
who shot one of them. The wounded terrorist
triggered his explosive vest, after which the three
other suicide bombers detonated themselves at
intervals as soldiers and others arrived at the scene.
The bombings, which killed five and wounded 15,
occurred about 150m from a Lebanese customs
border point on the road linking the Bekaa valley to
the strategic Syrian town of al-Qusayr.That evening, as
family members gathered outside St Elias Church to
mourn the victims, two men on a motorcycle threw a
grenade at the group before detonating suicide vests,
wounding up to 20 people.This was pure punishment
against the Christian community.While no group has
claimed responsibility, Hezbollah-owned news agency
Al-Manar blamed the Islamic State although this is far 
from certain as numerous 'rebel' groups are active in 

the Qalamoun Mountains along the Lebanese-Syrian
border. Lebanese Prime Minister Tammam Salam
expressed his fear that this could be the start of a
new wave of terrorist operations inside Lebanon.
Pray for the church in Lebanon.

Nepal Anti-conversion law
(E Kendal)
Eight Christians were arrested in Dolakha District,
130km east of Kathmandu, on 9 June after being
accused of converting others to Christianity.
Amongst those arrested were the Christian
principals of Mount Valley Boarding School and
Modern Nepal School, as well as some of the staff of
Teach for Nepal, a Christian volunteer organisation.
They were arrested for handing out the book 'A
Great Story' to 885 students. The Federation
National Christian Nepal appealed directly to the
Minister for Home Affairs, Shakti Bahadur Basnet,
and on 17 June the seven men and one woman were
released.Whilst the Church gives thanks for thisthe
local politicians who reported the 'offence' to police
are pressing for charges to be laid on the grounds
that Article 26 (3) of the 2015 Nepalese
Constitution (passed in September 2015) prohibits
missionary activity.
God has given great growth to the church in Nepal and
this is offending the followers of Hinduism. Pray that the
church will continue to grow without opposition.

BBooookkssBBooookkss
A Sad Departure – Why We Could Not Stay in
the Church of Scotland
David J. Randall,
Banner of Truth Trust, pbk, 198 pp, £7.50

The evocative title of this newly published book by the
Banner of Truth Trust reflects the sincere grief and
sadness of its author, Rev David J Randall, along with
some   forty   other   faithful   Church   of   Scotland 

Ministers, who have felt compelled to resign their
ministries in the national Kirk over the recent crisis
during the years 2009-2015 regarding the issue of
homosexuality and lesbianism being officially
endorsed by the Kirk's General Assembly.The historic
decision was taken on Saturday 16th May 2015 by a
majority vote of 309 in favour to only 109 against.The
new legislation authorises congregations to depart
from 'the Church's historic and current position' and
to call a minister in a same-sex civil partnership.This
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decision was taken even in defiance of the Kirk's
Theological Commission, which had previously
reached a unanimous conclusion on the teaching on
marriage drawn from its ultimate authority, the Bible.
Randall's book describes in good detail through
several chapters the processes through which this
final (and appalling!) decision was reached, following
the   initial approval by the Aberdeen Presbytery to
admit an openly-practising-homosexual Church of
Scotland minister into its Presbytery back in 2009,
along with the unsuccessful efforts of some of the
'faithful' evangelical ministers to influence succeeding
General Assemblies, which were increasingly in favour
of officially authorising same-sex 'marriage' and the
use of parish churches throughout Scotland for the
performance of such unbiblical ceremonies, all of
which was in open    defiance of the clear teaching of
Scripture! As an immediate result, Randall notes that
the Presbyterian Church of Ireland, the Russian
Orthodox  Church  and   the  Australian  Presbyterian
Church have severed their links with the Church of
Scotland, and he devotes several chapters to the
reasons for the agonising decision by some of the
Kirk's 'faithful' ministers to finally leave the
denomination, the violation of the clear teaching of
Scripture being the preeminent reason, even though a
number of the Kirk's evangelical Ministers are
apparently still determined to remain in the Kirk 'at all
costs'.The author also devotes a chapter to examining
the circumstances and reasons for other previous
'secessions' in the ecclesiastical history of Scotland
since the Reformation.The concluding section of the
book comprises 'Selected Stories and Testimonies' by
a number of those ministers who have left the Kirk,
often at considerable cost and self-sacrifice, along with
a minority of their congregations and in some cases a
majority of congregational members.There is also an
Appendix listing the ministers who have left the
Church of Scotland, along with a list of new
congregations formed in the last few years as a result
of the Church of Scotland’s decisions.
David Randall's book is well written and well
documented. It deserves a wide circulation. There
were only three 'omissions' which came as a surprise
to the present reviewer. The first is that the
author does not seem to recognise the undoubted
truth  that  if the large body of the Kirk's  evangelical 
ministers, under their leader the late Rev William Still
had stood up boldly and as a body in the courts of the
national Kirk in the latter part of the twentieth
century  instead  of following  their leader's mistaken 

policy of quietism on doctrinal matters in the Kirk, the
growing trends of liberalism in the Kirk could not only
have been halted, but even reversed! Their annual
Conferences at Crieff, which the author does mention,
were no substitute at all for what should have been
done by this large body of 'faithful' ministers. The
second surprising 'omission' is that there is no
mention at  all  of the alarming issues involved  in the
Kirk's growing compromises prior to the current
crisis over homosexuality and lesbianism – namely, the
near loss of the Westminster Confession of Faith back
in 1974, and the narrowly defeated proposed union
with the (Arminian) Scottish Methodist Church
around 1977, and only a brief mention of the
compulsory legislation regarding the ordination of
women a few years later – in all of which issues the
large body of the Kirk's evangelical ministers just 'sat
on their hands' and made no concerted effort
whatever to uphold Biblical and Reformed standards
in these matters! The inevitable outcome of their
failure is now seen in the current apostasy of the Kirk
in relation to the homosexuality issue! 
The third 'omission' is the book's failure to mention
the important witness and testimony of two small but
significant conservative organisations within the Kirk
during the years preceding the current crisis – The
National Church Association (NCA) and The
Reformed Fraternal (within the Church of Scotland).
These two organisations did not subscribe to the
mistaken 'quietism' policy adopted so tragically by the
Stillite evangelical ministers and, through bold witness
in the Church courts, letters to the national Press and
publication of significant pamphlets, their efforts were
significant with regard to the retention of the WCF
back in 1974 and particularly in the defeat of the Kirk's
disastrous proposals to unite with the Scottish
Methodist Church several years later.Though small in
number, their consistent and bold efforts revealed
what could and should have been done by the large
body of the Kirk's evangelicals, with great effect!
Significantly, the author's own son,Rev David S Randall,
confirms this very point when he testifies in the
concluding chapter of the book, 'Much has happened
in our lives (and in the national Church) that could, I
believe, have been prevented, had evangelicals been
willing to stand together'.This insight surely lies at the
heart of the tragedy which we are now witnessing in
the national Kirk. (But perhaps the author had to limit
the length of his book so that it could be published as
a paperback and at an affordable price, which may
perhaps be the reason for these 'omissions'.)
Rev Anthony Dallison
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The Gospel & Sexual Orientation
Michael Lefebvre (Editor),
Crown and Covenant Publications, pbk, 67pp, £8.65

This study arose from a report to the Synod of the
Reformed Presbyterian Church of North America. It is
described  as  a  ‘testimony’  of  that  Church  on  the
subject at issue. In today’s world in the West the
relevance of such a study on gender issues, sexuality
and ‘equal rights’ is no doubt self-evident. In its
execution the study is outstanding and will greatly
repay study, written as it is from a Reformed
perspective. It is very carefully argued, covering a
surprisingly wide range of issues: historical, linguistic,
biological, exegetical, theological and pastoral. Whilst
homosexual practice is seen to be sinful from a biblical
perspective, the principal issue in the study relates to
the matter of gender. It addresses the knotty issue of
‘orientation’ in gender studies. In recent times ‘gender’
has been increasingly viewed not as a simple
male/female distinction, but as a spectrum between
maleness and femaleness. This is often seen to be
warranted by genetic research. Subtly the way is thus
opened to all sorts of deviant attitudes and
relationships, sexually speaking. It is important to
recognise this today, and this is one thing that makes
this study so helpful for Christians. In that respect the
discussion here is highly recommended.The standpoint
is thoroughly biblical, grounded soundly in a biblical and
confessional doctrine of man and the extensive effects
of the fall of man into sin. It is no exaggeration to say
that this is an indispensable brief introduction to an
issue that is causing individuals and churches some
perplexity.
One thing not addressed is that of so-called same-sex
marriage. Suffice to say that ‘same-sex marriage’, as
someone has said, is an ‘ontological impossibility’ (i.e. it
is at odds with the essence and nature of the thing).
After all, in ‘same-sex marriage’: (1) there can be no
consummation; (2) there can be no procreation; (3)
there can be no ‘adultery’ that makes any sense in that
it cannot involve a third party of the same sex as the
divorcing ‘couple’! Therefore, in 'same-sex marriage' the
term ‘marriage’ is essentially evacuated of any real
meaning, certainly historically, as well as biologically
speaking.
Rev John W Keddie

Select Sermons of Malcolm Macsween 
Edited by John M Brentnall, pbk, 234pp, obtainable from
Rev J M Brentnall, 5 Rosier Crescent, Swanwick,
Derbyshire, DE55 1RS.

This excellent book contains a selection of sermons
preached in the years 1975-6, made available to
readers through the diligent care of John Brentnall.
Malcolm Macsween was a gifted minister of the Free
Presbyterian Church of Scotland. The thirty-six
sermons here were preached when he was in his
congregation at Oban. They are a model in their
faithfulness to the Word of God. They reveal the
author's heartfelt concern to move the reader to seek
Christ above all. Fine thoughts are worded well to catch
the memory: 'May we never rest till we have Christ in
our hearts'; 'The believer is never so near to Christ that
he cannot be nearer'; 'Salvation is everything for
nothing' (quoting here from Spurgeon). The preacher's
duty is well expressed in these words: 'The pulpit must
never give this unbelieving, pleasure-loving, self-satisfied
generation in which we live what it wants'.Throughout
the book the language is clear, readable and
heart-warming.The author was a true man of God with
a pastor's concern to save souls. These fine sermons
deserve to be read by all today who wish to make
spiritual progress.We owe a debt of gratitude to John
Brentnall for making them available to the modern
reader.
Rev Maurice Roberts
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“The blessed and only Potentate, the King of kings, and Lord of lords; who only
hath immortality, dwelling in the light which no man can approach unto; whom
no man hath seen, nor can see: to whom be honour and   power   everlasting.
Amen.”

1 Timothy 6 : 15-16


